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Although the desire to obtain the good things of this world is the dominant 
passion of Americans, there are moments of respite when their 
souls appear suddenly to break the physical ties which hold them 
back and to rush impetuously to heaven. 
Alexis De Tocqueville1 
1
 Alexis de Tocqueville, Democracy in America, (London, Penguin Books, 2003) 621. 
MOM CARTER 
Mom Carter, on a winter's day, 
Milked the cows and fed them hay, 
Slopped the hogs, saddled the mule, 
And got the children off to school. 
Mom Carter mopped all the floors, 
Washed the windows, did some chores, 
Cooked a dish of home dried fruit 
Pressed her husband's Sunday suit. 
Mom Carter swept, made up the bed, 
Baked a dozen loaves of bread, 
Split some firewood, dragged it i n -
Enough to fill the kitchen bin. 
Mom Carter looked out at the lake, 
Then exclaimed "For mercy's sake, 
The calves have got out of the pen!" 
Went out and put them in again. 
Mom Carter sprinkled the clothes, 
An mended a basket full of hose, 
Then opened the organ and began to play, 
"When you Come to the End of a Perfect Day." 
-Anonymous, Dominicus Carter Biography 
Arthur D. Coleman, Carter Pioneers of Provo, Utah, 103. 
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ABSTRACT 
WESTERN MAINE SAINTS: 
THE FIRST MORMONS OF WESTERN MAINE 
1830-1890 
by 
Carole A. York 
University of New Hampshire, December 2010 
This thesis is about the forty-nine individuals and ten families who 
converted to the Church of Jesus Christ of Latter-day Saints (LDS) in Bethel and 
Newry, Maine and the missionaries who brought them into the church. The 
account includes a brief history of these small back country towns, providing the 
historical context for the early church in Maine, and continues with the 
experiences of these Saints as they fled from persecution in Ohio, Missouri, and 
Illinois. In February, 1846, the Mormons began the arduous trek to the Great Salt 
Lake Basin. This thesis shows that these converts, typical of other for their time 
and place, were remarkable, not only for their sacrifice and determination, but for 
their leadership in the early years of the LDS Church. 
viii 
INTRODUCTION 
"FAITHFUL IN THE DAY OF TRIAL" 
I first embraced Mormonism in 1834 in the town of Newry, Oxford 
County, State of Maine. The first elders I ever heard preach were John 
F. Boynton and Daniel Bean. They came to my father's house, and my 
mother lay very sick. The doctors had given her up. The elders told 
her they were preaching a new doctrine and they told her that she 
could be healed if she could have faith, that they would lay hands 
upon her. They did lay hands upon her and said, 'In the name of the 
Lord Jesus be thou made whole.' And she was made whole and arose 
and called for her clothes and said I must go to the water. She walked 
one half mile and was baptized in the river called the Bear River and 
confirmed. And there was a large branch raised up in that place.1 
This account of the conversion of Hannah Knight Libby Carter to the Church 
of Jesus Christ of Latter-day Saints (LDS), popularly known as the Mormon 
Church, was written by her daughter, Eliza Ann Carter Snow (1818-1897).2 This 
essay is about the experiences of Hannah and other early Mormon converts from 
Bethel and Newry, Maine from approximately 1830-1890, as well as the 
missionaries who worked among them. There are countless books and articles 
about founder Joseph Smith, Jr., first Prophet and President of the Mormon 
1
 Conversion occurs when a person decides to join the church. Baptism, by immersion, 
can occur anytime after the age of eight, the age of accountability. Confirmation occurs when 
someone with priesthood authority confirms the baptized convert as a member of the LDS Church 
and blesses him/her to receive the Holy Ghost. This brief explanation was given by Missionary 
Kayleigh of the LDS Church in Salt Lake City on 15 June 2010. See also Thomas F. O'Dea, The 
Mormons (Chicago: University of Chicago Press, 1957), 35-36, 39, 57, 58. Hannah's husband 
John Carter never joined the church, even though when she was healed he remarked, "That sure 
beats doctor's bills." Eliza Ann Carter Snow, "A Heroine of the West," in Heart Throbs of the 
West: A Unique Volume Treating Definite Subjects of Western History 9 (Salt Lake City: 
Daughters of Utah Pioneers, 1948), 46. 
2
 Snow, "Heroine of the West," 46-48. 
1 
Church; the early church settlements in Kirtland, Ohio, Far West, Missouri, and 
Nauvoo, Illinois; the Mormon western migration, and the early years of settlement 
of the Great Salt Lake Basin. There is not nearly as much written about the 
earliest converts to the church from, what was then, the backcountry of the 
United States. Historian Jan Shipps, has written, "the distortion is understandable 
because the sources that portray the introduction and, at times, the subsequent 
flowering of this new form of Christianity in the hamlets, villages and small towns 
of the early republic have been too skimpy and too scattered to allow a 
satisfactory full-scale account of the story of this dimension of the movement of 
the church to be written."3 
There is very little in the secondary literature about the early LDS Church 
in Maine. This is, in part, because primary sources about the LDS Church in 
Maine are scattered and difficult to locate, as Shipps noted about the history of 
the LDS Church in rural America generally. Michael Landon and Ronald Watt, 
Reference Librarians at the LDS Church History Library in Salt Lake City, 
confirmed that there are no "official church records" on Bethel/Newry, Maine and 
very few about Maine generally.4 They did list ten relevant sources located in the 
3
 Jan Shipps, "Another Side of Early Mormonism," in The Journals of William E. McLellin, 
1831-1836, ed. Jan Shipps and John W. Welch (Provo, Utah: Brigham Young University Studies, 
1994), 4-5n2, 11n3.11. 
4
 Historian Davis Bitton has written about Mormon diaries and autobiographies that, "it 
has been difficult to know just what survives or, more accurately, which of the surviving records 
are either published or located in libraries and archives where they can be examined. Some early 
lists have been compiled, but by and large they have been severely limited in scope and are 
without annotation." Davis E. Bitton, ed., Guide to Mormon Diaries and Autobiographies (Provo, 
Utah: Brigham Young University Press, 1977), v. 
2 
church archives.5 Upon further investigation, several more were located in the 
Bethel Maine Historical Society Library.6 
Examining the origins of the Mormon Church in backcountry Maine adds 
to what is now known about the early church, its beliefs, practices, and 
organization. The study also sheds light on the State of Maine during the years 
following the Revolutionary War. Bethel and Newry were adjoining towns, and 
the residents moved between them to conduct business, attend church, and 
intermarry. For purposes of this study, the two towns will be considered one 
community. This essay addresses the broad questions about what sort of people 
in Bethel and Newry converted to Mormonism, and which factors led them to 
convert. For example, did healings or the "laying on of hands," as quoted at the 
beginning of this introduction, have any part in attracting converts to this new 
faith? Did isolation from the churches that then existed play a role? How much 
influence did neighbors and kinfolk have on attracting converts, or conversely, 
discouraging conversion? More generally, what do the experiences of these early 
5
 E-mail from Michael Landon, the LDS Church History Library and Archives, on 13 July 
2010 lists five manuscript collections: 1. Paul Damron, "The Narrative of the Saints in Maine from 
1831 to the 1990's" (self-published manuscript, 1990); 2. Enoch Bartlett Tripp, Autobiography on 
microfilm (1823-1909); 3. Evan Molbourne Greene. Diaries, six volumes on microfilm and CD 
(1814-1882); 4) William Hyde (1818-1874), "Journal" 1 v., microfilm; (5) Samuel Harrison Smith 
(1808-1844), "Diary," 1 v. Phone consultation with Ronald Watt, Senior Archivist on 23 February 
2005 provided: 1. Edward Partridge (1793-1840), "Diary," 1834-1835); 2. Lucy Meserve Smith 
(1817-1890), "Autobiographical Sketch," holograph; 3. William Woodruff (1807-1898), very 
prominent missionary and President of the Church from 1889-1898, has numerous references in 
the Journal History of the Church;(4) Perrigrine Sessions (1814-1893), "Diaries and Memoirs," 
holograph; (5) "Maine Manuscript History," typed transcript from Journal History of the Church, 
regarding early missionary activity in Maine, received from Ronald Watt, 13 February 2007. 
6
 Whall, Les, compiler, "Genealogy of Aaron Mereon [Marean] York 1989; Dickey, Lester 
R., "History of Church of Jesus Christ of Latter-day Saints in Maine,"(2002). 
3 
saints tell us about converts to the LDS Church from backcountry United States 
between the Revolutionary War and the Civil War? 
No definitive list of LDS converts from Maine exists. Identifying these 
saints and collecting data about them requires persistence in gathering 
information from a variety of sources and cross checking for accuracy. Given the 
age of the records, some of which conflict with each other, and the fact that some 
are missing entirely, errors and omissions are inevitable. Every effort, however, 
has been made to minimize these. Primary and secondary sources on the early 
church in Maine, the Mormon western migration, and the settlement of the Great 
Salt Lake Basin, provided a wealth of information. Fortunately, there two 
published journals of missionaries who worked in Maine: Exemplary Elder: The 
Life and Missionary Diaries of Perrigrine Sessions, 1814-1893, who was a Newry 
native, and The Journals of William McLellin 1831-1836, who proselytized in 
Newry and Bethel.7 In addition, two other published monographs provide 
important information on Maine's converts: The Autobiography of Parley P. Pratt 
with numerous references to Bethel and Newry, and Mormon Midwife, The 1846 
Diaries of Patty Bartlett Sessions, Perrigrine Sessions's mother and a member of 
the prominent Bartlett family of Bethel.8 Patty's diaries are centered on the 
western migration and early years in Salt Lake. These diaries, journals, and 
7
 Donna Toland Smart, ed., Exemplary Elder: The Life and Missionary Diaries of 
Perrigrine Sessions, 1814-1893 (Provo, Utah: BYU Studies and Joseph Fielding Smith Institute 
for Latter-day Saint History, 2002). Shipps and Welch, Journals of William E. McLellin. 
8
 Donna Toland Smart, ed., Mormon Midwife, The 1846-1888 Diaries of Patty Bartlett 
Sessions (Logan, Utah: Utah State University Press, 1997). Scott Facer Proctor and Maureen 
Jensen Proctor, eds. Autobiography of Parley P. Pratt, Revised and Enhanced Edition (Salt Lake 
City: Deseret Book Company, 2000, originally edited by Pratt's son, Parley Pratt, Jr., Salt Lake 
City, 1873). 
4 
autobiographies also provide details on early church beliefs, practices, 
organization, and membership. Furthermore, they address the competition 
between different denominations and sects that grew out of the Second Great 
Awakening, and how the converts were described by their neighbors. 
The Mormon collection at the Bethel Historical Society has a wealth of 
information about the early Bethel and Newry saints. Maine church histories 
provide details about the different denominations and how the missionaries were 
perceived by clergy from other denominations. Contemporary newspaper 
accounts also portray how the Mormons were perceived during the earliest years 
of the church. Town histories and the United States Census provide 
demographical information on the towns and the converts. Maps illustrate the 
missionary routes of Sessions, McLellin, and Pratt and the route the converts 
followed, first to Zion in Kirtland, Ohio, and ultimately, to Salt Lake. Finally, The 
"DJY Collection," including genealogical information and documents compiled by 
Donald J. York, the writer's father, contains a great deal of information on the 
York and Carter families.9 
The research done for this study shows that the converts to the LDS 
Church shared common characteristics in terms of birthplace, economic class, 
occupation, ancestry, and other factors (Appendix I). Moreover, town histories, 
tax lists, the United States Census, and other sources suggest they shared these 
same characteristics with their non-Mormon neighbors. Between 1834 and 1878, 
9
 The unpublished "DJY Collection" was compiled by Donald J. York (1918-1993) 
between 1966 and 1993. The collection includes: information about births, marriages, and deaths; 
correspondence; newspaper articles; interviews, photographs; LDS reminiscences and 
biographies. 
5 
forty-nine residents of Bethel and Newry, Maine converted to Mormonism; most 
of these conversions occurred between 1834 and 1836. Included were eleven 
couples or family groups and six individuals. Families who converted included 
Bartlett, Bean, Besse (Bessy), Carter, Frost, Powers, Sessions, Smith, Everett, 
and York. Individuals were John Beattie, who converted and moved to Utah 
sometime between 1870 and 1880 with his second wife, Anna S. Jordan; Enoch 
Bartlett Tripp, a son of William Tripp and Namah Bartlett Tripp, Patty's sister; and 
Warrington (Asa) Bartlett and Herbert Bartlett, sons of Enoch Bartlett, Jr., Patty's 
brother, and Sarah Hinkson Bartlett.10 
All except David Sessions, who moved from Vermont to Ketchum (Newry) 
at the age of twenty, were born in Maine, in the towns of Rumford, Paris, 
Scarborough, and Falmouth. Most were descendents of the earliest settlers, 
including some from the first settler group. All except John Beattie and 
Worthington and Herbert Bartlett converted between 1833 and 1840.11 Of these 
men, their fathers and grandfathers had long served the towns in various 
capacities. A few men had served, or were serving, as town officers at the time of 
their conversions.12 All were from might be called the "middling class." The men 
were farmers, and many were also employed in a skilled trade such as 
blacksmith, cabinetmaker, and shoemaker (Appendix I and Appendix II).13 David 
10
 Information about the converts is found in Appendix I and II. 
11
 It is very likely that John Beattie converted late in life. 
12
 Appendix I and II. 
13
 William E. Lapham, History of Bethel, Maine (Somersworth, New Hampshire: New 
England History Press, 1981, 1986; a facsimile of the original History of Bethel, published in 1891 
by the Maine Farmer, Augusta, Maine); Randall H. Bennett, Bethel, Maine, An Illustrated History 
6 
Sessions, one of the wealthiest of the group, owned a sawmill and a gristmill and 
managed a public house.14 
This essay is arranged in topical and chronological order. Chapter One 
provides the historical context for the development of the LDS Church during the 
nineteenth century, including a history of Bethel and Newry, the communities 
from which the converts came, and a description of the church's early missionary 
movement in western Maine, especially the towns of Bethel and Newry. Chapter 
Two provides detailed information about the converts. Chapter Three follows the 
migration of the converts from Bethel and Newry to the Great Salt Lake Basin 
between 1848-1851 and some of their contributions to the growth of the church 
and the State of Utah. The York, Carter, and Sessions families are featured in 
this chapter as their experiences exemplify that of the other Mormon emigrants. 
The summary and conclusion analyze these findings and suggest topics for 
further research. 
Names were commonly misspelled during the time frame covered by this 
study. While the given name could almost always be understood, the surnames 
could be spelled in a myriad of ways. The name Besse is a good example, 
alternatively spelled Bessey or Bessy or Basey (U.S. Census 1856). This paper 
adopts the spelling that could be best verified with official documents, such as 
birth, marriage, and death certificates. Even these, however, including the 
(Bethel, Maine: Bethel Historical Society, 1991), 28-36 and Ch. 3, passim; 43-53, and Ch. 4 
passim; Paula M. Wight, "Selectmen, 1805-present," and "Tax List, 1807,"Newry Profiles, 1805-
1980 (self published, 1980); "Selectmen, 1805-present," and "Tax List, 1807," no pagination. 
14
 Smart, Exemplary Elder, 21-22. 
7 
Census, contained errors; in these cases the spelling used most frequently over 
the persons lifetime was selected. 
Town histories, such as The History of Bethel, Maine by William E. 
Lapham, provide a good deal of usually accurate information. Footnotes by 
editors of the diaries and journals provided additional information. Genealogies 
can be rife with errors, but are very useful when they can be cross-checked with 
other sources. Names of places, even if misspelled, could almost always be 
determined by checking atlases or town histories. 
Generally, first-person accounts, such as the diaries of Patty Bartlett 
Sessions and journals of Perrigrine Sessions, William E. McLellin and Parley P. 
Pratt, are crucial sources. While, like all sources, they need to be used with care, 
they were written by people who were conscientious about keeping careful 
records. Second-hand narratives by those close to the person, for example, a 
parent, child, or missionary companion, are also important sources, although we 
must assume that, as a general rule, the farther separated in time to the event or 
relationship to the individual, the less reliable they may be.15 
Patty Bartlett Sessions and her son Perrigrine wrote phonetically. Their 
meaning was almost always clear, however, despite errors in spelling, grammar 
Diaries, journals, and autobiographies were classified as such according to the 
definitions of historian Davis Bitton. A diary is a account written close to the time of the events 
described and organized by date. A journal is a recording that mixes contemporaneous accounts 
with recollections of the event described. The diaries and journals of Perrigrine Sessions and 
William Earl McLellin are two examples. With a few exceptions, for example a genealogy of her 
family, Patty Bartlett Sessions's records are in diary format. An autobiography, such as that of 
Parley P. Pratt, is based on recollections of the events recorded. In Pratt's case, it was originally 
edited by his son, Parley P. Pratt, Jr., in Salt Lake City in 1873, after his father's death in May 
1857. Bitton, Guide to Mormon Diaries, vi-vii; Smart, Exemplary Elder, Smart, Mormon Midwife; 
Proctor and Proctor, Autobiography of Parley Pratt. 
8 
and punctuation. They wrote the way they spoke. Therefore, in order to maintain 
the true character and spirit of their diaries and journals, they are quoted exactly 
as they appear in the sources, even including the carats that inexplicably 
appeared here and there in their narratives. William E. McLellin, a schoolteacher, 
was a better writer, and as a result was chosen as clerk and scribe for the 
Twelve Apostles, the church's leaders, on at least one occasion.16 
This thesis is not a history of the LDS Church, but an account of early 
Mormon converts from Bethel and Newry, Maine. To provide context, a brief 
history of the church appears in Chapter 1 and concise footnotes explain 
terminology about some church practices, organization, and doctrine. General 
works listed in the bibliography offer much more information on the history of the 
church. 
During its early years, the LDS Church was a lightning rod for controversy 
and considered heretical by orthodox Protestants because of the group's 
communal economy, monolithic politics and, until 1890, its practice of plural 
marriage or polygamy. Ultimately, however, from one of the most persecuted 
denominations at the turn of the twentieth century, the LDS Church has become, 
by many measures, one of the most successful of the nineteenth-century Utopian 
groups that grew out of the Second Great Awakening.17 
10
 Larry C. Porter, "Man of Diversity," in Shipps and Welch, 314 and n. 124, p.366. 
17
 In 2009, the most recent membership information available, the church had 13,824,854 
members worldwide, and in the United States, 6,058,907. The church is the fourth largest 
denomination in the country according to the National Council of Churches. Newsroom, The 
Official Resource for News Media, Opinion Leaders and the Public for the LDS Church, www. 
lds.org/ldsnewsroom/eng/statistical-information. 
9 
Although the group who comprised this study was a small percentage of 
residents of Bethel and Newry, their historical importance is greater than their 
numbers alone would indicate.18 Many of the converts from these towns became 
leaders in the early church. Aaron York, Dominicus Carter, his brother William 
Furlsbury Carter, and Perrigrine Sessions were leaders on the Mormon Trail and 
in the settlement of Provo and Bountiful, Utah. All were missionaries: York in 
Maine; Dominicus Carter in the Midwest; William Furlsbury Carter in Maine and 
India; Sessions in Maine and England. The sacrifice required of these 
missionaries illustrates the devotion of these early converts to their church. Their 
mothers, wives (some of whom were "sister wives" in plural marriages), sisters, 
and daughters, although not as well known as their male counterparts, played an 
invaluable part in the early church. Three of the women, Patty Bartlett Sessions, 
Sylvia Sessions Porter Lyon Clark, and Olive Gray Frost became plural wives of 
LDS founder, Joseph Smith. Sylvia, most likely, bore a child of Smith.19 Mary Ann 
Frost Stearns Pratt married the prominent apostle, Parley P. Pratt.20 Lucy 
Lyndia Carter has written, "Though the number of handcart pioneers was small, the 
handcart experience came to symbolize the faith, determination, and sacrifice of all the [Mormon] 
pioneers," in "Handcarts," in Encyclopedia of Latter-day Saint History, ed. Arnold K. Garr, Donald 
Q. Cannon, Richard O. Cowan ( Salt Lake City: Deseret Book Company, 2000), 463. 
19
 Todd Compton, In Sacred Loneliness: The Plural Wives of Joseph Smith (Salt Lake 
City: Signature Books, 1997), 171-204; Ch. 27, "Youthful Supplication, Olive Gray Frost (Smith 
Young), 586-592. 
20
 Proctor and Proctor, Autobiography of Parley Pratt, passim; Jayne W. Fife with 
Roselyn Kirk, "Western Maine Saints: A Bethel Family, (Frost)," The Courier, a publication of the 
Bethel Historical Society, Bethel, Maine, Vol. 30, No. 3, Fall 2006, 6; Vol. 30, No. 4, Winter, 2007, 
6-8; Vol. 31, No. 1, Spring, 2007, 3-6; Vol. 31, No. 2, Summer, 2007, 4; Vol. 31, No. 3 (Fall, 
2007), 3. 
10 
Meserve Smith was a plural wife of Apostle George A. Smith (no relation).21 Not 
to be ignored were those who did not go to Utah, but stayed behind and 
supported the church in their own way. Aaron and Susan Gray Frost, Mary Ann's 
parents are one example.22 From 1833, when Mormon missionaries first came to 
Bethel and Newry, through the migration west and settlement of the Great Salt 
Lake Basin, the commitment and dedication that the converts from Bethel and 
Newry demonstrated helped the church not just to survive, but to flourish and 
thrive. 
Although not a member of the LDS Church, I consider myself a sympathetic 
outsider and observer. My research confirms for me the views of the historian 
and novelist, Wallace Stegner, that 
Suffering, endurance, discipline, faith, brotherly and sisterly charity, 
the qualities so thoroughly celebrated by Mormon writers, were surely 
well distributed among them, but theirs was also the normal amount of 
human cussedness, vengefulness, masochism, backbiting, violence, 
ignorance, selfishness and gullibility. So far as possible I shall take 
from them from their own journals and reminiscences and letters, and 
I shall try and follow George Bancroft's rule for historians: I shall try to 
present them in their own terms and judge them in mine. That I do not 
possess the faith that possess them does not mean I doubt their 
frequent devotion and heroism in its service. Especially their women. 
Their women were incredible.23 
21
 Lucy M. Smith, "Original Historical Narrative of Lucy M. Smith, Salt Lake City, Aug. 
14th, 1889." Typewritten transcript, probably of a handwritten narrative. Bethel Historical Society, 
Bethel, Maine and LDS Church History Library and Archives, Salt Lake City. 
22
 Fife and Kirk, "Western Maine Saints," passim; Proctor and Proctor, Autobiography of 
Parley Pratt, passim. 
23
 Wallace Stegner, The Gathering ofZion: The Story of the Mormon Trail (Lincoln, 
Nebraska and London: University of Nebraska Press, 1964, 1981), 12-13. 
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CHAPTER ONE 
I BEGAN TO FEEL THE IMPORTANCE OF MY CALLING": 
THE EARLY MISSIONARY MOVEMENT 
I have waded swamps and swum rivers, and have asked for my bread 
from door to door; and have devoted nearly fifty years to this work. 
And why? Was there enough gold in California to have hired me to do 
it? No, verily; and what I have done and what my brethren have done, 
we have done because we were commanded of by God. And this is 
the position we occupy today. We have preached and labored at 
home and abroad, and we intend to continue our labors, by the help of 
God, as long as we can have liberty to do it, and until the Gentiles 
prove themselves unworthy of eternal life, and until the judgments of 
God overtake the world, which are at the door.1 
Historians have described the LDS Church as having grown out of the 
American experience, born in the United States, a product of the frontier and 
religious evangelicalism in the nineteenth century.2 This thesis focuses on that 
part of the frontier in the backcountry of Western Maine, specifically the towns of 
Bethel and Newry. This chapter discusses the history of Maine and the closely 
linked back country towns of Bethel and Newry and the missionaries who 
proselytized there. Separated from Massachusetts by the coast of New 
Hampshire, and geographically isolated from Boston, its capital, the "District of 
Maine," as it was called before becoming a state in 1820, was a rural outpost of 
1
 Wilford Woodruff, "Journal of Discourses "in Exemplary Elder: The Life and Missionary 
Diaries of Perrigrine Sessions: 1814-1883, Donna Toland Smart, ed., (Provo, Utah: BYU Studies 
and Joseph Fielding Smith Institute for Latter-day Saint History, 2002), 7. 
2
 Brian LeBeau, Religion in America to 1865, (New York: New York University Press, 
2000), 151; Gordon S. Wood, "The Rise of An American Original," from "Evangelical America and 
Early Mormonism," New York History, 61 (1980), 359-386. Reprinted courtesy of the New York 
State Historical Association, 188. 
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Massachusetts. Physically cut off from the more settled parts of the English 
colonies, these frontier towns had endured the worst of the French-Indian wars. 
Not until Britain and France signed a peace treaty in 1763, ending the Seven 
Years War, did calm return. By 1774-1775, a few intrepid men, including 
Jonathan Clark and Nathaniel Segar, began clearing land for farms and tapping 
maple trees in what is now Bethel, for sap to make sugar.3 However, the War of 
the Revolution, a mere thirteen years later, interrupted the influx of new settlers 
until 1783, when the Treaty of Paris between the colonies and Britain was 
signed. After the war, a flood of new settlers entered the territory, and between 
1783 and 1820, the population in Maine exploded from 56,000 to 300,000, an 
increase of 450% [should be 435%]. The district grew from fifteen to thirty-six 
percent of the population of Massachusetts.4 One result was land speculation 
that favored large proprietors to the disadvantage of the settlers. 
In Maine, conflict developed between the new settlers, mostly poor 
farmers, and wealthy proprietors who had the means to buy large tracts of land 
and sell lots at exorbitant prices. The yeoman was enticed by the promise of a 
plot of land on which he could graze a cow, raise crops sufficient to feed his 
family and, God willing, be able to pass on this property to his sons and provide a 
dowry for his daughters. Proprietors viewed the settlers as squatters and 
3
 Randall H. Bennett, Bethel, Maine: An Illustrated History (Bethel, Maine: Bethel 
Historical Society, 1991), 14; William B. Lapham, The History of the Town of Bethel, Maine 
(Somersworth, New Hampshire: New England History Press, 1991, a facsimile of the 1891 
edition, published in Augusta Maine by the Press of the New England Farmer), 40, 41. 
4
 Charles E. Clark, James S. Leamon, and Karen Bowden, eds, Maine in the New 
Republic (Hanover and London: University Press of New England, 1988), 2. 
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believed that the same legal system and contracts that existed under Britain, and 
that benefitted them, should remain in place.5 Maine frontiersmen, many of whom 
were veterans of the Revolutionary War, believed they had earned the right to 
settle in previously unoccupied territory, and they toiled long and hard to clear the 
land and build shelter. Anger toward wealthy absentee proprietors sometimes 
turned violent. Maine "Liberty Men" "harassed, terrorized and murdered agents of 
the great proprietors."6 
Two religious protestors were Samuel Ely and Nathan Barlow. Ely, born 
into a prominent, well-to-do family in North Lyme, Connecticut, studied for the 
Congregational ministry at Yale, graduating in 1764. After he was dismissed from 
the Congregational Church and ostracized for his unorthodox beliefs, because he 
rejected Calvinism, he became an itinerant preacher, defending the rights of the 
"suffering and oppressed and champion of violated rights."7 Barlow, of Fairfax 
(now Albion), Maine heard preaching by an itinerant evangelical preacher, who 
"warmed his winter-chilled audience with a vivid landscape of hell and its 
horrors." After returning home that night, Barlow experienced several visions in 
which Christ convinced him that he had a special mission on earth.8 
On 18 April 1808, Fairfax town constable, Moses Robinson, was on his 
rounds collecting debts; the fees he collected supplemented his small income as 
5
 Nathan O. Hatch, The Democratization of American Christianity {New Haven and 
London: Yale University Press, 1989), 31. 
6
 Clark, Maine in the New Republic, 3-4. 
7
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8
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an early backcountry settler. After arresting Daniel Bracket for failure to pay his 
obligations, while en route to the courthouse, eight men, dressed as Indians, led 
by Nathan Barlow, confronted Robinson. They fired "a brace of balls" into 
Robinson's horse, which reared and threw him to the ground. "Seizing 
Robinson's pocketbook, the party removed his writs and tore them into 'attorns.'" 
The men then stripped and beat Robinson, sending him off stark naked to trek 
three miles home.9 
In contrast to those towns in Maine and elsewhere in New England where 
settlers rose up in protest and violence against wealthy gentlemen proprietors, 
the towns of Bethel and Newry remained peaceful, although an Indian raid in 
August 1781 interrupted the calm demeanor and growth and progress of the 
towns.10 Bethel and Newry originally developed as agricultural villages supported 
by subsistence economies, or what historian Howard S. Russell would more 
accurately call "self-sufficient farming."11 
The origins of the town of Bethel in the "Territory of Maine," legally part of 
Massachusetts go back to 1690, when the British lost to the French at the Battle 
of Quebec. Massachusetts was bankrupt and had no money to pay the soldiers, 
9
 Taylor, "Nathan Barlow's Journey," 103-104n14-16, 115. 
10
 Lapham, History of Bethel, Maine, 45-51, passim. 
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so the colony compensated them with promissory notes for land in Maine and 
what is now southern New Hampshire. In 1737, descendants of the men who 
fought in this unfortunate battle, from Sudbury, Massachusetts and nearby towns, 
petitioned the Massachusetts legislature for title to this land. However, not until 
thirty years later, on 23 May 1768, when some of the original petitioners, 
including Josiah Richardson, made a second request, was their plea answered. 
In June 1768, a township, by the name of Sudbury Canada, was established, and 
the first settlers who would become permanent residents arrived by 1774.12 At 
this time, the valuable lands along the Androscoggin River, covered with white 
pine, were divided into narrow forty-acre lots; the remaining uplands, covered 
with maple, yellow birch and beech, were divided into one-hundred acre lots. 
"Almost immediately, heated competition arose among the proprietors for control 
of the most important sites for farming, timber-harvesting, and water-powered 
milling."13 Many proprietors sold their property for a reasonable amount. 
However, wealthy and influential men purchased vast amounts of land for 
delinquent taxes.14 
One of these proprietors was Joseph Twitchell (1718-1792) from 
Sherborn, Massachusetts, who, by 1774, had bought up large amounts of land in 
Sudbury Canada. His son, Eleazer (1748-1819), moved to Bethel in 1779, to take 
over his father's business interests, including a gristmill and sawmill. Eleazer 
played an important role in the transformation of Sudbury Canada from a self-
12
 Lapham, History of Bethel, Maine, 37-45; Bennett, Bethel, Maine, 12-13. 
13
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sufficient to an early market economy.15 However, no uprising, such as those in 
other places, occurred in Bethel. No doubt one of the main reasons was that 
Eleazer was a town resident, and it would have been in his own best interest to 
maintain good relationships with his neighbors and make every effort to promote 
the town and attract new settlers. 
On 10 June 1796, the Massachusetts legislature incorporated the 
community of Sudbury Canada as the town of Bethel, meaning, "House of God," 
from the Book of Genesis. During the 1790's and into the first decades of the 
1800's, Bethel grew slowly but surely, from 362 inhabitants in 1790 to 2,523 in 
I860.16 In 1798, the United States government imposed a direct tax on the real 
estate of the country. The tax list for Bethel indicates that there was not a wide 
variation in taxation among the nineteen estates of those who owned taxable 
property, the highest being $370 for Jonathan Clark, the second highest, $260 for 
John York, and the lowest $110 for four residents.17 The average tax was 
$178.95 and the median $180. This corroborates historian Howard S. Russell's 
position that the distinction between the British colonial aristocracy and the 
15
 Bennett, Bethel, Maine, 13, 26, 36; Lapham, History of Bethel, 24-27; 38-39. 
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commoner had, by this time, largely disappeared in the backcountry of New 
England. 
The whole community had a common descent and a single historical 
tradition. Church membership was open to the poorest and skin color 
was no barrier. Franchise requirements were so modest that almost 
any self-respecting mechanic or small farmer could meet them. All 
male inhabitants had their share in providing roads, bridges and town 
pounds. In New England, as in Old England, local public office usually 
carried no salary, entailed plenty of trouble, and was likely to be 
regarded less as an honor than a burden.18 
Wealthy proprietors might have been an exception, but even they, like 
Eleazer Twitchell, were elite not because of their family connections, but because 
of their entrepreneurial acumen and hard work. According to Bethel historian, 
Nathaniel True, Eleazer was very active in promoting the interests of the town. In 
1781, he repaired the gristmill. "He frequently sent his men and team to meet and 
aid persons coming in to settle. He ran out the town line soon after he came, and 
surveyed the lots of many of the first settlers. . . In 1788 Capt. Twitchell 
thoroughly rebuilt the mill."19 
During the first half of the nineteenth century, Bethel thrived, with 
prosperous farms laid out along the broad fertile intervales of the Androscoggin 
River and highland meadows. Yeomen practiced diversified farming and raised a 
wide variety of crops and animals. By the 1820 census, out of a total of 26,000 
acres, over 1,000 acres were in pasture, 1,500 acres in mowing and 
meadowland, and 564 acres in tillage. Crops raised included hay, potatoes, corn 
18
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19
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and wheat, the latter declining after 1830 due to wheat midge. There were 165 
barns, 122 horses, 216 oxen, and 435 cows for a population of 1,267. With a 
limited growing season, hunting in the fall, logging in the winter and tapping 
maple trees for sugar in the spring supplemented the farmer's income. Crops and 
livestock provided only a portion of the farmer's total product.20 
Maine suffered in the War of 1812, as trade was interrupted and peace 
disrupted. Although many New Englanders dissented strongly during the war, 
according to Bethel historian, Russell H. Bennett, inland Maine towns like Bethel 
remained mostly loyal to the federal government. A company of men from Bethel 
marched to Portland and spent several months, in 1814, defending that part of 
the Maine coastline. The war was concluded by treaty on 24 December 1814.21 
Massachusetts was opposed to the federal government, and its lack of 
assistance in defending the Maine coast against British attacks, paved the way to 
Maine statehood in 1820. Bethel citizens voted strongly in favor of statehood.22 
The establishment of peace with Great Britain and achievement of 
statehood brought prosperity and growth to the Town of Bethel. By 1820, a 
cheese factory, potash works, powder magazine, store and school had been 
established in Middle Intervale, one of Bethel's hamlets. An economy 
20
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characterized by monetary exchange, rather than trade in farm products or 
bartering developed as increasing numbers of residents desired consumer goods 
and services; the number and variety of skilled trades grew. Logging and 
lumbering increased in importance after 1820, accompanied by the expansion of 
sawmills that provided wood for a growing community and export to wider 
markets. Between 1820 and 1860, other early industry included a starch factory, 
a shingle mill, a tannery, carriage shop, blacksmith shops, and a carding and 
cloth business. Roads were built giving Bethel access to southern markets, and 
between 1780 and 1829, ferries made it easier to cross from one side to the 
other of the Androscoggin River. Still the town of Bethel remained an agricultural 
one throughout the nineteenth century.23 
Newry's history is much like Bethel's, but the town has remained, to this 
day, a much smaller town. In 1790, its population was 50; in 1800, 92; and by 
1860 had reached its peak at 474 inhabitants.24 Spread along the Bear and 
Sunday Rivers, for approximately twenty-five miles, the town is divided into two 
districts by a chain of mountains that run through the center of the village. As in 
Bethel, the crops raised were oats, wheat, corn, potatoes, rye, and peas, and 
lumbering supplemented the income of the farmers. Public houses existed during 
23
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the 1830's, including that of Mormon convert David Sessions, but other 
businesses developed, for the most part, after 1850.25 
The religious life of Bethel and Newry, as in the rest of New England, was 
in transition during the first half of the nineteenth century. When the town of 
Bethel was incorporated in 1796, it was divided into two parishes, representing 
the predominant denomination in New England, Congregationalism. The 
Reverend Daniel Gould, a Revolutionary War veteran and graduate of Harvard, 
was called as the first settled minister, in 1799. Mr. Gould served until 1809 when 
he was dismissed for reasons not known. The church remained without a 
minister until 1820, when the Reverend Charles Frost began his ministry; he 
remained until his death in 1850. 
In 1807, the West Parish Congregational Meeting House was built on the 
bank of the Androscoggin River. It was torn down in 1847 and a new church was 
erected on Bethel Hill, today's center of town. Parts of the church were used to 
construct a Second Congregational Church in the Mayville Section of West 
Bethel in 1848. The main reason for this was the fact that church members from 
Mayville had to cross the Androscoggin River by ferry. This was impossible 
during spring flooding or before the ice had frozen solid in winter. The two 
churches merged in 1874, and the Second Congregational Church building was 
removed in 1909.26 
25
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A Congregational Church in the East Bethel Parish was never established. 
This was because, according to historian Randall H. Bennett, that part of town 
was a "hotbed" of Baptists and Methodists, and in 1816, the "Union Church" or 
"Center Meetinghouse" was built in the Bethel hamlet of Middle Intervale by the 
Methodists and Baptists with assistance from the town. In 1858, the Baptists 
bought the Middle Intervale Meetinghouse from the Methodists, who, in 1859, 
built their own church in Bethel's center.27 
In 1795, a Calvinist Baptist Church was organized, and it was incorporated 
in 1805. A Freewill Baptist Church, the last of the evangelical denominations to 
come to Bethel, was organized in 1818, and a church building was erected in 
1844. The Universalist Society organized in 1847, and in 1854 built a house of 
worship. Missionary activity, by different denominations, including the Mormons, 
continued in these two towns until the late 1880's.28 Given the lack of reliable 
records, it is not possible to determine exact membership numbers for any of the 
churches in Bethel during the first fifty years of the nineteenth century. 
In Newry, there was no church building until 1865, when a church was 
built at Newry Corner and supervised by the Maine Methodist Conference. The 
Middle Intervale Meeting House across the Androscoggin River from Newry 
27
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Corner was the closest church available to Newry residents until that date. Of 
course, during bad weather, crossing the river would be difficult if not impossible. 
It is possible that this geographical separation from local Bethel churches was in 
part responsible for attracting Newry residents to the Mormon Church. 
To summarize, Bethel and Newry, between the Revolution and the Civil 
War experienced the same gusty winds of change as the entire nation. 
Demographically, the population increased, and wealthy proprietor Joseph 
Twitchell bought up acres of land to sell to the settlers. However, the violence 
that occurred other places against the Maine proprietors did not occur in Bethel. 
Economically, between 1820 and 1850, the town developed some small industry 
and moved toward a market economy; still it remained largely agricultural. 
Logging and tapping maple trees for sap supplemented the income of the farmer, 
and his wife worked inside and outside the home to increase the family's income. 
Politically, the War of 1812 that paved the way to statehood for Maine was a 
significant factor in its growth during that time. Small industry developed, 
including an increase in the number of sawmills, and farming became more 
specialized. Religiously, Bethel and Newry experienced the same rivalry between 
the older established Congregational Church and between, on the one hand, 
Evangelical denominations, and, on the other, new sects, including Mormonism, 
that grew out of the Second Great Awakening. It is to that part of the story that 
this essay turns. 
Wight, Newry Profiles, "Newry Corner," no pagination. 
The Second Great Awakening arose in the Northeast in the 1790's and 
lasted until approximately 1840. Many new sects emerged from this period of 
religious ferment, while at the same time theological differences between them 
became less distinct. "There were not just Presbyterians, but Old and New 
School Presbyterians, Cumberland Presbyterians, Springfield Presbyterians, 
Assorted Presbyterians; not just Baptists, but Separate Baptists, Dutch River 
Baptists, Permanent Baptists, and even Two-seed-in-the-Spirit Baptists."30 One 
of Maine's religious seekers, Lorenzo Dow said in 1804, "But alas I felt like one 
wandering and benighted in an unknown wilderness, that wants both a light and 
a guide. The bible was like a sealed book, so mysterious I could not understand 
it, and in order to hear it explained, I applied to this person and that book; but got 
no satisfactory instruction. I frequently wished I had lived in the days of the 
prophets or apostles, that I could have had sure guides."31 It was out of this 
ferment that the Church of Jesus Christ of Latter-day Saints (LDS) was born. 
Joseph Smith, Jr., the first prophet, seer and revelator and founder of the 
LDS Church, was born on 23 December 1805, in Sharon, Vermont, a son of 
Joseph Smith, Sr., a hardscrabble farmer, and Lucy Mack Smith. His family 
moved frequently, seven times in fourteen years, during his childhood. Joseph 
Smith, Sr., like other backcountry settlers, was trying to get a foothold on some 
land where he could sustain his family and acquire property to pass on to his 
children. In 1816, when Joseph was around eleven years of age, the Smith family 
30
 Gordon Wood, The Radicalism of the American Revolution, (New York, Vintage Books, 
Random House, 1991,1993), 333. 
31
 Hatch, Democratization of Christianity, 17. 
moved to Palmyra, New York. Here Joseph was intensely influenced by the 
period of religious revivals that were sweeping across the "Burned Over District," 
so called because of the fiery intensity of the preaching and the enthusiastic 
response of those hearing the sermons.32 
Confused by the sectarian controversies that existed, Joseph, echoing 
Lorenzo Dow, asked, "What is to be done? Who of all these parties is right; or 
are they all wrong together? If any one of them be right, which is it and how shall 
I know it?"33 He prayed to God for an answer and later wrote that his prayer was 
answered in a series of revelations. The first one occurred when he was about 
fifteen years old, and he reported this to his family. In 1823, by Smith's account, 
he received a revelation from the angel, Moroni, who told Smith where to find a 
set of golden plates that were buried on a nearby hill, Cumorah. From these 
plates, engraved in ancient hieroglyphics and compiled by Mormon, Moroni's 
father, Joseph Smith, with the aid a set of seer stones, translated The Book of 
Mormon. Eleven men claimed to have seen the golden plates, including eight 
who had held and examined them.34 
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The Book of Mormon was published on 26 March 1830, in Palmyra, New 
York. On 6 April 1830, the Church of Christ was officially organized when 
Joseph, his brothers, Hyrum and Samuel, Oliver Cowdery, Peter and David 
Whitmer and others gathered at the Peter Whitmer farm in Fayette, New York. At 
this time Joseph Smith and Oliver Cowdery were identified as "first elders" and 
apostles of the church. Fundamental church doctrines were established at this 
time, and Joseph Smith served communion and confirmed those present. 
"Mormonism as an organized movement--as a church-had come into 
existence."35 In 1838, the church was renamed The Church of Jesus Christ of 
Latter-day Saints to distinguish it from other denominations with similar names. 
The Book of Mormon played an important role in the growth and success 
of the LDS Church, as it was carried from door to door and town to town by 
Mormon missionaries. Nathan Hatch has described the Book of Mormon as, "a 
document of profound social protest, an impassioned manifesto by a hostile 
outsider against the smug complacency of those in power and the reality of social 
distinctions based on wealth, class and education."36 Similarly, Gordon Wood 
has stated that the Book of Mormon was "undoubtedly the most distinctive and 
important force in establishing the new faith." Its printed word offered an authority 
that no other denomination could offer. "One Methodist preacher who converted 
to Mormonism reputedly even reasoned that the 'New Bible' was four times better 
Leonard Arrington and Davis Bitton, The Mormon Experience: A History of the Latter-
day Saints (Urbana and Chicago: University of Illinois Press, 1979, 1992), 16. 
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substantiated than the New Testament, because 'the disciples of Joseph Smith 
had four living witnesses to attest to the Book of Mormon.'"37 
The Book of Mormon contains the story of a lost tribe of ancient Hebrews 
who had settled centuries before in North America; its style and structure is 
reminiscent of the King James Version of the Holy Bible, even repeating some 
scriptural passages verbatim. Joseph Smith preached that the meaning of 
Christianity had been lost through sinful behavior, and that the Mormons, God's 
chosen people, through His revelations would restore the true Christian faith. 
Continuing revelations from God to Prophet Smith would shape the theology, 
structure, and goals of the early church. 
Soon after the publication of the Book of Mormon, LDS missionaries 
spread out across what are now the eastern United States, and Canada. From 
the church's very beginning, missionary work was, and continues to be, central to 
its beliefs, practices, and organization. Samuel Harrison Smith, a brother of 
Joseph Smith, was the church's first missionary. On 30 June 1830, he began his 
mission to the eastern states in Fayette, New York.38 The following day, Smith 
was in Bloomington, New York, where he met a Methodist minister, John P. 
Greene (1783-1844). Greene and his wife converted, and Greene became was a 
prominent figure in the early church, serving eleven missions in ten years. 
Influenced by one copy of the Book of Mormon that Smith left at the Greene 
37
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home, Greene's wife's brother, Brigham Young, along with the entire Young 
family, converted to Mormonism. Susan Easton Black, states, "It was their 
conviction in the Book of Mormon that led these missionaries to testify equally to 
friends, relatives and strangers."39 
Samuel Smith became one of the first Mormon missionaries to Maine, and 
he and Orson Hyde arrived there, on 19 September 1832, having crossed the 
Piscataqua River in a canoe from New Hampshire. On 21 September they 
arrived in York, Maine, and on the 27th they preached to a Freewill Baptist 
congregation in Wells. "The people offered no objection to what the elders said, 
but on the other hand they showed no anxiety to hear them preach again."40 The 
two journeyed on to Kennebunkport and Biddeford, and on 31 October, they 
baptized Timothy Smith and organized a branch in Saco.41 When the 
missionaries first arrived in Maine, they caused quite a commotion. A chapter in 
the town history of Saco, "The Mormon Invasion," describes the reaction to the 
missionaries by some town folk: 
The Mormon elders were unwearied in their efforts to enlarge the 
circle of their influence and to drum up recruits for their semi-religious 
community. Like flaming heralds, they traveled from town to town, and 
their evident sincerity and unbounded enthusiasm drew thousands to 
them. But there was determined opposition. The ministers of the 
gospel stood outside and openly warned their people to keep clear of 
these missionaries of a strange faith. The culminating effect proved 
Black, "Early Missionary Journeys, 14. 
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that the spirit of the Mormons was identical to Cochranism [one of the 
new sects that grew out of the Second Great Awakening]. Both 
systems produced the same ruinous upheaval in the domestic circle, 
and the wreckage of blasted homes was scattered all along the coast 
where the devastating storm held sway.42 
However, if there was opposition, some accepted the Mormon gospel and 
were converted. On 26 October 1833, an article in the Portland Evening Advisor 
reported: 
In the Plantation of Letter B [Upton] in the vicinity of Lake Umbagog, 
nearly the whole of the Freewill Baptist Church, numbering thirty 
persons with their pastor, have gone over to the Mormonites and 
avowed their faith in the Book of Mormon. They have all been re-
baptized in the waters of the lake. In Andover, the preachers have had 
some trouble and were unceremoniously dismissed.43 
Another article from the same newspaper, "The Mormons in York County," on 31 
October, 1833, reported that, "two young gentlemen ...have been (to use their 
own language) 'called by Providence to revisit the Holy Land,' and that they have 
accordingly embarked upon their journey for Missouri...The number of Mormon 
ministers now laboring in different sections of the country, we are informed, 
exceeds six hundred."44 
A letter to the editor of the Christian Mirror, on 20 November 1833, from 
the Reverend Nathaniel Purinton of Bowdoin, Maine provided additional detail 
about the Freewill Baptists who converted to Mormonism at Lake Umbagog: 
Ridlon, G. T., Sr., "The Mormon Invasion," Saco Valley Settlements and Families, 
Historical, Biographical, Genealogical, Traditional and Legendary, (Portland, Maine, 1895, self-
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Upon receiving a report from one of his brethren, he made a visit to 
Plantation B (Upton) and attended a Mormon Church Service. "It 
was their communion season." Daniel Bean, their elder...requested 
to know if any desired to be baptized. A young man arose, and they 
repaired to the water and baptized him. After they returned to the 
house, Elder Bean made a short prayer; then the convert knelt 
down, and Eld. Bean laid hands on him that he might receive the 
Holy Ghost. . . . Elder Bean told me that he expected to go to 
Missouri where Christ would soon make his second appearance. I 
heard him speak, read, sing, and pray in tongues and while he was 
in his devotions I thought of the expression of scripture concerning 
the unclean spirits, spoken of by John the Revelator. "When will the 
devil let the church alone?"45 
The importance to the LDS Church of the diaries and journals written by 
its missionaries cannot be overstated. Historian Davis Bitton wrote, "It is hard to 
believe that any group of comparable size, with the possible exception of the 
Puritans and the Quakers have been so relentless as the Mormons in keeping 
diaries and autobiographies. . . . Whether the value is as literature, folklore, 
history, biography, or a mix of all of those, the richness of the Mormon tradition of 
personal record keeping is beyond dispute."46 The earliest church history focuses 
on the larger LDS settlements in Ohio, Missouri, and Illinois where church 
leaders kept careful minutes and official records. Therefore, the diaries and 
journals by missionaries like McLellin and Sessions are especially valuable in 
describing the early development of the church in the nation's rural outposts, 
such as Bethel and Newry.47 
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The diaries and journals of William E. McLellin and Perrigrine Sessions of 
Newry recount missions in Maine between 1835 and 1886.48 William Earl 
McLellin was born on 18 January 1806, in Smith County, Tennessee. Standing 
six-foot-three-inches tall, William was an imposing man, and he described 
himself as opinionated.49 He had an intense desire to learn and was well read. 
|He enjoyed a 'good flow of language,' and this innate ability, coupled with the 
Spirit, often allowed him to sermonize 'with great liberty of expression' for as 
much as three hours at a time."50 He had a loud, some would say bombastic 
voice, and this also proved to his advantage when he preached.51 
As with most of his generation, McLellin grew up in a farming community, 
and at age twenty-one, in 1827, he became a schoolteacher. McLellin married 
Cinthia Ann (last name unknown) on 30 July 1829, near Charlestown, Clark 
County, Illinois. Cinthia Ann died, apparently in childbirth, sometime between 
1830 and 1 August 1831, when McLellin visited the grave of "my dearest friend 
and her blessed little infant."52 On 14 July, 1831, McLellin heard that two men 
William Earl McLellin left six journals, dated 1831-1836. Their main focus is on his 
missionary travels, but they also contain information about his family, church leaders, church 
organization and practice during its earliest years. These journals are listed in the Appendix. 
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carrying a book, a revelation from God, were in Paris, Illinois, on their way to Zion 
in Missouri. "I taught school until 12 o'clock. I saddled Tom and rode there with 
speed, Anxious to see and hear those quear beings."53 McLellin was impressed 
with the message conveyed by the missionaries, and after closing his school and 
a period of reflection, he was baptized and confirmed on 20 August 1831 by 
Hyrum Smith. Just four days later, McLellin was ordained an elder with a laying-
on of hands by Hyrum Smith and Edward Partridge.54 On 25 August 1831, after 
purchasing the Book of Mormon from Partridge for $1.25, the two set out on a 
mission from Hiram, Ohio, ending up in Berlin, Ohio. In Cuyahoga, New York, 
McLellin met Joseph Smith for the first time; he then attended a conference in 
nearby Orange, New York, on 25 October 1831. McLellin states, "About 40 
ministers attended the conference. During its sittings, I, with nine others were 
pointed out again by the spirit of revelation, as having the gifts and callings to the 
office of High Priest and was ordained thereunto under the hands of Pres. Oliver 
Cowdery."55 
He quickly reached the highest echelons of the church's leadership, and 
on 14 February 1835, McLellin was chosen and ordained as one of the Twelve 
Apostles.56 One month later, on 12 March 1835, President Smith proposed that 
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the Twelve make a mission through the eastern states. On 4 May 1835, 
McLellin, with others assigned to the eastern mission, traveled by the steamboat 
Sandusky from Fairport, Ohio to Dunkirk, New York. McLellin's journals describe 
his journey through New York, Vermont, New Hampshire, and western Maine. 
During this time, he also attended conferences with the other missionary 
apostles, and traveled with various companions from the Twelve Apostles. In 
addition to trying to attract converts to the church, missionaries also worked to 
support and build up local branches and to monitor the activities of the members 
to insure that they were following the practices and teachings of the church.58 
After traveling for more than three months and 700 miles, on 13 August 1835, 
McLellin arrived in Errol, New Hampshire, just across the border from Maine, on 
13 August 1835.59 
McLellin's journals describe the growth of the church during this time. On 
13 August, he visited church members in Errol, and on the 15th preached twice 
and baptized seven.60 On 20 August, "I went with Elder [Daniel] Bean 30 miles 
[from Letter B, Upton] to Rumford Point and heard Elder Patten preach in a large 
Meeting house to a small congregation at 4 P.M. Thence without [s] even a 
supper itself 6 mis to Priest Carter's and tarried ove[r] night after calling and 
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taking supper at bro. Powers. Friday, 21 August, "I went about 6 mis and back 
and preached about 2 hours at 4 P.M. at a bro Cessions' and on the way home 
got tremendiously wet in a great hail storm."62 On 25 August 1835, McLellin went 
to Farmington, Maine, where the LDS travelling high council, including Joseph 
Smith, had assembled. McLellin, "traveled the worst road that I ever see in my 
life. Night overtook us and it rained hard and we could see just as much (in 
passing about three miles in the wood) with the ends of our fingers as with our 
eyes-l shall never forget this night Though I may travel ore the world."63 
McLellin, Bean, and Brother S. Akers arrived in Farmington on 27 August 
and there they joined Joseph Smith and other members of the church.64 Joseph 
Smith recorded, 
August 28. -This day I preached on the duty of wives. The traveling 
high council assembled in conference at Farmington, Maine, and 
resolved... that this be called the "Maine Conference"65 The church in 
Farmington numbered thirty-two; in Sitter B [Letter B], twenyt [sic]-two; 
in Akwry [Newry], twenty-five; and in Errol, New Hampshire twenty; all 
in good standing, signed, Joseph Smith, Jr." 
On the 12th, 13th, and 14th of August, 1836, Brigham Young and Lyman E. 
Johnson had held a conference at Newry, reporting that seventeen branches and 
Shipps and Welch, Journals of William E. McLellin, 195. Priest Carter, most likely, was 
William Furlsbury Carter, who lived in Newry, converted in 1834, and moved to Kirtland, Ohio, 
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Powers, a sister of Patty Bartlett Sessions. 
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 The traveling high council was comprised by the Twelve Apostles, and its purpose was 
to settle disputes and generally attend to church administrative business. 
317 members were represented. According to the memoirs of Perrigrine 
Sessions and Lucy Meserve Smith, it was at this time that Young enjoined the 
church members to relocate to Zion in Ohio.66 McLellin, upon completing his 
mission, arrived home in Kirtland, Ohio, on 26 September 1835.67 From the very 
beginning McLellin's relationship with Joseph Smith and the church was 
complicated. During his first mission in 1835 he was reprimanded several times 
by Joseph Smith for not following orders, and he did not always get along with 
his traveling companions. Things came to a head in the spring 1836 when 
McLellin resolved to leave the church. In 1837, during a period of unrest when 
many apostatized, so did McLellin. The church dismissed him on 22 February 
1838.68 
Perrigrine Sessions, the second of the early missionaries who left detailed 
accounts of his work in Maine, was born in Ketchum, Maine (now Newry), on 15 
June 1814, the first child of David and Patty Bartlett Sessions.69 Perrigrine began 
writing his memoirs in 1845, when he and his family were living in Nauvoo, and 
they provide crucial evidence on the early history of Maine's Mormons. On the 
first page Sessions wrote, "This book it is at my Wish at my diseas [decease] that 
one of my Sons that Stands highest in the Holy Priesthood shal take and Safeley 
Keep in City Bountiful For the Inspection of All my posterity except Small children 
66
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and Others that have no business with it is a Sacred Book the History of the 
living And the dead and is to be kept in sacred Hands PG Sessions."70 
Sessions's journals include diary entries from his missionary journeys, the first 
one to Bethel/Newry in June 1839. Unlike Brigham Young, Parley Pratt, and 
Wilford Woodruff, all of whom also proselytized in Maine, Sessions was not a 
church leader, but an ordinary man providing heroic service to his faith. Donna 
Toland Smart, editor of Sessions's diaries and journals, has portrayed Sessions 
this way: 
Volumes have been written about Church leaders on missions, about 
their sacrifices and their successes. However, there were hundreds of 
men such as Perrigrine who had strong testimonies and who 
sacrificed as much, if not more, to fulfill their mission calls. They were 
not in the presiding church councils or even in those of their stakes 
and wards. They were not wealthy. Sometimes they were not well. 
Many, such as Perrigrine had little or no formal schooling."71 
Perrigrine Sessions was baptized into the LDS Church on 16 September 
1835, by Edward Partridge, who recorded in his journal, "went back to Newry we 
were asked by a man with tears in his eyes if we would baptize him, we repaired 
to the water and baptized him, his name was Perrigreen Sessions that makes 26 
in this church. The 17th held a meeting . . . I broke bread and confirmed 
Peregrine."72 On 18 February 1839, in Far West, Missouri, then the headquarters 
of the church, Perrigrine was ordained into the Quorum of Seventy, the church 
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71
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organization called to preach around the world.3 "This was my first Ordination 
and I began to feel the importance of my caling."74 On 27 June 1839, Sessions 
departed on his first mission to Maine. While traversing New York State, he, and 
his traveling companion, Elder Duncan McArthur, preached sermons on the 
gospel of the Holy Bible, performed baptisms, attended gatherings of Baptists, 
Congregationalists, and Presbyterians, and stayed one night with the chief of the 
Oneida Indians in New York State.75 They were not always welcome, and in 
Glens Falls, New York, they "tried to get an appointment to Preach but they had 
so much religion they wanted no more[.]"76 
Upon reaching Newry in early September, Elder Sessions wasted no time 
getting to work. It is impossible to reckon exactly how many miles he traveled, by 
foot, horseback, sloop, carriage, and sleigh as he moved back and forth between 
the towns of western Maine and Errol, New Hampshire.77 Whatever the exact 
number, it is clear that Sessions did not let the grass grow under his feet. On 18 
September 1839, Sessions met up with "a few of the saints here I found Elder 
"Members of the Quorum of Seventy were 'called to preach the gospel, and to be 
especial witnesses unto the Gentiles and in all the world," Smart, Exemplary Elder, 41 n9. 
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Aaron M. York and William Carter. At this time, there was great competition for 
church members by different denominations. Sessions's diaries varyingly reflect 
his interest and curiosity, and sometimes his outright indignation, about their 
beliefs and practices. For example, one passage describes his encounter with a 
Baptist competitor: 
thence to a frewil [Freewill] Baptist put out an appoint [made an 
appointment to preach]...in the evening preacht to the same place 
[Heath's Schoolhouse] and had a combat with a frewill priest on the 
subject of falts [false] teachers, Prophets &c. saying there was nun but 
falts in this day and age of the world[.]79 
Toward the end of November 1839, Sessions was somewhat discouraged 
and very possibly homesick, and his missionary companion, Elder McArthur, was 
on a mission in Saco. In his diary, Sessions recorded, "in the Gore, on my return 
from Enoch Bartlett, [a brother of Patty Bartlett Sessions] I received the gift of 
tongues while traviling on the roade alone this gave me much courage as I had 
been alone a long time."80 Perrigrine must have been happy that month to 
receive a letter, on the nineteenth, from his wife Julia Ann, and more so when his 
missionary colleague, Elder McArthur returned the next day.81 On 22 December, 
he laid hands on Lucy Smith and healed her from her illness.82 
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In January 1840, Elder York, a cobbler, "made me a pare of boots," and 
Sessions and McArthur continued to preach on a regular basis in February. 
Accompanied most of the time by Aaron M. York, in Farmington, Sessions 
ordained Henry Kempton as priest, Daniel Corbet as teacher, and David Cowin 
as deacon, "and organized [that] branch of the church and settled some troble. . 
.held prayer meeting. . .and the blessings of God atended the meeting [the Lord 
was with us.]"83 On the 19th, Sessions "attended an antislavery meting or 
convention whare Methodist and baptist all united with the presbiterian lawyers, 
drunkerds and all other Abominable caracters which appeared like aholly day in 
the west and the one that could tell the biggest Anti Slavery story was the best 
fellow let it bee true or falts."84 In April, Sessions, accompanied by McArthur, 
started home to Nauvoo where, upon his arrival on 14 June, he found his family 
and friends in a dreadful condition. Sickness and death were prevalent then in 
Nauvoo, then the headquarters of the church.85 This was just thirteen days short 
of a full year since his departure for his mission to Maine, on 27 June 1839. 
By 1843 Nauvoo had recovered and was thriving, and in April Sessions 
left on his second mission to Maine. On 7 July 1843, Sessions preached to a 
small group at the Walton School House in Mexico, Maine, where "a Universilist 
preacher/Priest by the name of Vose to blacguard [viciously abuse me] about 
Joseph Smiths makeing the plates from which the book of mormon was 
translated out of his Mother's old brass kittle and making hens scratches on them 
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that looked like hens tracks in the mud on them. Perhaps as a result of this 
kind of reception, Sessions was frequently disheartened on this trip. He was 
ready to quit the mission when, on 10 September, he received a letter from Julia 
Ann, "which altered my mind" and convinced him to persevere. There were other 
setbacks but he continued to labor until May. In October, William Furlsbury 
Carter arrived from the west, and this, no doubt, also cheered Perrigrine.87 
Sadly, upon arriving home to Nauvoo on 14 June 1844, Sessions wrote, 
"found Wife ill with lingering consumption and was hardly able to stand on her 
feet my children hardley knew me as I was sick and worn out but I gained my 
strength in a couple of weeks."88 Less than two weeks later, on 27 June, 1844, 
Joseph Smith and his brother, Hyrum, were murdered while imprisoned in 
Carthage, Illinois, on flimsy charges of treason. In his memoirs, Sessions wrote, 
"and when in prison under the protection of Goviner and plited faith of the State 
they [Joseph and Hyrum Smith] were Murdered in cold blood in Prison by a gang 
of black harted reches on the 27 of June 1844 a day to be remembered while 
eternities role on...[.]"89 In January 1845, yet more tragedy befell Sessions, when 
his beloved wife, Julia Ann died. January, 1845, Sessions recalled, "January the 
25f281-1845 Juliaun ann my Wife died after a long lingering illness and I buried 
her here in the city of Joseph in the bureing ground of my sister Amanda who 
died here I was left with too little children to morn the loss of a partner that feared 
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and to do wrong and searved God with all her heart mind mite and strength...[.] 
After his wife's death, Sessions lived with his parents, and he wrote that his two 
young children were well cared for, "yet I was lonesome without a companion 
here I lived untill May [1845] when I began to look for a companion when I fell in 
with Lucina Call." On this same day, 28 June 1845, Perrigrine also married 
Lucina's sister, Mary. However, he did not mention her in his memoirs. Plural 
marriage, as the practice was called, was not openly discussed or acknowledged 
by the church until 1852.91 
In 1852, Sessions was called to a mission in England; his memoirs record, 
"The first of September [1852] I had a Mission given me to England with Some 
hundred and twenty others to diferent parts of the World this was a sudin Start 
but I fixt up and startid[.]"92 Sessions served there until March 1854, after being 
discharged due to poor health. Arriving in Boston, after a harrowing ship ride, he 
spent a few weeks in his native Newry before returning home to Bountiful, Utah, 
where he then resided. His diaries and journals of his last two missions to Maine 
(1873 and 1886) reflect a more relaxed and reflective Perrigrine. Although he still 
performed the duties of a missionary, Sessions took time out to fish, hunt, 
socialize, and visit sights of interest. On 18 September 1873, Perrigrine visited 
Mother Kilgore, Julia Ann's stepmother, who had just turned ninety-eight, and 
whom he thought, upon departing for the west, he would never see again. On the 
30th, Perrigrine wrote, "Went to a Carivan and circus saw too persons said to 
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bee from Ostrailia this was a play off they had a face like a white person but had 
no back part to their heads acted foolish . . .[.]"93 Sightseeing was a pleasurable 
release from the daily rigors of proselytizing and supporting branches of the 
church whose members might be squabbling. 
On 30 March 1886, Perrigrine arrived in Maine for what would be his last 
visit. He had come to work on his genealogy, and he spent enjoyable time visiting 
with family and friends. One incident illustrates how irrepressible he was. On 10 
June 1886, he writes," A fine morning health good a verry good visit got passage 
with an Advent preacher [named Abbit]. I asked him if he knew what kind of 
freight he had got he said No I told him I was a Mormon Elder from Salt Lake and 
he could ask me any question he wished said he how many Wives have you 6 I 
said this opened the Ball talked for nine miles . . . then he told me he was a 
Preacher I had hoed him out and he did acknolege that it was true and Bible and 
gave me a free ride and much interested . . .[.]94 
Also, on this trip, Sessions baptized two more, Levi Heywood and his wife. 
Mr. Heywood later wrote, "In the spring of 1886 an old man came to my place 
and introduced himself, saying, 'My name is Perrigrine Sessions. I am from Utah. 
I received a letter from Elder Thomas Butler who is now in the middle states 
asking me to come and see you.'" Regarding this event, Sessions recorded," Mr. 
Levi Heywood made up his mind to bee baptized . . . his Mother found it out and 
she came and cried and said she had rather Berry him this he stood I could not 
93
 Smart, Exemplary Elder, 306. 
94
 Smart, Exemplary Elder, 321. Although Sessions's syntax is garbled, the meaning 
seems clear; Sessions and "Abbit" had reached some kind of accommodation, if not agreement. 
42 
get a chance to say one word[.]" Mr. Heywood and his wife were baptized on 6 
June in Abbots Pond at Upton, Maine, and in 1899 moved to Utah.95 
Despite his age and complaints of not feeling well, on 18 May 1886, 
Perrigrine walked five miles to the house where he was born. He wrote, 
Here I sit down and rote this my feelings I can hardly describe here I 
breathed my first breath of life Seventy too years or nearly...thence to 
the spot where my Grand Father lived sit on the Old sellar wall three 
trees standing in the seller afoot though too Apple trees in blossom 
that are some 80 years old here I sat and rote the above looking at the 
dence forist where once stood the Old vetran that fought for my liberty 
that I have bin deprived off at certain times in my life I call the seanes 
of my life up in my short life that gives me many thoughts to 
strengthen my faith in the gospel that I have imbraced & yet live while 
many of my kindred have gone down to the dark grave Too wives and 
ten of my children[.]96 
Perrigrine Sessions died 3 June 1893 at the age of seventy-nine. The obituary in 
the Davis County Clipper headlined the event, "Last of the Three Pioneers of 
Bountiful Passes Away: Crossed the Plains Six Times: Fifteen Years Devoted to 
Missionary Labors. Traveling over 50,000 miles: Father of fifty-five Children."97 
95
 Smart, Exemplary Elder, 322n14-323. 
96
 Smart, Exemplary Elder, 333. 
97
 Smart, Exemplary Elder, 333. 
CHAPTER TWO 
"SISTER, HAVE YOU FAITH IN THE NAME OF JESUS CHRIST TO BE 
HEALED?": 
THE MORMON CONVERTS FROM BETHEL AND NEWRY, MAINE 
One day as we were traviling one of Parly P. Pratts children fell out of 
the wagon and the wheal run over the child's body and it was picked 
up for dead but too or three elders were caled and laid there hands on 
the child and it was made whole this is one among the many that was 
healed by the Ordinance of laying AonA of hands. . .1 
Ann Agatha Walker Pratt, one of Parley P. Pratt's plural wives, described 
this incident in her 1893 memoir: 
One of our dear little ones, a boy fifteen months old, being asleep was 
left in the wagon. It being a hot day, the sides of the cover had been 
tied up. The child on awaking, finding himself alone, looked out at the 
side and fell right between the wheels, the hind one passing over his 
limbs before he could be rescued. His father picked him up-l durst not 
look up for I expected to see his tender limbs severed from his body, 
but strange to say-owing to the soft sand and the great mercy of God, 
all the hurt was a red mark made by the iron tire across his limbs. His 
father administered to him, and in a little while he was holding the 
whip apparently as well as ever.2 
1
 Donna Toland Smart, ed., Exemplary Elder: The Life and Missionary Diaries of 
Perrigrine Sessions: 1814-1883 (Provo, Utah: BYU Studies and Joseph Fielding Smith Institute* 
for Latter-day Saint History, 2002), 117n16, citing the Journal of Perrigrine, summer of 1847, en 
route to Utah, near Laramie, Wyoming. 
2
 Smart, Exemplary Elder, 117-118n16. Pratt had two sons about fifteen months old at 
the time: Heleman, a son of Mary Woods Pratt, and Nephi, a son of Belinda Martin Pratt. 
The practice of healing or the laying on of hands has been an important 
LDS church practice from its very beginning.3 References to healing occur 
frequently in the diaries and journals of Perrigrine Sessions, William E. McLellin, 
Patty Bartlett Sessions, the Autobiography of Parley P. Pratt and other sources 
used for this thesis. Although, as in this situation, there may have been more 
than just the supernatural involved, and it would seem improbable that a fifteen 
month old child would be wielding a whip, in others the miraculous healing of a 
sick or injured saint, seemed the only explanation. 
Historian Todd Compton wrote, "The supernatural-revelations, prophecy 
fulfilled; miraculous healings and glossolalia, visitations from dead relatives, from 
angels, from demonic spirits, and from the Three Nephites-comprise a major 
element of nineteenth century Mormon writings."4 Compton argues that to simply 
dismiss the supernatural as implausible and to ignore it would not make possible 
a true or faithful representation of the world view, not just of the Mormons, but of 
many who lived during the nineteenth century. Nathan O. Hatch, historian of 
religion, has written that many religious leaders of the late eighteenth century 
admitted to the role of the supernatural in everyday life. Belief in the miraculous 
3
 "Specifically concerning the sick, the Lord instructed, The elders of the church, two or 
more, shall be called, and shall pray for and lay their hands upon in my name,' and those who are 
'not appointed unto death shall be healed.*—Instances of miraculous healings began to appear 
early in Church history." Encyclopedia of Latter-day Saint History eds. Arnold K. Garr, Donald Q. 
Cannon, and Richard O. Cowan (Salt Lake City: Deseret Book Company, 2000), 477-478 and 
notes. 
4
 Todd Compton, In Sacred Loneliness (Salt Lake City: Signature Books, 1997), xii-xiii. 
The Three Nephites are the Nephite disciples of Christ, as described in the Book of Mormon who 
were blessed by Jesus to "never face the taste of death; but ye shall live to behold all the doings 
of the Father unto the children of men, even until all things shall be fulfilled according to the will of 
the Father, when I shall come in my glory with all the powers of heaven." The Book of Mormon, 3 
Nephi 28:7. 
46 
characterized the thinking of many who lived during this time."5 Historian Richard 
Lyman Bushman, in Joseph Smith: Rough Stone Rolling, has also addressed the 
contradictions between Smith's revelations from God and the factual observable 
world. "But there are reasons for not inserting a disclaimer every time a revelation 
is mentioned, no matter how the reader or writer feels about the ultimate source. 
The most important thing is that Joseph Smith did not think that way.—Joseph's 
'marvilous experience/ as he called his revelations, came to him as experiential 
facts."6 The same is true for many of the Maine converts. 
Healings sometimes led to baptism and conversion; for example, the 
conversion of Hannah Knight Libby Carter as described in the epigraph to the 
Introduction of this thesis. Another Newry convert baptized after being healed by 
Mormon elders, was Mary Ann Frost Stearns who married, and later divorced, 
apostle Parley Pratt. Mary Ann, when she met Pratt, was a widow. On 6 April 
1833, Mary Ann married Nathan Stearns, who had courted her for four years, 
"beating a path through the woods every Sunday to see her."7 Their wedding day 
was Nathan's twenty-third birthday. Nathan was a beloved son of Charles and 
Thankful Bartlett Stearns, prominent in Bethel. Nathan died in August 1834, 
possibly of typhoid, at the age of twenty-four, leaving MaryAnn with an infant 
daughter, also named Mary Ann, four and one-half months old. According to the 
5
 Nathan O. Hatch, The Democratization of American Christianity (New Haven and 
London: Yale University Press, 1989), 10. 
6
 Richard Lyman Bushman, with the assistance of Jed Woodworth, Joseph Smith: 
Rough Stone Rolling (New York: Alfred A. Knopf, 2005), xxi. 
7
 Jayne Winters Fife with Roselyn Kirk, "Western Maine Saints: A Bethel Family (Frost)," 
The Courier30, no. 3 (Bethel, Maine: Bethel Historical Society, 2006), 5. 
47 
reminiscences of this daughter, Mary Ann Stearns (Winters), her mother grieved 
intensely after the death of Nathan, "taking up the burden of life for my sake, she 
wandered wearily on-still clothed in garbs of deep mourning until two years had 
passed away, when the glorious flight of the Gospel burst forth to illumine the 
souls of all who would accept its glad message."8 
In August 1835, Mary Ann Frost Stearns and her mother, Susan Gray 
Frost were baptized; other members of the family subsequently converted. Mary 
Ann's conversion occurred after missionary, David W. Patten, healed her. 
While a conference was being held at Bethel, Maine, a young woman, 
Mary Ann Stearns, who had been troubled for five years with an 
extremely aggravated case of heart disease, sent for the Elders, and 
upon investigation asked for baptism. David, the mouth of the 
confirmation, as well as administering to her afterward for her health, 
made her a promise that she would be entirely restored to perfect 
health and soundness. She afterward became the wife of Apostle 
Parley P. Pratt and endured all the hardships through which the Saints 
were called to pass, but from that time till the time of her death in 
1891, at the age of eighty-two years, she never again complained of 
heart trouble.9 
Nathan's parents were strongly opposed to Mary Ann's conversion and 
exemplify the hostile reaction, from some family members, that other new 
converts experienced. In August 1836, when Brigham Young advised the 
converts from Bethel and Newry to move west to Zion, then in Kirtland, Ohio, 
Thankful and Charles Stearns were understandably upset that their daughter-in-
law would take their granddaughter and move far away from them. They might 
8
 Fife, "A Bethel Family (Frost)," (30:3, Fall 2006), 5-6. Thankful was a sister of Patty 
Bartlett Sessions; their grandfather, Enoch Bartlett, Sr. was one of the first settlers of Bethel. The 
story of Mary Ann Frost Stearns Pratt's life continues in Chapter 3 of this thesis, and additional 
information about her can be found in Appendices I and II. 
9
 Fife, "A Bethel Family (Frost)," (30:3, Fall 2006), 5-6. 
never see their beloved son's daughter again. On 16 August 1836, David 
Sessions took Mary Ann and her daughter, then three, by dark of night to 
Portland, Maine. Mary Ann had given up her dowry because the "child's 
guardian," most likely Charles Stearns, "refused to let her take it to the 
Mormons." The following day she took a boat to Boston where she joined with 
other converts on their way to Ohio.10 
Patty Bartlett Sessions, Perrigrine's mother, was the first of the Sessions 
family to be converted, baptized, and confirmed into the LDS Church on 2 July, 
1834, a year before the rest of the family. Patty Bartlett was born in Bethel on 4 
February 1795, a daughter of Enoch Bartlett and his second wife, Anna Hall.11 
The Bartletts were among the first Bethel settlers and prominent in the 
community. On 28 June 1812, Patty, against the wishes of her parents, married 
David Sessions, who was born in Fairlee, Vermont on 4 April 1790. David and 
Patty settled in Ketchum (Newry), and their first child, Perrigrine, was born on 15 
June 1815.12 Other children came along: Sylvanus on 3 June 1816 (died 15 
September 1832); Sylvia on 31 July 1818 (died 13 April 1882); Anna B. on 21 
March 1820 (died 20 September 1823); David on 9 May 1823 (died 18 April 
1896); Anna B., the second, named for her deceased sister, on 16 March 1825 
10
 Fife," A Bethel Family (Frost)," (30:3, Fall 2006), 5-6. 
11
 Smart, Exemplary Elder, 18-21 and passim; Donna Toland Smart, ed., Mormon 
Midwife: The 1846-1888 Diaries of Patty Bartlett Sessions (Logan, Utah: Utah State University 
Press, 1997), 355-356 and passim. Enoch Bartlett, Jr., (1742-1824), married first, Elizabeth 
Segar (1740-1788-1789) who bore him ten children: Anna, Reuben, Relief, Submit, Thankful, 
Betsey, Burruh (Burry), Olive and Lucy (twins); one son died in infancy. Elizabeth died in about 
1788-1789, and Enoch married Anna Hall (1768-1868) in 1794. Anna bore Enoch nine children. 
Patty was the eldest, followed by Elisha, Namah, Polly, Aphia, Lydia, Lorania (died young), 
Enoch, III (referred to as Enoch, Jr. in the diaries of Perrigrine Sessions, 18-21 and passim). 
12
 Smart, Exemplary Elder, 18, 22; PBS, 276. 
(died 10 August 1832); Bartlett on 1 August 1827 (died 15 February 1828); and 
Amanda D., in Far West, Missouri, on 14 November 1837 (died 15 May 1841 in 
Nauvoo).13 Patty and David buried four children in Maine, and one on the 
Mormon Trail. Three of the children, Perrigrine, Sylvia, and David went to Utah 
and lived to be adults and raise their own families. 
Shortly after Sylvanus was born, Patty, after reading the Bible, had 
decided that she should be baptized into the Methodist faith; most of the 
neighbors were Methodist. Her baptism took place in October 1816. Three years 
later, David also converted to Methodism.14 In 1821, David's parents moved in 
with the family. David's father, also named David (1749 -1824), drew a small 
pension from service in the Revolutionary War. His wife, Rachel Stevens 
Sessions (1767-1823), "being intierly helpless with a rheumatick complaint so 
that she was not able to dress or undress herself nor stand on her feet and had 
not for five years before she died," passed away on 1 October 1823, of cholera. 
On 20 September 1823, Anna B. also died of cholera, age three years and six 
months. Perrigrine describes the sad events that followed. On 23 September 
1824: 
my Grand Father [Sessions] being as well as common ate his dinner 
and went to a neighbours hou[se] set down on a chair and died 
AinstantlyA did not know as anything ailed him untill he could not speak 
[.]15 On 16 March 1825, the second Anna B. was born, and on 1 
August 1827, a son, Bartlett was born. Bartlett died on 15 February 
13
 Smart, Exemplary Elder, 22-25; Smart, Mormon Midwife, 3, 355, and passim. 
14
 Smart, Exemplary Elder, 22n9. 
15
 Smart, Exemplary Elder, 23. 
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1828, "being six months and fifteen days died with the hooping 
cough[.]16 
In 1832, David and Patty's entire family was sick with typhus fever.17 That 
year, as Perrigrine later wrote: 
my sister Anna died August tenth aged seven years and four months 
and four days at this time my Mother could not raise her head and lay 
in the same room whare my Sister died . . . I had had the fever and 
had got so I could set up some my brother David was just comeing 
down with the fever and my sister Sylvia being the second time 
deprived of her only sister she morned and wept until she had to go to 
bed at this time my fealings I could not discribe.18 
On 15 September 1832, Sylvanus, age sixteen, also died. David and Patty, 
however, improved, and after Patty's mother, Anna Bartlett, recovered, "she was 
carried home on a bed six miles betweene too horses . . . there was Eleven that 
had the fever at my Father's that summer and many others in the neighbourhood 
it was a sickley time."19 
The following year, in August 1833, according to Perrigrine: 
Mormonism so caled was introdiced into that section of the cuntry by 
Hason Aldridge (Andrew Hazen Aldrich) and Haris Cowin (Horace 
Cowan). And as soon as my Mother herd she believed but my Father 
thinking it was best to wait and examine alittle longer and she fealing 
she aught to waite untill he was willing and was not baptized untill the 
next July 1834 when he gave his consent and she was baptized and 
confirmed into the Church of laterday Saints under the hand of Daniel 
16
 Smart, Exemplary Elder, 23. 
17
 Smart, Exemplary Elder, 23-24n12. Not to be confused with typhoid fever, typhus is 
caused by bacteria spread by lice and fleas; the disease could spread rapidly through straw 
mattresses and among persons sharing small quarters. Today typhus is treated with antibiotics, 
but before the discovery of antibiotics in 1928 and its wide spread use after 1940, typhus was 
potentially a deadly disease. 
18
 Smart, Exemplary Elder, 23, 24n12. 
19
 Smart, Exemplary Elder, 24n12; Smart, Mormon Midwife, 13n16. Anna Hall Bartlett 
was born on 28 April 1769 and died on 27 August 1868, age 100. Enoch Bartlett, Sr., was born 
on 15 September 1741 and died on 20 August 1825. 
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Bean she stood firm steming all oposition and she received much of it 
from neighbours and some of her brothers & sisters she remained 
alone in the Church almost one year before any of the rest of us joined 
the church & six miles from any other member[.]20 
A year later, in September 1835, David Sr., Sylvia, Perrigrine and David, Jr. were 
also baptized and confirmed.21 The reaction of Patty's relations to her conversion 
was similar to that experienced by Mary Ann Frost Stearns. 
Although Patty did not convert as the direct result of healing, Perrigrine 
makes a close link between the "sickley time" in 1832 and her conversion one 
year later.22 Patty's conversion experience, and that of her family, illustrates 
themes common to many stories of conversion: the family's isolation, six miles 
from any other church member; opposition to the new converts by other 
members of the family; and that families often converted together, although not 
always at the exact same time. Patty's decision to wait until she had the approval 
of her husband also reflects the role of women at that time in society.23 
The Sessions family was not only separated from other Mormons, but also 
isolated from its non-Mormon members. Newry was divided by a ridge of 
mountains, and the town was separated from Bethel by the Androscoggin River. 
Were Newry residents more receptive than those from the more populated and 
20
 Patty was baptized and confirmed on 2 July 1834: Smart, Exemplary Elder, 24n13; 
25n14; Smart, Mormon Midwife, 276. 
21
 Smart, Exemplary Elder, Perrigrine was baptized on 16 September 1835, 27-28. 
22
 Smart, Exemplary Elder, 24-25nn13-14 that incorrectly states that Daniel Bean, Jr., 
married Polly P. Wight of Gilead, Maine in 1841-1842. 
23
 The role of Mormon women has been complex from the earliest days of the church, 
defined both by societal values and the LDS belief system. The most striking difference between 
American culture and the LDS Church was during the time that plural marriage was practiced by 
Mormons, from the 1830's, by church leaders, after 1852 when the practice was officially 
announced by the church, until 1890 when the church disavowed the practice. 
settled parts of Bethel to the proselytizing of the missionaries preaching a new 
religion? The fact that Newry, until 1865, had no church may have been a factor 
in drawing converts to the new faith.24 Moreover, as historian Randall Bennett 
has noted, the residents of East Bethel, just across the river from Newry, were 
likely to be Methodist or Baptist. Those who were affiliated with these 
denominations may have been more receptive to a non-traditional religious faith 
than those who belonged to the orthodox Congregational Church. This remains a 
topic for further research. 
Healing was also a factor in the conversion of LDS members Lucy Bean 
Smith and her daughter, Lucy Meserve Smith. Josiah Smith (1791-1880), the 
husband of Lucy Bean and the father of Lucy Meserve Smith, was the first 
member of the family to be baptized, in 1835, by Daniel Bean, Jr., a cousin, and 
then confirmed by Andrew Hazen Aldrich. Lucy's narrative states that a year 
later, August 1836, "All my father's family except my younger brother were 
baptized . . . in that lovely little stream called Bear River; it is a sacred stream to 
me, it empties into the Andre Scoggan river. There was a bear seen floating in it 
24
 Paula M. Wight, Newry Profiles^805-1980, self-published, "Newry Corner," no 
pagination. 
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when first discovered, hence its name Bear River. This was the same month 
that Brigham Young and Lyman Johnson, "held a conference at Newry and 
adjourned to a place called Middle Interville in the town of Bethel, Oxford Co."26 
Lucy describes the role of healing in the conversion of her mother: 
My mother [Lucy Bean Smith] was severely sick one night, and had 
been for six months, and the Elders staid with my father one night, 
and in the morning they knelt and prayed, my mother said she had 
never heard such a powerful prayer in her life, when they arose from 
their knees they turned to her and said, 'Sister Lucy have you faith in 
the name of the Jesus Christ to be healed?' said she 'Yes I have.' The 
Elders layed their hands upon her in the name of Jesus Christ and 
commanded her to be restored to health, and she healed. Father 
harnessed the horse to the buggy, she rode to Little Bear River and 
was buried with Christ in baptism and arose to a newness of life.27 
Lucy Meserve Smith was herself healed shortly after her baptism, also in 1836. 
"My jaws were so set I could not eat, and I could not set up for faintness. The 
elders were sent for, laid hands on me after which I felt no more sickness."28 
The Smith family considered moving to Zion in Kirtland, Ohio. However, 
Lucy's father, Josiah, stated, "the saints are not doing as the lord commanded, 
Lucy Meserve Smith, "Original Historical Narrative of Lucy M. Smith, Salt Lake City, 
Aug. 14th, 1889," photocopy, edited by Larry Smith in 1998, 7. The original is kept in the LDS 
Church Archives; copy in possession of the BHS and the writer of this thesis; Laurel Thatcher 
Ulrich, The Age of Homespun: Objects and Stories in the Creation of an American Myth (New 
York: Alfred A. Knopf, 2001), 271-272, 407-409. Ulrich cites "Historical Record of Lucy M. Smith, 
Special Collections, University of Utah Library, Salt Lake City, 41, 169-170, 55, 59-61 nn73-77, 
477. Smart, Exemplary Elder, passim. Note: written in 1889, long after the fact, when Lucy was 
about 73 years old, the chronology of Lucy's memoir is confusing; facts and details regarding the 
Smith family are inconsistent, some omitted entirely. Smith was a common name, and the 
practice of naming children for their parents added to the confusion. The narrative cited by Ulrich 
was not available to this writer. Further research on Lucy Meserve Smith and her family remains 
a topic for further research. 
26
 Lucy Meserve Smith, "Historical Narrative," 7. 
27
 Lucy Meserve Smith, "Historical Narrative," 7. 
Lucy Meserve Smith, "Historical Narrative," 7. 
for the rich are leaving the poor behind . . . For this or some other reason, 
Josiah and the rest of the family, except for Lucy, did not go to Utah. Josiah was 
ordained a priest by Elder Sessions and Elder Duncan McArthur on 28 October 
1839. Lucy states that her father was ordained "presiding elder," and served in 
that position until all the branch had emigrated, most of them before 1840. Lucy 
went west, most likely in the summer of 1844, after earning the money to pay her 
way by working in the cotton mills in nearby Dixfield, Maine. On 23 November 
1844, Lucy married Apostle, George A. Smith (no relation) in Nauvoo. In 1846, 
they crossed the Mississippi River with the Mormons fleeing Nauvoo, as Lucy 
writes, "to go to we knew not where."30 
The Sessions, Smith, and Frost families who converted to Mormonism 
shared many of the same characteristics. Bethel and Newry were small towns, 
and endogamous marriages were common. Lucy Meserve Smith's grandparents, 
Josiah and Anna Bean Smith were first cousins. A tangled web of 
interrelationships was woven, connecting not just families, but the two towns. The 
web also connected a framework connecting the Mormon converts: Bartlett to 
Sessions; Besse to Stearns; Stearns to Frost; Carter to York; York to Bean; Bean 
to Smith, and so on. Those members of the Bartlett/Sessions, Smith, and Frost 
families, who converted to Mormonism in Bethel and Newry, were prominent in 
the early church in Maine; at the Midwest headquarters of the church; during the 
Mormon migration; and in settling the Salt Lake Valley. A great deal of evidence 
29
 Lucy Meserve Smith, "Historical Narrative," 7-8. 
30
 Lucy Meserve Smith, "Historical Narrative," 9. 
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survives about these families from contemporary sources and from their 
descendents who have kept their spirits alive. The Carters and the Yorks, closely 
connected families, were also early church members and leaders; their histories 
provide additional information for analyzing the first converts to the Mormon 
Church from the back country of Maine. 
Aaron Marean York was born in Bethel on 27 August 1807, a son of Peter 
(1777-1862) and Abiah Russell York (1781-1831). He married Hannah Carter, a 
daughter of John and Hannah Knight Libby Carter, on 3 December 1830 in 
Bethel. Hannah was born on 28 June 1809 in Scarborough, Maine. Aaron's 
grandparents, Colonel John (ca. 1750-1838) and Abigail Bean York (1749-1827) 
came, sometime before 1781, from Standish, Maine to become some of Bethel's 
first settlers.31 Abigail's parents, Jonathan Bean, Sr. (ca. 1718-1799) and Abigail 
Gordon Bean (ca. 1725-1821) and their family also came from Standish in 
1781.32 "Colonel John came to Bethel in 1779 and married Abigail Bean . . . He 
was a stirring, energetic young man, and an excellent pioneer. Two of his 
brothers, Isaac and Job, came to Bethel a few years later."33 The honorific, 
Colonel, could have come from John York's service after the Indian Raid of 1781; 
31
 Albert J. Sears, The Founding of Pearsontown (Standish) Maine (Bowie, Maryland: 
Heritage Books, 1991), 9, 10, 13 and passim; Lapham, 478, 646 and passim. According to Sears, 
John and his brother, Abraham (parentage unknown) were awarded lots in Pearsontown because 
of their service in King George's War and at the Battle of Louisbourg in 1745, when the British 
triumphed over the French. John and Abraham and other veterans of this war served under 
Captain Moses Pearson who became the proprietor of Standish in 1750 (ix-xiii and passim). 
32
 Sears, The Founding of Pearsontown, 39,179. Jonathan Bean, Sr. came to Bethel with 
three sons (Josiah, Jonathan, Jr., and Daniel) and their families and five daughters; Lapham, 
History of the Town, 478-480; Sears states, "it is said" that Jonathan Bean, Sr., committed 
suicide, by hanging, at the age of 81. 
33
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although he did serve in the Revolutionary War, it was as a sergeant. John 
York, and his son Peter, Aaron's father, were active in Bethel town affairs, each 
serving at various times as selectman and constable. Aaron and Hannah 
converted in 1834. At the same time, Hannah Knight Libby Carter and six of her 
siblings converted. Aaron was elected a "minor town" official in 1837.35 In August 
of that year, the Aaron York family departed for Kirtland, Ohio, then the 
headquarters of the church.36 
The Carter branch of the family appeared in Newry with the arrival of 
John Carter, who served as Newry town tax collector in 1822, and selectman in 
1829. John and his wife, Hannah Knight Libby Carter, came to Newry from 
Scarborough, Maine sometime between 1809 and 1811, with their three oldest 
children: Dominicus; Almira (Tripp); and Hannah (York). John and Hannah Knight 
Libby Carter's other children, born in Newry, were: William Furlsbury; Phillip 
Libby; John Harrison (died in infancy); John "H"; Eliza Ann (Snow); Richard; Mary 
Jane (Dooley); and Rufus, born on 9 October 1825 (died 1827). 
Aaron York and Hannah Carter were married in Bethel on 3 December 
1830. In the summer of 1834, Elders Daniel Bean, Jr. and John Boynton were 
proselytizing in the area, and in 1834, they baptized Hannah Knight Libby Carter, 
Les Whall, compiler, "Genealogy of Aaron Merean [Marean] York," Unpublished 
manuscript, 1989, in possession of the LDS Church History Library and Archives and the Bethel 
Historical Society. 
35
 Lapham, History of Bethel, 42, 183, and passim. 
36
 The date is confirmed by the birth of James Chauncy York in Newry, Oxford County, 
Maine on 16 July 1837. 
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after she had been healed by their ministrations. Hannah Knight Libby Carter's 
daughter, Eliza Ann, later wrote, "They came to my father's house and my 
mother lay very sick. The doctors had given up on her." At this time, Bean and 
Boynton also baptized Dominicus Carter, Aaron and Hannah Carter York, William 
Furlsbury and Sarah York Carter, Eliza Ann Carter (Snow), John "H" Carter, and 
Richard Carter. John Carter, Sr. traveled to Illinois with his family but never 
joined the church, nor did Almira (Tripp), Phillip Libby, or Mary Jane (Dooley). In 
his will of 1852, John mentioned only these latter three children. Hannah and her 
other children and their spouses continued on to Utah. John Carter died in Lima, 
Illinois in 1852, and Hannah Knight Libby Carter in Provo, Utah, in 1867.38 The 
schism that developed in this family, like the one between Mary Ann Frost 
Stearns Pratt and her late husband's parents, no doubt occurred in the families of 
other Mormon converts. 
A systematic examination of the families and individual Mormon converts 
from Bethel and Newry makes it possible to create a group portrait of the 
converts. To the extent possible, data were collected on the following variables 
for each convert: (1) dates of birth and death; (2) date of baptism and conversion; 
(3) age at time of conversion; (4) birthplace; (5) occupation; (6) whether they 
went to Utah or started on the western migration; (8) ancestry. For some 
significant variables, for example previous religion, even approximate figures 
were so limited that this systematic analysis is not possible. Wealth would also 
37
 Daniel Bean, Jr., and John Boynton later apostatized. 
38
 Donald J. York, compiler, "DJY Collection," 1978-1993; family record sheets and 
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be a relevant factor.in determining the status of the converts, but surviving 
evidence for the time frame of this study does not exist. Tax lists that exist for 
Bethel (1798, 1850) and Newry (1807) are not within the time period, 1830-1840, 
when most of the Mormon conversions took place. That said, as noted in Chapter 
I, the towns of Bethel and Newry during this period were agricultural, and there 
was not a great disparity of wealth among the inhabitants. 
Table 1. Age of Baptism 
Man's Name 
Enoch Bartlett Jr. 
Warington/Asa Bartlett 
Herbert Bartlett 
Daniel Bean, Jr. 
John Beattie 
Anthony Besse, Sr. 
Anthony Besse, Jr. 
Dominicus Carter 
William Furlsbury Carter 




David Sessions, Sr. 
Perrigrine Sessions 






Enoch Bartlett Tripp 
Aaron Merean York 
--
« 



































Betsey Smith Bean 
Thankful Stearns Besse 
Susan Besse 
Mercy Besse King 
Nancy Besse 
Hannah Knight Libby Carter 
Sarah York Carter 
Lydia Smith Carter 
Eliza Carter (Snow) 
Susan Frost 
Mary Ann Frost Stearns (Pratt) 




Patty Bartlett Sessions (Smith, Parry) 
Julia Ann Sessions 
Sylvia Sessions (Lyon, Smith, Kimball Clark) 
Lucy Bean Smith 







































As noted in the table above, twenty-six women and twenty-three men, all 
residents of Newry and Bethel, are known to have converted to Mormonism. The 
average age at time of conversion, for the 16 men whose ages can be 
determined, was 29.8. The average age of the 15 women at time of conversion 
59 
was 31. The median age for the men and women was 25. The oldest man was 
Enoch Bartlett, Jr., 59, and the youngest was David Sessions, Jr., age twelve. 
The oldest women, both 55, were Sarah Bartlett and Lucy Bean Smith; the 
youngest was Eliza Ann Carter (Snow), age 16. A large majority of converts had 
ancestors who were among the first settlers of Bethel and Newry, 36 out of 49 or 
73 percent. However, the John Carter family had been in Newry since about 
1810, and had come from nearby Scarborough, so after twenty-five years they 
could hardly be considered newcomers. Anthony Besse came to Bethel from 
Paris, Maine, a nearby town, and his wife, Thankful Stearns Besse, was a 
descendent of the Stearns family. Thus, all the converts either were 
descendents of the earliest settlers, including the Bartlett, Bean, Frost, Smith, 
Powers, Stearns, York, families, or like the Carters and Anthony Besse, had 
resided in town for a significant period of time.39 
All the men who converted were farmers. At least ten also were skilled 
tradesmen: blacksmith; cabinetmaker; carpenter; shoemaker/bootmaker; mill 
owner/public house owner. Some, like Aaron York, a blacksmith, had multiple 
talents, including shoemaking. In a time when people depended on their own 
resources and those of their neighbors for necessary goods and services, most 
undoubtedly had skills, such as carpentry or shoemaking, in addition to farming, 
even if they did not ply their trade. David Sessions ran a public house and owned 
both a gristmill and sawmill. Of the women, Patty Bartlett Sessions was a 
39
 Lapham, "Family Statistics," History of Bethel, Maine, 457-662, and passim; York, 
"DJY Collection"; Arthur D. Coleman, Carter Pioneers ofProvo Utah, (Provo, Utah: J. Grant 
Stevenson, 1966), passim. 
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midwife, as had been her mother-in-law, Rachel Stevens Sessions; Lucy 
Meserve Smith was a cotton mill worker; and Olive Gray Frost was a seamstress. 
No doubt other women, "at home," also produced income for the household from 
their labor. At the very least they sold the butter they churned and bartered goods 
and services for needed supplies for their families. Historian Laurel Thatcher 
Ulrich has written that even before the Revolutionary War, women contributed to 
their family's income. "In seventeenth century New England, as in Europe, 
weaving was a male occupation, and only a minority of households owned 
spinning wheels. By the late eighteenth century, cloth making was not just 
ubiquitous, it was the foundation of barter and exchange, that I called 'female 
economy.'"40 
It would be useful to know about religion prior to conversion. However, 
information about church membership for this period is too scattered and what 
does exist is later than the time frame of this thesis. What the diaries and 
memoirs of Perrigrine Sessions illustrate is the great diversity of faiths that 
existed in his own family and those he encountered as a missionary, during this 
period of religious competition what Jan Shipps has called a "religious market 
place."41 About his family, Sessions writes that his father's sister, Polly, 
"imbraced the Presbiterian religion"; and another sister, Rachel, settled in 
Rumford, Maine, with her husband and raised a large family, "and made a 
40
 Laurel Thatcher Ulrich, The Age of Homespun: Objects and Stories in the Creation of 
an American Myth (New York: Alfred A. Knopf, 2001), 4. Ulrichs reference to the "female 
economy" is to her book, A Midwifes Tale, 1785-1812 (New York: Alfred A Knopf, 1990). 
41
 Jan Shipps, "Another Side of Early Mormonism," in Jan Shipps and John W. Welch, 
The Journals of William E. McLellin, 1831-1836 (Provo, Utah: BYU Studies and Brigham Young 
University, and University of Illinois Press, 1994), 5. 
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profession of the Calvinistic religion which is quite popular in that part of the 
cuntry." Another uncle was a Freewill Baptist, and another, "raised a family of 
children that lived in respectability and were never as yet have been plastered 
with the creads and crafts of the Gentile religion." Of his grandfather, Enoch 
Bartlett, Perrigrine wrote, "Grand Father Enoch made no pretensions to religion 
and never belonged to any sect he was a verry liberal man to the poor and was 
honest and upright in all his deportment and taught his children to work and 
always to speak the truth to deal justley with all to live virtuous and to not take 
that that was not their own not so much as an aple from a neighbours tree . . ."42 
What can be determined about the churches that then existed in Bethel 
(there were none in Newry at the time) is the reaction by church members to the 
Mormons. The Minutes of the Middle Intervale Meeting House (Baptist) illustrate 
this. "2 April 1836. The Church met agreeable to former appointment. . . . and 
voted to admonish Brother Aaron Frost by Letter for keeping bad company 
[presumably Mormons] and seeing them run." On 3 September 1836, the 
Minutes recorded, members "opened their Meeting by Prayer, after which 
Brethren Aaron [Frost] and Wm. Holt conferred their votes asked forgiveness and 
received the fellowship of the church . . . [.]" On 1 July 1837, "The Church met 
agreeable to former appointment, opened the Meeting and being informed that 
Br. Aaron Frost had conducted himself imprudently chose Brother Charles 
Stearns a committee to visit him." On 6 August 1852, "at a conference meeting a 
(at) middle intervale voted to raise a committee to admonish brother Aaron Frost 
Smart, Exemplary Elder, 18, 21. 
and Sister Stearns on account of their attending a Mormon meeting on the 
sabbath."43 On 3 September 1852, a committee reported to the church that, 
"Sister Stearns returned to fellowship, Br. Frost not giving satisfaction. Still 
remains recorded censured." On 25 October 1852, the church voted to exclude 
Aaron Frost from its membership.44 
Aaron converted to Mormonism in 1836. Thus, his asking forgiveness in 
September may well have indicated ambivalence on his part about joining the 
Mormons. Aaron and his wife, Susan, had been to Nauvoo in June 1843, along 
with two daughters, Sophronia and Huldah. There Aaron assisted in constructing 
a house for Parley and Mary Ann Pratt who had recently returned from a mission 
to England.45 It seems that his commitment to Mormonism grew over the years, 
hence his "not giving satisfaction" to the members of the Middle Intervale 
Meetinghouse in 1852. It must have been difficult for those LDS converts who 
remained in Maine to acknowledge their Mormon beliefs to their non-Mormon 
family and neighbors, who as noted earlier, often opposed the Mormons. 
On the whole, the forty-nine converts to the LDS Church from Bethel and 
Newry, Maine, were similar in terms of birthplace, occupation, ancestry, and 
wealth in relationship to each other and their non-Mormon neighbors. What is 
striking is their being quite ordinary for their time and place. The men were 
farmers, and many of them had a skilled trade. The women worked in the home 
43
 It is not possible to positively identify Sister Sterns. 
44
 Middle Intervale Meetinghouse Records: History of the Baptist Church in Bethel," no 
pagination, organized by date. 
45
 Fife, "A Bethel Family (Frost)," 31:1, Spring, 2007, 4-5. 
and outside the home: one was as a midwife; another a seamstress and another 
worked in the cotton mill. All were descendents of the earliest settlers of the 
towns or had resided there for many years. Aaron York, John Carter, Sr., Aaron 
Frost, and Jonathan Powers served as town officers at various times. All were, 
as most New Englanders of the time, of the middling class, and there was no 
great income disparity between them. They were not all that different from other 
townsfolk except for their converting to Mormonism. 
Little could be determined about church affiliation, except for Perrigrine 
Sessions's statement that most of the family's neighbors were Methodist. Aaron 
Frost was Baptist, but it is not known if the rest of his family was. Enoch Bartlett 
Tripp was the son of an Episcopal Methodist minister. It would seem, however, 
given the available information, that few, if any, were members of the orthodox 
Congregational Church. 
Eighteen converts were from Bethel and 31 from Newry. Thus, an 
argument could be made that more converts came from the less populated and 
more geographically isolated Newry. However, as stated earlier, there was so 
much intercourse between the two communities, that dividing them in an arbitrary 
way to count converts would not provide more information than can be 
determined from other data. Moreover, showing how far the converts were 
separated from each other and their neighbors, without locating their homes on a 
map or by some other means, would be difficult. This would be a topic for further 
research. 
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The role of healing stands out in the conversions of the women: Hannah 
Knight Libby Carter; Mary Ann Stearns Frost Pratt; Lucy Meserve Smith and her 
mother Lucy Bean Smith. Perrigrine Sessions links the 1833 conversion of his 
mother, Patty Bartlett Sessions, to a time of illness in his family and the 
community in 1832. It would appear that women, more than men, were 
influenced to convert by the laying on of hands. However, as the diaries and 
journals of William E. McLellin, Perrigrine Sessions, Patty Bartlett Sessions, and 
the Autobiography of Parley Pratt show, men also were healed by the 
ministrations of the elders. Without a larger sample group, it is not possible to 
state how many men might have converted after being healed. This remains a 
topic for further research. 
Twenty out of forty-nine converts who were baptized went to Utah or were 
baptized there. In addition, six other converts died en route or before the Mormon 
Migration from Nauvoo to Salt Lake began in February 1846: Daniel Bean, Jr. (an 
apostate) in Wisconsin; Anthony Besse, Sr. in Iowa; Lydia Smith Carter in Far 
West, Missouri; Olive Gray Frost and her sister, Sophronia, in Nauvoo. 
Warington/Asa and Herbert Bartlett, nephews of Patty Sessions, converted in 
Utah in 1878; and Enoch Bartlett Tripp, another nephew, converted in Nauvoo in 
1846. We should not assume that those who remained behind, Aaron and Susan 
Gray Frost and the family of Lucy Meserve Smith, for example, were any less 
dedicated to the church. It is possible that some fell away from the church over 
time. Jonathan and Lucy Bartlett Powers, for example, rarely appear in the 
diaries and journals of Perrigrine Sessions, their nephew, after they started to 
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Kirtland with the Sessions family in 1837; perhaps they left the church. That said, 
the biographies of the converts listed in Appendices I and II indicate that most 
remained faithful to the church. Kinship connections may have played a part in 
drawing new converts to Mormonism and in influencing two thirds of these saints 
to move to far away parts unknown. However, almost all the residents of Newry 
and Bethel were related to each other, and it would make sense that the younger 
converts, ages 12-18 would have converted with their parents. 
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CHAPTER THREE 
"CAMP OF ISRAEL": 
MIGRATION WEST AND SETTLEMENT OF THE GREAT SALT LAKE BASIN 
1837-1895 
What was new about the Mormon migration was that it was a 
permanent hegira of a whole people-grandparents, parents, children, 
flocks and herds, household goods and gods. In the composition of its 
wagon trains, the motives that drove them, the organization and 
discipline of the companies, it differed profoundly from the Oregon and 
California migrations. These were not groups of young and reckless 
adventurers, nor were they isolated families. They were literally on the 
march, villages of sobriety, solidarity and discipline unheard of 
anywhere else on the western trails, and not too frequent in the settled 
United States.1 
Following Brigham Young's visit to Bethel and Newry in August 1836, the 
Sessions family began making preparations to gather in Zion. Kirtland, Ohio had 
been the church headquarters since 1831, and by 1835, there were 1500 to 2000 
Mormons in Kirtland and vicinity.2 Construction of the temple began in 1831, and 
it was dedicated on 27 March 1836.3 Perrigrine's memoirs record, "This looked 
like a great sacrifse to make as the distance was so far . . . but we began to 
dispose of our property as my father and I had considerable - times were hard 
1
 Wallace Stegner, The Gathering of Zion, The Story of the Mormon Trail (Lincoln and 
London: University of Nebraska Press, 1964, 1981), 11. 
2
 Leonard J. Arrington and Davis Bitton, The Mormon Experience: A History of the Latter-
day Saints (Urbana and Chicago: University of Illinois Press, 1979,1992), 21. 
3
 Donna Toland Smart, ed., Exemplary Elder, The Life and Missionary Journeys of 
Perrigrine Sessions, 1814-1886 (Provo, Utah: BYU Studies and Joseph Fielding Smith Institute 
for Latter-day Saint History), 33. 
and money scarce but after a continual perseveveraince we all started."4 In the 
party were Perrigrine, his wife, Julia Ann; their daughter, Martha Ann, about eight 
months old; David and Patty Bartlett Sessions; and David Jr. and Sylvia, 
Perrigrine's brother and sister. Also traveling with Perrigrine and his family were 
Jonathan Powers, his wife, Lucy Bartlett Powers, a sister of Patty, and their two 
sons, Charles, nineteen and Moses, seventeen.5 On 5 June 1837, "many a tear 
was shead by our neighbours and friends as my Wife left her aged Father and 
step Mother [Abbigail Soule] with all her brothers and sisters never expecting to 
see them again."6 The Powers family turned back upon reaching Kirtland.7 
Perhaps they decided the hardships and uncertainties of the journey were more 
than they had anticipated or could justify. 
Aaron and Hannah Carter York and their children: Asa Barlett; Julie Ann 
Kilgore (Parrish); and James Chauncy, also departed for Kirtland in the summer 
of 1837. They traveled with John and Hannah Knight Libby Carter and their 
children: Dominicus and his wife, Lydia Smith Carter; Hannah who was married 
to Aaron Marean York; William Furlsbury and Sarah York Carter; Phillip and 
Martha Eames York Carter (a sister of Aaron and Sarah York); John "H" Carter 
(m. ca. 1838, Elizabeth Runnells Sweat, from Andover, Oxford County, Maine); 
4
 Smart, Exemplary Elder, 31. 
5
 Smart, Exemplary Elder, 31. 
6
 Smart, Exemplary Elder, 305. Julia Ann (24 June 1815-1844) was the youngest of 
twelve children born to John (1766-1843) and Anna York Kilgore (1774-1825). In fact, Perrigrine 
did see the stepmother of his late wife on 18 September 1873, his second to last mission to 
Maine, ". . . saw Mother Kilgore . . . that is ninety the eight day of Sept and could remember me 
and talked much . . . [.]" 303. 
7
 Smart, Exemplary Elder, 33. 
Eliza Ann Carter (m. ca. 1838, James Chauncy Snow); Richard (m. Hannah 
Parker in 1840); and Mary Jane Carter (married James Dooley in 1840).8 Almira 
and Alvah Tripp, Martha and Phillip Carter, and Mary Jane and James remained 
in Illinois, with their father, after their siblings continued on with Hannah Libby 
CartertoUtahin1846.9 
Construction of the Kirtland Temple began in 1833, and it was dedicated 
on 27 March 1836, after which the Saints experienced a series of supernatural 
signs, including the appearance of Jesus to Joseph Smith. The temple became 
the spiritual heart of the church and center of its administration.10 Whatever joy 
the Sessions, York and Carter families experienced upon reaching Zion and its 
beautiful temple, soon disappeared. That year problems arose between the 
Mormons and the gentiles, and Joseph Smith and Apostle Sidney Rigdon were 
accused of violating Ohio's banking laws. In January 1838, Smith and Rigdon 
escaped before they could be arrested, and headed for Far West, a Mormon 
Settlement near Independence, Missouri. Aggravating the situation, many of the 
saints were unhappy with the way Joseph Smith was managing affairs and left 
the church. In the words of Eliza Ann Carter Snow, "So intense was the 
James Chauncy, son of Aaron and Hannah York was born in Bethel on 16 July 1837 
setting the date of the departure of the conjoined York and Carter families who traveled together. 
9
 Arthur D. Coleman, Carter Pioneers ofProvo, Utah (Provo: J. Grant Stevenson, 1966) 
passim; Donald J. York, Compiler, "D.J.Y. Collection" (1966-1992), family record sheets and 
documents, passim. 
10
 Arnold K. Garr, Donald Q. Cannon, Richard O. Cowan, eds. Encyclopedia of Latter-day 
Saint History (Salt Lake City: Deseret Book Company, 2000), 622-624. 
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persecution that those who remained staunch and faithful were forced to leave 
for Far West, Missouri."11 
On 13 March 1838, "the Seventies met at Kirtland."12 At this time, the 
members of the church considered "moving in a body to the Land of Missouri 
and adopted several resolutions to that effect which were agreed to and signed 
by most members of the quorum present [.]" One-hundred and seventy men 
signed "The Constitution" for the Kirtland Camp: John Carter, Dominicus Carter, 
and Aaron M. York were among the signers. The company left for Far West on 6 
July 1838, with a group that grew from 500 to 620.13 On 16 July 1838, the 
Mansfield (Ohio) sheriff arrested and imprisoned three of the camp on charges 
related to the bank failure. "Dominicus Carter went back from our camp and staid 
with them till they were liberated."14 
On 18 July 1838, "Dominicus Carter was appointed commissary to the 
camp and Aaron York chosen overseer of tent No. 3, third division [.]" The group 
had traveled sixteen miles that day, and while passing through Bucyrus, Ohio, 
"the people seemed much agitated and made many remarks concerning us. 
One, a man who had studied for the ministry, commented," 'Mormons' were 
11
 Eliza Ann Carter Snow, "A Heroine of the West," Kate B. Carter, Compiler, Heart 
Throbs of the West (Salt Lake City: Daughters of the Utah Pioneers, Vol. 9, 1948), 46. 
12
 Smart, Exemplary Elder, 41 n9, "Members of the Quorum of the Seventy were 'called to 
preach the gospel, and to be especial witnesses unto the Gentiles and in all the world.'" B.H. 
Roberts, ed., The History of the Church of Latter-day Saints, Period One, (Salt Lake City, Deseret 
News Press, 6 vols. 1902-1912; Vol. 7, 1932; plus Index, with various reprints), 91-92. 
13
 Garr, Cannon, and Cowan, Encyclopedia, 621. 
14
 Joseph Smith, History of the Church of Jesus Christ of Latter-day Saints, Edited by 
B.H. Roberts, 2nd ed., Rev., 7 Vols. (Salt Lake City, The LDS Church, 1932-1951. This history of 
the church is referred to as the "Documentary History of the Church" to distinguish it from A 
Comprehensive History of the Church, also edited by B. H. Roberts. The men arrested were 
Josiah Butterfield, Jonathan Dunham, and Jonathan H. Hale. 
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actions not words, and looked more like love and the spirit of union than anything 
that had come under his observation.' "15 This statement was more positive than 
many the saints heard when they encountered non-Mormons. Eliza Ann Carter 
Snow describes the time her brother, after losing one of their two oxen in Terre 
Haute, Indiana, harnessed and tackled the remaining ox that carried his wife and 
three children to Jacksonville, Illinois. Here the gentiles made "all manner of fun 
of him. They said, 'there goes a d*** Mormon with one ox,' but he got there just 
the same; and Father Joseph Smith said it should be in the annals of history.' "16 
On 11 August, 1838, "In the fore part of the night Sarah Emily, daughter of 
Dominicus Carter, aged about two years and three months, died, being the fourth 
one the destroyer took from our midst."17 
On 27 June 1838, Missouri Governor Lilburn W. Boggs issued what is 
known to the Mormons as the "extermination letter." Within three weeks, 2,500 
troops surrounded Far West.18 Eliza describes the arrival of the Kirtland Camp at 
Far West, on 4 October 1838, a journey of 870 miles, to find the city under siege. 
15
 "Journal History of the Church," 18 July 1838,1; Bacyrus, Ohio is located approximately 
halfway between Toledo and Columbus; B. H. Roberts, History of the Church, 111:108-109. 
16 
Eliza wrote that this occurred in Jacksonville, Illinois, in February, 1838. However, the 
date is not consistent with the fact that the church leaders, The Seventy, did not organize the 
Kirtland Camp until March, 1838, and the group did not leave Kirtland until July. Aaron York, 
John, and Dominicus Carter signed the Camp's Constitution in March, 1838, so their families 
would not have been traveling to Far West in February. William, Eliza Ann and James Snow 
presumably were traveling separately at this time 
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 Smith, History of the Church, 111:125. 
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 Leonard J. Arrington and Davis Bitton, The Mormon Experience: A History of the 
Latter-day Saints (Urbana and Chicago: University of Illinois Press, 1997, 1992) 58; Garr, 
Cannon, and Cowan, Encyclopedia; Garr et. al. note that extermination means "to drive from 
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strong, it is possible the governor meant the word's meaning to be ambiguous. 
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"We went into an old house that you could poke a cat out between the logs and 
there my first child [Sarah Jane Snow Kinsman] was born; it was the 30th day of 
October in the year 1838. It was cold and it snowed every day and the mob came 
into Far West the very day of her birth and we were much excited. I could not 
keep the midwife long enough to dress my child...the mob was blowing horns and 
firing guns all night long."19 On 31 October, the Saints surrendered and agreed to 
leave Missouri.20 
Lydia died in Far West on 23 October 1838, and Dominicus Carter was left 
with five children, including an infant, Lydia Ann, born on 14 February 1838, to 
care for.21 Sometime in November or December 1838, Dominicus married 
sixteen year-old Sophronia Babcock (1822-1847). (Sophronia would die during 
childbirth, with her infant, in Council Bluffs, Iowa on 26 August 1847.)22 
Dominicus subsequently took six more women as plural wives. Two marriages 
ended in divorce.23 Explaining the complex concept of plural marriage in the early 
Mormon Church goes beyond the scope of this thesis. What is important is that 
plural marriage, until 1890, was an integral part of the church's doctrine and 
practice, a revelation from God to Joseph Smith. 
i y
 Eliza Ann Carter Snow, MA Heroine of the West," 47. 
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Historian Todd Compton argues that Joseph Smith began taking plural 
wives by at least 1833, when he married Fanny Alger and began teaching "the 
principle," to the church leaders and some other virtuous men. Smith married 
thirty-three women, between 1833 and his death in 1844, in addition to his first 
wife, Emma, who survived him.24 Bethel converts, Patty Bartlett Sessions, her 
daughter, Sylvia Sessions Lyon, and Olive Gray Frost, a sister of Mary Ann Frost 
Stearns Pratt, were married and sealed to Joseph Smith in Nauvoo. Sylvia 
Sessions Lyon, according to a court affidavit and deathbed confession, bore 
Smith's child, Josephine Rosetta Lyon, on 8 February 1844. Mary Ann Frost 
Stearns Pratt was posthumously sealed to Joseph Smith, on 6 February 1846, 
with Parley P. Pratt standing in as proxy.25 The fact that three converts from 
Bethel/Newry became wives of Joseph Smith during his lifetime, and one sealed 
to him for eternity after his death, is one indication of their high status in the early 
church. These marriages/sealings also demonstrate the devotion of these 
women to the prophet and his teachings. Their stories will appear later in this 
chapter. 
In February 1839, after fleeing Far West, Eliza Ann Carter Snow wrote, 
"There were three families to one wagon and one span of old horses, we took 
turns in walking . . . we traveled all day and at night lay down at the camp fire as 
24
 Todd Compton, In Sacred Loneliness: The Plural Wives of Joseph Smith, (Salt Lake 
City, Signature Books, 1997), 2, 4, 25-42, and passim; Garr, Cannon and Cowan, Encyclopedia, 
927-928. 
25
 Compton, In Sacred Loneliness, 2, 4-6, 8-9, 12. "When one is sealed for eternity to a 
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as a proxy. In early Mormon history the woman was also sealed to the proxy (for time, not 
eternity) to the living proxy. Children from the "time" ["until death do us part"] marriage were 
sealed eternally to the deceased partner, not to the biological partner," 9. 
we had no tent. That winter, the Saints walked across the frozen Mississippi 
River, where the residents of Quincy, Illinois, located forty-five miles south of 
Nauvoo, provided them with food and shelter and helped them find jobs. The 
Democratic Association of the town met three times in February to consider ways 
to help the refugees, and it passed resolutions condemning Missouri's treatment 
of the Saints. By spring, the travelers crossed the river by ferry, and ultimately as 
many as 8,000-10,000 refugees arrived, more than the town alone could support. 
At this time surrounding communities pitched in to help. Quincy is an example of 
how generously some strangers treated the harassed Saints.27 
Later that year, the Carter and Aaron York families, arrived at Morley's 
Settlement, Illinois, twenty-five miles south of Nauvoo, named for its founder, 
Isaac Morley. Morley's Settlement, a farming village, was also known as 
Yelrome, Morley spelled backward. The town prospered and by 1845, it had 
grown to a population of 400-500. At that time, as in previous Mormon 
settlements in Ohio and Missouri, the village, along with Nauvoo, became the 
target of mob violence.28 
Nauvoo, originally named Commerce, was established on mosquito-
infested swampland. The mosquitoes carried malaria; unsanitary conditions, and 
tainted water caused cholera, and typhoid. Julie Ann, the wife of Perrigrine 
Sessions died here of consumption, also known as tuberculosis, which also 
spreads rapidly in crowded unsanitary conditions. However, the city grew and 
26
 Eliza Ann Carter Snow, "A Heroine of the West," 47. 
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 Garr, Cannon and Cowan, Encyclopedia, 974-975. 
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 Garr, Canon, and Cowan, Encyclopedia, 782. 
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thrived and became one of the largest cities in Illinois, rivaling Chicago. On 16 
December 1840, the Illinois legislature granted the Nauvoo Charter giving the 
church liberal powers of self-government, including the authority to establish a 
militia, known as the Nauvoo Legion. Construction of the Nauvoo Temple, the 
church's second, after the Kirtland Temple, began in 1831.29 
On 12 April 1843, a conference was held in Nauvoo, headed by Brigham 
Young and other church leaders. "The object of the Conference was to ordain 
elders and send them forth into the vineyard to build up churches, and the 
following appointments were made . . . agreeable to requests which were made 
by individuals who were acquainted with the several places they represented [.]" 
Dominicus Carter was assigned to Lockport, Indiana; P. Sessions to Oxford 
County, Maine; and Aaron M. York to Maine. Not all, however, returned to their 
hometowns to proselytize; Eleazer Willis was assigned "to go where he likes."30 
Sessions served four (non-consecutive) missions in Maine between 1839 and 
1886; York served in Maine in 1839-40 and possibly other missions that are not 
recorded; and Carter served several missions to Indiana and Ohio, between May 
1844 and February 1845.31 
William Furlsbury would serve a challenging mission to India in 1852-1853, 
encountering resistance from the Colonial British government and wide cultural 
29
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differences between the Mormon missionary from America and the native Indian 
population.32 Concerning the mission, Mormon historian, B. H. Roberts wrote: 
. . . [the elders] including William F. Carter arrived in Calcutta . . . but 
finding the Hindustanees destitute of honesty and integrity, insomuch 
that when converted and baptized they would for a few pice join any 
other religion, and finding the Europeans so aristocratic that they were 
hardly approachable, they left the country after having traveled to all 
the principal (British Army) stations in Indian [sic]."33 
On 29 January 1844, Joseph Smith opened his campaign for president of 
the United States as a third party candidate. Smith ran on a platform that gave 
the United States President, rather than state governors, the power to "suppress 
mobs." This position arose as a result of the extermination order of Governor 
Wilburn W. Boggs in Far West. Smith also recommended that slavery be 
abolished no later than 1850.34 It is possible that Joseph Smith's presidential 
campaign, with a platform that advocated the end of slavery, aggravated anti-
Mormon sentiment that already existed in Nauvoo. 
As the situation escalated, on 20 June 1844, a letter signed by Gen. J. A. 
Bennett, Arlington House, New York, was sent to missionaries in the field. "I 
wrote to those of the Twelve Apostles who are absent on missions, to come 
home immediately . . . I sent the letters by express by Aaron M. York to the 
"The Pioneer Mormon Missionary, Journal of William F. Carter, Kept on his Mission to 
lndia-1852," Kate B. Carter, Heart Throbs of the West" IV:204-220. This fascinating "Journal is 
written in diary format. Its grammar, punctuation, and spelling indicate a level of education that is 
higher than might be expected in a man of William's age and rural upbringing. 
33
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Illinois River, on account of stoppage of the mails. Bennett's letter continues, 
"I gave directions to Theodore Turley to commence the manufacture of artillery; 
he asked me if he should not rent a building and set some men to repairing the 
small arms which were out of order; I told him in confidence that there would not 
be a gun fired on our part during all the fuss."36 
Despite attempts, such as this by Bennett, to put out the flames of 
intolerance, only days later, on 27 June 1844, Joseph Smith and his brother, 
Hyrum, were murdered while imprisoned in the Carthage, Illinois jail. They had 
been indicted on flimsy charges of treason after ordering the destruction of the 
anti-Mormon newspaper, The Nauvoo Expositor.37 The Nauvoo Legion was 
called to duty 28 June by Major General Jonathan Dunham, who ordered the 
LDS men to keep their violently outraged emotions in check. "About noon a 
council of officers from the Legion and from thence they went to meet the sad 
procession that accompanied the bodies of the murdered Prophet and Patriarch. 
"Dominicus and William were in the Legion martial band that played at the funeral 
rites.38 On August 8th, Brigham Young was elected President of the Twelve 
Apostles to succeed Joseph Smith.39 
Jensen, "Journal History of the Church," 20 June 1844. The writer could not identify 
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The following year, on 11 September 1845, The History of the Church, 
records, "News arrived that the mob are burning the houses of the brethren at 
Yelrome."40 On 12 September,". . . we learn that the mob have burned all the 
houses [125] on the south side of the branch . . . [.]"41 The Carter and York 
families, along with their neighbors, fled for safety to Nauvoo. When a group 
returned to harvest crops on 15 November, a group of vigilantes set fire to a 
stack of straw near Solomon Hancock's barn, and when the men raced to put out 
the fire, "they were fired upon by the burners, and Elder Edmund Durfee (1788-
1845) killed on the spot, many balls flew around the rest of the brethren, but none 
of the rest was hurt."42 Edmond was the father of Mary Durfee, a plural wife of 
Dominicus Carter. No one was ever tried for his murder, and the town was 
abandoned a year later when the saints fled Nauvoo.43 
By September 1845, it was clear to Brigham Young and church leaders, as 
raids continued against Nauvoo and its outlying settlements, that remaining in 
Nauvoo would be untenable for the Saints. Young and Apostle Heber Kimball 
pored over maps and trail guides before deciding that the Salt Lake region 
seemed suitable for settlement and, as part of Mexico, safe from hostile 
American gentiles. They planned to depart in the spring of 1846, "when the grass 
grows and the water runs." However, as persecution against the saints continued 
Garr, Cannon, and Cowan, Encyclopedia, 782; Smith, History of the Church, 439. 
41
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unabated, Brigham Young was forced to order a hasty departure from the city. 
Here Hannah Knight Libby Carter and John Carter separated, three of their 
children remaining with their father. Hannah was later sealed to Isaac Morley.45 
The first group to depart Nauvoo crossed the river on 4 February 1846, 
during bitter cold weather; until the river froze over, wagons were forced to ferry 
across the river while dodging treacherous ice floes. When the temperature 
reached a low of minus twelve degrees, the river froze solid, and the Saints were 
able to walk across to Iowa on the ice. They first camped at Sugar Creek (near 
present day Montrose) Iowa just across the Mississippi River from Nauvoo. By 25 
February, most of those from Nauvoo, as many as 500 wagons and 3,000 saints, 
who were able to travel, had settled in Sugar Creek, protected only by tents and 
covered wagons, and poorly supplied.46 
By mid-May, 1846, more than 10,000 had crossed the Mississippi. Here 
Brigham Young organized the "Camp of Israel," and divided his flock into 
companies of hundreds, fifties, and tens (wagons) and established camp and 
travel rules for the exodus to the west.47 Between 1846 and 1868 an estimated 
sixty to seventy thousand Latter-day saints would cross the plains. Young, 
leading the Saints who trudged across Iowa, with mud up to the tops of the 
wagon wheels, arrived in Kanesville (Council Bluffs), Iowa in mid-June; Winter 
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Quarters (Florence, Nebraska, near Omaha), was established, at the same time, 
just across the Missouri River from Kanesville. 48 Here, Brigham Young recruited 
500 men into the Mormon Battalion to fight against Mexico. 
Young agreed to commit 500 of his men in the war against Mexico, despite 
initial opposition from the Saints. His rationale was to convince President James 
K. Polk to support the Mormons in negotiations with Indians in Nebraska to travel 
through and camp on lands that belonged to them. Without permission from the 
Indians and their agent, the most direct route to the Salt Lake Basin would be cut 
off. Moreover, payments to the soldiers would bring badly needed cash to the 
migrating church.49 Two converts from Bethel/Newry lost their lives while serving 
in the battalion: Richard Carter, son of John and Hannah Knight Carter died of 
illness while serving in the Battalion, on 28 November 1846, near Santa Fe, New 
Mexico; David, a brother of Lucy Meserve Smith, died in the spring of 1847 in 
San Lewis Ray, California.50 
During the fall and winter of 1846, advance parties sought places with water 
and grass for grazing that could provide respite for the weary travelers, a chance 
to rest their stock, and outfit themselves before continuing on the arduous 
journey that lay ahead. Between 1846 and 1852, Mount Pisgah, Garden Grove, 
and Council Point, Iowa became such small settlements.51 The living conditions 
at Mt. Pisgah were poor, and during the first six months between 160 and 300 
48
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persons died.52 As a result of the crude living conditions and the fact that the way 
stations were transient communities, it is impossible to state more specifically 
how many people died along the trail. Historian and archaeologist, Shane A. 
Baker, has concluded that the years 1846-1848 had the highest death rate for 
Mormon immigrants. Nevertheless, overall deaths between 1840 and 1869, 
including those traveling by ship from Europe, were lower than the four to six 
percent that characterized those traveling the other overland trails.53 
Aaron and Hannah Carter York arrived at Mt. Pisgah, Iowa sometime 
before 7 October 1846, when Aaron wrote to Brigham Young seeking counsel on 
the care of children orphaned on the Mormon Trail.54 Excerpts follow: "Pres't 
Young sir, by the request of Sister Phebe Hallet [Hallett], I now write a few lines 
to you which I should have done before but on account of my health have omitted 
until the present morning after the Death of Brother Clark Hallet [Hallett] and 
sister Ann.55 Sister Phebe was brought to my house for to be made comfortable 
. . . [.]" Aaron York's letter continues, stating that on the afternoon before Phebe 
died she said she was not afraid to die, but she "would like to live on account of 
her children." Phebe's primary concern was that the children be kept together, 
and she asked Aaron, "[as we are] acquainted with you and your family to take 
care of the children and their property if Brigham Young could not." The letter 
52
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continues to explain that Phebe told York that, "Brother Hallett [identity unknown] 
then said he wanted to take the youngest boy and a part of the property and 
[wealth]...[.]" Aaron told Phebe that he would write Brigham Young for counsel. A 
postscript added, "Sickness is abating in this place, but there are a great many 
sick [there was/were] two died last night."56 
Brigham Young responded to Aaron's letter on 15 November 1846: 
Yours of 2nd Oct enquiring about the Hallet children. Property is 
[illegible] Let a committee of three appointed by the council to 
appraise every article of property belonging to the heirs and see that 
the same is properly [preserved?] & kept only for their support. . . .Let 
this committee be C.C. Rich, Aaron M. York with one of the council's 
nomination and let Pres. York take charge of the children till further 
instructions. 
The letter ends with a brief notation that the same is to be done in other similar 
cases.57 
Ermina Hallett Casto Carney, in a history of her family, wrote: 
Pa Hallett was born on [7 January] 1837, in Missouri. His folks had 
come from Cape Cod Massachusetts . . . After their death, old 
Grandma [Hannah Carter York] and Grandpa [Aaron] York . . . took 
care of the three Hallett children, Father [Thatcher], Aunt May [Mary 
Hallett] and Uncle Hyrum [Hallett] but did not adopt them. However, 
we called her Grandma York and she came often and stayed for long 
visits. Grandpa York had died earlier."58 
On 4 April 1848, from Mt. Pisgah, Aaron Young wrote to President Young, 
at "Camp of Israel, Missouri River (Winter Quarters). . . . As there is a great deal 
The correspondence is located in the LDS Church History Library, Salt Lake City; 
copies are in the possession of the writer. 
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amount said about tything in this place and most of the people are opposed to 
paying their tything the council have thought it best for me to write to you 
requesting you to write to me concerning tything... if you should see fit you can 
write advice to me [.]" The letter, delivered by Brother E. Whiting, is signed, 
"Yours in the hands of the Everlasting Covenant, Aaron York in his own hand. On 
17 April, Brigham Young responded: 
It is my council that you appoint (but not ordain) a High Priest, a good 
man, to act as a Bishop in your branch, to whom the tithing can be 
paid, who will appropriate it according to the direction of your council & 
keep a strict accounting of the tithing received and paid out. If any 
complain about paying tithing know ye that they are ignorant of the law 
of God for it is a law unto the church forever, and the Saints who are 
not willing to be tithed are devoid of the spirit of this work & ought to 
know better."59 
The correspondence illustrates several things about the church at this 
time. Aaron York, as President of the Mt. Pisgah settlement is in a leadership 
role. Still, he defers to his superior in making important decisions about the care 
of orphans and tithing. It would seem that the well-being of Phebe and her 
children came ahead of any self-interest. It is unlikely, given the tone of Aaron's 
letter, that he or Hannah had any proprietary interest when they took the three 
Hallett orphans under their care. He and Hannah were not wealthy when they left 
Newry, and it is unlikely, given the rigors of their journey, that they had 
accumulated any great wealth in the meantime. Moreover, the Mormons believed 
in supporting each other financially as well as spiritually. In the short and long run 
his demeanor would benefit the church as a whole as it moved through a critical 
juncture in its history. It appears that the handwritten letters and his signature, "in 
59
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his own hand," match; therefore it seems as though York was able to write quite 
well. His reference to the "Everlasting Covenant" indicates that tithing was a 
sacred responsibility. Young, demonstrating his strong administrative ability, 
responds forcefully that the "Saints" who are not willing to be tithed are "ignorant 
of the law of God," and the law of the church and "had ought to learn better." 
In 1847, Brigham Young led an advance party from Winter Quarters to 
territories outside of the United States that were still part of Mexico.60 Only Native 
Americans from diverse tribes, who competed for land and resources, and Anglo 
and French trappers and explorers were familiar with the region. Historian Hubert 
H. Bancroft has described the experiences of this exploratory party. The 
company was comprised of 143 persons, including three women, wives of 
Brigham Young, Lorenzo Young, and Heber C. Kimball. There were seventy-
three wagons, loaded with grain, farm tools, and provisions adequate for the 
return journey. The route was along the north branch of the Platte, and by the 
end of June the party traveled over the gentle incline of the Continental Divide at 
South Pass. The hardest part of the trip was still ahead and would prove a 
challenge for the Mormon emigrants to come. "Led, as the saints relate, only by 
the inspiration of the almighty, Brigham and his band crossed the rugged spurs of 
the Uintah range, now following the rocky bed of a mountain torrent, and now 
cleaving their way through dense and gnarled timber until they arrived at Echo 
Canon...[.]61 
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On 22 July 1847, the vanguard group rode into the valley of the Great Salt 
Lake; Young, bringing up the rear after contracting and nearly dying from Rocky 
Mountain Spotted (tick) Fever, first saw the valley on the 24th of June. Here he 
is recorded as saying, "It is enough. This is the right place. Drive On." Young 
arrived in the valley around noon. "Potatoes were planted in a five acre patch of 
ploughed ground and a little early corn."62 The company immediately set to work 
building a stockade and digging ditches to irrigate the land. In an environment 
where rain was sparse, the Mormons were the first of the Anglo pioneers to 
develop irrigation systems. Within weeks, on 17 August, Young, with other 
members of his advance party started back to Winter Quarters.63 
Historian and novelist Wallace Stegner has written: 
[T]he Mormon Trail was a two-way road to an extent that neither the 
California or Oregon Trail was. It saw a steady eastward traffic in 
elders traveling for the mission fields, a constant flow of wagons and 
strong teams going back to pick up supplies and new converts at the 
Missouri, or to meet faltering companies, generally at some point 
between the last crossing of the North Platte and Fort Bridger and 
help them on to Salt Lake."64 
Young's party passed ten companies, headed to Salt Lake, comprised of 
approximately 1,700 souls. These early pioneers comprised the core of the early 
church in the Great Salt Lake Basin and the west.65 On 7 September, Young's 
group met up with a company headed to Salt Lake, led by Parley Pratt. In this 
w
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group were Isaac Morley, founder of Morley's Settlement, now sixty-one years 
old, and Perrigrine Sessions, Captain of the First Fifty wagons.66 
Patty Sessions records in her diary that the family left Winter Quarters on 
5 June 1847. "We start for the AmountAains and leave Winter Quarters [for the] 
mountains or resting place ten years to day since we left our home and friends in 
Maine...[.]"67 Perrigrine's journal records: 
as men were scarse in camp as we were now six hundred men short 
in camp five hundred had gone to the Mexican war and over one 
hundred Poineers this left us with all most half the teams with out 
teamsters except females....here I was appointed captin of the fifty the 
first organized and in the company was Father John Smith, the 
Patriarch of the whole Church & Parley Pratt, one of the Twelve...here 
we had some thirty wagons with out a man to drive them but the 
females volunteered to drive them my Mother was one of them this 
looked hard as we had no road... [,]"68 
Patty, her husband David Perrigrine, and his family arrived at Salt Lake on 24 
September 1847. "I have drove my waggon all the way AbutA part of the two last 
mts PG drove a litle I broke nothing nor turned over had good luck I have cleaned 
my waggon and myself and visited some friends."69 Pratt's company arrived on 
28 September 1847.70 Perrigrine was one of those who would retrace this trail on 
four missions to Maine and one to England. 
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While Aaron York was keeping wagons on the move at Mt. Pisgah, 
Dominicus York and William Furlsbury Carter were outfitting companies in 
Council Bluffs. Dominicus left for the Salt Lake Valley in 1850/1851 with his 
mother, wives Sylvia and Mary Durfee, and their children. It is uncertain how 
many children Dominicus had over the years; some died along the trail without 
headstones. By one account he had forty-six children and eighty-seven 
grandchildren. William Furlsbury, like his brother, also settled in Council Bluffs 
and helped outfit wagons emigrating west, including some headed for California. 
Family tradition is that William "was a skilled blacksmith, wagonsmith, 
horseshoer, mechanic, and carpenter. He repaired musical instruments, guns, 
watches, clocks, and forged knives and tools of all kinds; he made hobbles and 
chains and parts for broken equipment. He was a musician and more than all 
else a missionary who travelled around the earth on one such trip."71 In Council 
Bluffs, William accepted the doctrine of plural marriage and wed Hannah 
Cordelia Mecham (1829-1847) on 31 January 1847. William married Roxena 
Mecham, a cousin of Hannah Cordelia, on 13 March 1847. Hannah Cordelia 
drowned on 3 April 1847.72 William subsequently took two more plural wives, and 
had thirty-three children.73 After a mob burned down his home and shop, he, 
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Sarah York Carter and eight children, and Roxena, and one child left for Utah in 
1850. 
Historian Todd Compton argues that contradictions and ambiguities were 
inevitable in living the principle of plural marriage. The result was what he has 
called "in sacred loneliness." On one hand the doctrine promised eternal life and 
exaltation in the afterlife. In some cases, it also provided the support of a 
husband to single women, widows, divorcees, and orphans, as in the case of 
Mary Trueworthy Carter, Aaron York's plural wife.74 However, it would seem 
virtually impossible for even the most conscientious husband to financially and 
emotionally support many plural wives, and some men, including Dominicus 
Carter, William Furlsbury Carter, Perrigrine Sessions, and Parley P. Pratt, had 
anywhere from four (William) to ten plural wives (Pratt). Moreover, these devout 
Mormon husbands were often away on long missions and busy administering 
church affairs. Compton states, "Certainly polygamous marriage was accepted 
by nineteenth century Mormons as thoroughly sacred-it almost defined what was 
most holy to them-but its practical result for the women, was solitude."75 "Plural 
wife, Annie Clark Tanner described herself as raising her ten children 'alone.1 
When one of her boys caused trouble, her 'frank admission' to a neighbor was: 
"Well I am alone . . . [,]"76 
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In 1852, Orson Pratt, Parley's brother, publically announced that the 
church members were practicing plural marriage and giving the reasons for the 
practice: the Old Testament prophets had plural wives; to multiply and 
replenishing the earth; and to "provide good homes for the many spirit children of 
God who were waiting to come to earth and be trained properly."77 Orson Pratt 
argued that the United States Constitution guaranteed freedom of religion, and 
thereby the church had the right to practice plural marriage. The federal 
government disagreed, and in 1862, passed the Morrill Anti-Bigamy Act that was 
sustained that same year by the Supreme Court. The Edmunds Act of 1882 and 
Edmunds Tucker Act of 1887 stiffened the fines, increased the length of jail time 
and made it easier to gain convictions. Only a minority, perhaps 20 percent, 
varying from community to community, practiced plural marriage, but all were 
affected by it. During the 1880's when men, went into hiding or to jail, as did 
Dominicus Carter and James Snow, their wives were left to fend for themselves 
and had to deal with intrusive federal agents.78 
On 24 September 1890, President Wilford Woodruff issued a "Manifesto," 
stating that plural marriage would no longer be permitted. In 1893, President 
Benjamin Harrison gave amnesty to the Mormon polygamists. The bone of 
contention, polygamy, between the United States government and the Mormons 
was removed, paving the way for statehood for Utah in January 1896.79 
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However, some Mormons continued the practice, and in 1904, the church took a 
stronger stand threatening excommunication to anyone in a polygamous 
marriage.80 
The reality of plural marriage for devout converts like Dominicus Carter 
and William Carter and their wives, James and Eliza Ann Carter Snow, Patty 
Bartlett Sessions, and Mary Ann Frost Pratt would have been different from the 
idealistic spiritual concept of being married for time and eternity to Joseph Smith, 
the Prophet. Compton has produced a list of thirty-three women who most 
certainly were wives of Joseph Smith, including Patty Sessions; Sylvia Sessions 
Lyon; and Olive Gray Frost. These are women whose marriages to Joseph are 
documented by affidavits, reliable testimony, or multiple pieces of evidence. The 
records of Patty Sessions, Mary Ann Frost Stearns Pratt, and Eliza Ann Carter 
Snow demonstrate how difficult plural marriage was for them in the real world of 
the nineteenth century, and no doubt for their husbands. 
Patty Bartlett Sessions, her daughter Sylvia Sessions Lyon, and Olive 
Gray Frost became plural wives of Joseph Smith. Patty's difficulties arose when 
her husband David, first took a plural wife. Mary Ann Frost Stearns married 
Parley Pratt, a widower, in 1837, and she suffered greatly before divorcing Pratt 
in 1853. Two of Dominicus Carter's six wives divorced him, at least one, because 
she could not live under the conditions imposed by plural marriage. Eliza Ann 
Carter Snow accepted the doctrine of celestial marriage and approved her 
Garr, Cannon and Cowan, Encyclopedia, 929, 1411. 
husband's, James Chauncy Snow's marriages to three other women. However, 
in a letter to James, while he was in prison, she expresses mixed feelings, "...if it 
was in my power I would decree all the soldiers so far into hell that they would 
never find their way out[;] worlds without end my faith is unshaken."82 This is 
followed by, "I have a great care on me .. . the boys go to work slowly. They do 
not take hold as I wish they would."83 
However, some wives, like Lucy Meserve Smith, accepted celestial 
marriage. Lucy, by her own account, shared her husband and the workload with 
sister wives and seemed satisfied with the arrangement. Historian, Laurel 
Thatcher Ulrich, writes, "Lucy found joy in sisterhood. . . .When her only baby 
died, she mothered the children of her husband's other wives, taking as much 
pride in their development as if they had been her own."84 Donna Toland Smart 
contends, according to family tradition, that the wives of Perrigrine Sessions were 
content. When Perrigrine was about to take another wife, "the most recent bride 
said to the others, 'Why does he want to marry again? It seems like we three are 
enough.' One of the other two responded, while looking knowingly at the other, 
'That's what we said when he wanted to marry you.' "85 
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The marriage of Patty Bartlett Sessions, to Joseph Smith on 9 March 
1842, was most likely a spiritual one that did not include sexual relations. Of 
course the marriages, both symbolic and conjugal, of women to whom Joseph 
Smith was sealed, cannot be compared to those that most Mormon women who 
followed the principle experienced. Patty was forty-seven and married to David 
Sessions, who became a polyandrous husband, when she married Joseph.86 
How David reacted to Patty's marriage to Smith is unknown, but it is possible that 
her marriage to Brother Joseph, might have felt like an honor, not a disgrace. 
Todd Compton argues that the men and women who practiced plural marriage 
did not fully understand it; it was a new doctrine and practiced in secrecy. "The 
husbands may have been promised that Smith's marriage to their wives would 
contribute to their own exaltation after this life."87 
Both Patty and David believed in Joseph Smith and therefore in celestial 
marriage. On 3 October 1845, David took Rosilla Cowan (DOB 1813), twenty-
three years his junior, as a plural wife. Patty was hurt that her husband had not 
consulted her beforehand, as was expected, if not always followed, when a man 
took a plural wife.88 She wrote in her diary of 31 July 1846, "rains some fair in the 
Polygamy: a man or woman has two or more marriage partners simultaneously; plural 
marriage, a neutral and less derogatory term is preferred by Mormons. Polyandry is when a 
woman has multiple husbands simultaneously. Polygyny is when a man has more than one wife 
simultaneously. Compton, In Sacred Loneliness, 9. 
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afternoon I have seen many a lonesome hour this week Mr Sessions has found 
some fault with me and we are here alone almost, only three tents."89 
Rosilla and Patty did not get along. Patty viewed Rosilla as willful and 
selfish and wrote in her diary, "he has lain with her three nights and [she]has told 
him many falsehoods and is trying to have him take AherA to Nauvoo and then to 
Maine and leave me for good [.]" On 3 December 1846, however, Rosilla left 
David and returned to Illinois.90 
In the spring of 1849, David, age fifty-five (Patty was fifty-two) married 
nineteen-year-old Harriet Teeples Wixom. David died on 11 August 1850, leaving 
Harriet, who was pregnant, and Patty as "sister widows"; Patty then took on the 
responsibility of caring for Harriet and her child.91 On 14 December 1851, Patty 
recorded, "I was married to John Parry and I feel to thank the Lord that I have 
someone to cut the wood for me."92 John Parry (1780-1868) was a Welsh 
convert whose wife died en route to Utah. He was a master mason and a 
musician composer and first director of the Mormon Tabernacle Choir.93 On 2 
April 1854, John, sixty-five (Patty was fifty-nine) married thirty-one year-old 
Harriet Parry (maiden name Parry). Once more Patty was confronted by the 
ambiguity of plural marriage, when without any apparent reason, Harriett moved 
out of John and Patty's house; after that John spent most of his time with 
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Harriett. This scene, or one like it, must have occurred often as women and 
men tried to integrate the new and non-traditional form of marriage into their 
everyday lives. 
Joseph Smith married Sylvia Sessions Lyon on 8 February 1842, a month 
before her mother's marriage to Smith. She was married at the time to Windsor 
Lyon (1809-1849), a devout Mormon and a friend of Joseph Smith. Joseph Smith 
had joined Sylvia and Windsor in marriage on 21 April 1838, in Nauvoo. 
Windsor, like David Sessions, became a polyandrous husband. Unlike the 
celibate relationship between her mother and Joseph Smith, Sylvia and Joseph 
cohabitated, and their daughter, Josephine Rosetta Lyon, was born on 8 
February 1844.95 Josephine swore in a court affidavit that her mother, on her 
deathbed, told Josephine that she was the daughter of Joseph Smith. After 
Joseph's death, in June 1844, Sylvia was married to Heber Kimball (for time or 
until death) who stood in as proxy for Joseph Smith, to whom Sylvia was sealed 
(married) for all eternity. 
Windsor Lyon died in 1849, in Iowa City, and on 1 January 1850, Sylvia 
married Ezekial Clark, a banker, mill owner, and politician. He was a non-
Mormon widower with three children. The couple had three children. In April 
1854, the couple divorced, perhaps over differences about Sylvia's religious 
beliefs, and she moved to Utah, most likely to be closer to her family, Heber 
Kimball, and her church. Sylvia promised Ezekial that she would send their oldest 
94
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son, Perry, born on 4 February 1851 back to Iowa to be educated, and kept her 
promise.96 Daughter, Phebe Jane was born on 1 September 1852, and Martha 
Sylvia on 20 January 1854. Ezekial married again in 1861, and he and his third 
wife had five children. He remained close to his two daughters and gave them 
generous dowries when they married.97 
On 12 April 1843, Parley and Mary Ann Frost Stearns Pratt returned to 
Nauvoo from a mission to England (1841 -1842) with their children: Mary Ann's 
daughter, Mary Ann Stearns (Winters) (1833-1913); Nathan (1838-1843); Olivia 
Thankful (1841-1906); and Susan (1843-1844). Olive Gray Frost had also 
traveled with Parley and Mary Ann to assist in caring for the children. These two 
women were the first women Mormon missionaries. In June, Aaron and Susan 
Gray Frost arrived in Nauvoo, and Aaron, a carpenter, helped build a house for 
Parley and Mary Ann.98 Not long after their return, Joseph Smith broached the 
subject of plural marriage to Parley and Mary Ann; Joseph had already selected 
a wife for Parley, Elizabeth Brotherton (1816-1897), an English convert. 
According to family history, Parley, at first, resisted, but eventually gave in 
to the prophet. Mary Ann "raged."99 Parley and Elizabeth were married in Nauvoo 
on 24 July 1843, and he subsequently took nine more plural wives. Parley and 
Mary Ann would have one more child, Moroni Llewellen Pratt (1844-1913). She 
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married Parley in 1837 before the principle of plural marriage was advocated for 
church leaders by Joseph Smith. Her husband was away on missions for months 
at a time, and Mary Ann had shared him with eight sister wives and helped care 
for seventeen children. On 6 February 1846, she was sealed to Joseph Smith for 
eternity with Pratt standing in as proxy. Mary Ann and Parley Pratt divorced in 
1853, and she died in Pleasant Grove, Utah, on 24 August 1892. Parley Pratt 
was killed in Van Buren, Arkansas, on 3 May 1857, by the enraged husband of 
his tenth plural wife, Eleanor Jane McComb.100 
Olive Gray Frost met Joseph Smith for the first time after she and her 
sister and brother-in law returned from their mission to Britain. She married 
Joseph in Nauvoo sometime early that summer, 1843, and moved into an elite 
circle of those who were either related to church leaders, well educated, 
especially spiritual, or all three.101 On 23 July 1843, Olive and Mary Ann visited 
with Patty Sessions, whom she could now claim as a sister wife. She became an 
active member of the Female Relief Society. Olive accepted plural marriage 
more easily than had Patty Bartlett Sessions or Mary Ann Frost Stearns Pratt. 
Perhaps this was because she was young, single, and very devout. When 
Joseph was killed, according to observer Ettie Smith, when, "the dead bodies 
arrived at Nauvoo, the spiritual wives of the late prophet, before unknown with 
certainty, now disclosed by cries and general uproar, their secret acceptance of 
the new doctrine. One of them, Olive Frost, went entirely mad[.]"102 After 
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Joseph's death, Olive married Brigham Young as a proxy wife. On 6 October 
1845, Olive who had always been frail, died of malaria in Nauvoo. Her sister, 
Mary Ann said of Olive, "She died as she had lived, in full faith of the Gospel of 
Christ, and awaits the glorious resurrection day."103 
Todd Compton has written, 
These women were extraordinary in many ways. Many were 
authentically heroic, living lives of loss, hardship and tragedy. Most 
were pioneers, sometimes throughout their lives, moving from New 
England to Ohio, then to Missouri, different parts of Missouri, to 
Nauvoo, to Winter Quarters, and on to Utah. Houses were built and 
then abandoned, with nearly every move. When they reached the Salt 
Lake Valley, and may have been anticipating a well-deserved rest, 
Brigham Young often sent them to settle outlying colonies in southern 
Utah, Idaho, Nevada, Colorado, California, and Arizona, where they 
endured desert conditions and were sometimes menaced by hostile 
Native Americans and outlaws.104 
Sarah York Carter was one of these. In the fall of 1883, age seventy-two, she 
drove a wagon from Santaquin, Utah, to Pima, Arizona, a trip that took about six 
weeks.105 She was traveling with her sons, William Aaron Carter and Edwin 
Lavan Carter, and Charlotte York Carter Wilkins, her youngest child married to 
Alexander Wilkins, Jr. The Mormon church was sending its members on missions 
to colonize the southwest, and the pioneers faced the obstacles described by 
historian Compton: tensions with the Indians, drought, recurrent flooding, threats 
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by banditos, and conflicts with non-Mormon settlers. Despite the challenges 
these pioneers established thirty-five communities throughout Arizona.106 
Christa Lillis Wilkins, a daughter of Alexander and Charlotte and 
granddaughter of Sarah and William Furlsbury Carter, wrote about this trip: 
Grandmother had made the trip because it was time for mother's fifth 
child [and youngest child] to be born. The Indians came rifing [rifling] 
down on them...at the time it was the custom for the Indians to hold 
out their hand and shake the white man's hand saying, 'hello John' if 
they were friendly Mother was so frightened she did not know what to 
do, but Grandmother Carter held out her hand when they said, 'hello 
John' and shook hands and said right back, 'Hello John.' She seemed 
not frightened at all. 
Continuing, Christa states that the Indians in the area were friendly and "did not 
molest the family." However, even an occasional incident of violence caused 
travelers new to the area to be wary after an early settler, Brother Thurston was 
killed by Indians. Pima had only been settled for three years, and living 
conditions were primitive; families slept in their wagons until houses, with dirt 
floors, were constructed of cottonwood logs and sod roofs. The settlement was 
threatened by outlaws, coming across the border from Mexico. Alexander died of 
typhoid on 8 September 1893, leaving Charlotte with seven children; Stella, the 
oldest was married with one child, and the youngest was only sixteen months 
old. All the children survived to adulthood. William and Sarah died in Pima on 8 
September 1888 and are buried there.107 
Dominicus Carter, William Furlsbury, John "H" Carter, and James and 
Eliza Ann Carter settled in Provo. Aaron and Hannah Carter York settled in 
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nearby Santquin. Dominicus, in addition to working as a blacksmith, ran a hotel, 
called the Lion House; was a member of the Provo Manufacturing Company, 
organized in 1853 to use the Provo River for operating machinery and irrigation; 
and was a member of the City Council and an administrative assistant to the 
Court. He was active in the church and served in various capacities including 
counselor from 1852-1854, to the President of the Stake President, George A. 
Smith (married to Lucy Meserve Smith); counselor to James Snow; and 
President of the Stake from 1860-1861.108 In his seventies, Dominicus Carter 
(1806-1884) spent several months in the state penitentiary after conviction for 
bigamy. Some men went into hiding, but Dominicus stood his ground and refused 
to alter his conviction that plural marriage was a sacred revelation to Joseph 
Smith.109 It is not possible to state how many children Dominicus and his eight 
wives had, because of the way records were kept and recorded. A 
granddaughter (name unknown) gave a figure of 55 with as many as 87 
grandchildren.110 
William Furlsbury did not return to Provo from his mission to India that 
commenced in October 1852, until the fall of 1854. After departing Calcutta in 
early July 1853, William endured a long trip to Boston by ship. On 22 October 
1853, he wrote, "One year this morning since I left home. I have not heard from 
Coleman, Carter Pioneers of Provo, 98-99 and passim. 
109
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home since I left. I have seen many dark and lonely days since I left home."111 
William's ship docked in Boston on 11 November 1853. After spending a few 
days in Maine with relatives, he arrived at Lima, Illinois, where he visited his 
sister and brother in law, Almira and Alvah Tripp, brother Phillip (m. Martha 
Eames York), and sister Mary Jane Carter Dooley. 
Here he learned that his father had been dead for over a year. The 
happier news was that his wife, Roxena, during his absence, had given birth to 
Edward M. Carter on 5 July 1853. William made arrangements to travel west with 
a wagon train that was leaving in the spring of 1854. However, he was so 
emaciated from his mission to India that the captain of the train initially objected 
to having William join the party. At this point, Elizabeth Howard (1827-1903) a 
convert from England, interceded, saying "Why can't we take that old man with 
us?" At this time, William was forty-three years old. Elizabeth and William married 
in Salt Lake City in September of that year.112 William died in Santaquin on 11 
October 1888. Elizabeth died on 10 September 1903.113 
Eliza Ann Carter Snow is the author of "A Heroine of the West," a 
biography of her mother. She and her husband, James Chauncy Snow, came to 
the Salt Lake Basin and then to Provo with the rest of the Carter family. James 
was a community and church leader and went to prison, as did his brother-in-law 
Dominicus, for supporting and practicing plural marriage in opposition to federal 
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law. Eliza's letter to him in prison reflects the tensions, both practical and legal 
that Mormons, women and men, confronted during the years when the church 
most actively promoted and practiced "the principle," between 1852, when it was 
publically announced to the world and 1890 when it was disavowed. James 
Snow died 30 April 1884, age 67, and Eliza on 9 March 1897, age 79.114 
John "H" Carter, like his brothers, was a blacksmith. He married two 
sisters in plural marriage, Elizabeth Runnels Sweat (1818-1881) from Andover, 
Oxford County, Maine, in 1838; and, in 1844, her sister, Sophia Eldora Sweat 
(1828-1924), born in Letter B (Upton, Maine). Elizabeth and Sophia's parents, 
John and Polly Mastin Sweat, also converted to Mormonism in 1832. John and 
his family came to Provo in the fall of 1850. John and his wives were called to 
settle the Manti-Nephi, Utah area, and in 1852, he was elected to the town 
council in Nephi. In 1856, the family returned to Provo. Here John set up a 
blacksmith shop, and he and his sons, as did many other pioneers, dug an 
irrigation canal. By 1879, a flourishing little town, named Carterville, stood on 
what before had been sere desert land. Elizabeth died on 17 September 1881; 
John on 21 April 1886; and Sophia on 5 September 1924, age ninety six.115 
Aaron and Sarah Carter York arrived at the Salt Lake Basin in the fall of 
1850. A letter of 28 August from the Upper Platte ferry signed by Captain 
Gardner Snow, the father of James Chauncy, and Joseph Young to Brigham 
Young, his brother, confirms the date. Aaron York was a Captain of tens (ten 
114
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wagons) in Snow's company, and Joseph Young was President. Others served in 
various capacities including clerk, marshall, and counselor. The letter continues: 
When we left the Missouri river as a camp, we were short of teams 
and had no extra ones. . . . About 20 head of our cattle are crippled, 
and if any more should give out, we shall be under the necessity of 
leaving some of our substance by the wayside. But we feel we need 
all we have, as we are among the poorest of people, yet rich in faith. If 
you could send to our assistance, as soon as possible, 12 to 16 yokes 
of oxen and 2 wagons, we will duly appreciate. With such help we 
may extricate ourselves, our wives and our little ones from these 
mountains.116 
The letter illustrates the fine organization, set up by Brigham Young, and the 
difficult conditions the Saints endured during their western migration. 
Aaron and Hannah York and their children family moved to Provo in about 
1852. On 14 September 1855, George A. Smith, historian, wrote to the Editor of 
the Deseret News from Provo, "Messrs. A. M. York and Wm. F. Carter are 
erecting a grist mill especially for the grinding of corn."117 Other newsworthy 
events: "The grasshoppers seem to be as persevering in their investment of the 
cornfields in the south of this county and the north of Utah, as the invading 
armies at Crimea..."; "Br. John Burkett presented me with a delicious yellow 
watermelon weighing 44 lbs, being one of the largest of 30 'mountain sprouts' 
grown in his garden this season"; and in the Provo area, at least, the corn crop 
was thriving.118 On 24 October, Smith, in another letter to the editor, wrote that 
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"Messrs. Wm. F. Carter and Aaron M. York have their corn mill in successful 
operation and judging from the splendid samples of New Hampshire bread and 
hasty pudding (mush) which I encountered on my table, I must give them credit 
of doing ample justice to their customers."119 On 10 July 1857, Lucius N. Scovil, 
in a letter to the editor, wrote: 
The celebration of the 4th of July went off in excellent order. Among 
the escorted [in the parade] were the Hon. George A. Smith, Pres. 
James C. Snow and counselors, and George W. Armstrong, U.S. 
Indian agent, who were conveyed to the Bowery in carriages. ...The 
committee of Arrangements, Messrs. R. K. Bullock, G.W. Huffaker, 
Geo. W. Bean, E. Billingsby, P.W. Conover and Aaron M. York, 
spared no pains in making the necessary preparations for the 
proceedings."120 
As these snippets of news illustrate, the Yorks, Carters, Smiths, and Snows were 
active community leaders in the settlement of Provo. 
In about 1859, Aaron York took Mary Trueworthy Carter, the orphaned 
daughter of Richard and Hannah Parker Carter, as a plural wife. The 1860 United 
States census shows Aaron, age 53; Hannah, 51; and Mary York, 18 living in the 
same household in Provo. Also in the household were Aaron M. York, 17; Hyrum 
H. York, 17 (this would be the orphaned Hyrum Hallett); Levi York, 14; Martha E. 
York, 10; Mary H. York (this would be the orphaned Mary Hallett). The couple's 
older children, Asa Bartlett (DOB 1832); Julia Ann Kilgore (DOB 1833); James 
Chauncy (DOB 1837); and Thatcher Hallett (DOB 1837) were out of the 
household and on their own.121 Aaron and Mary's first child, Mary Angelica 
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(Angelia) was born on 10 September 1860, which gives some indication of the 
date of the marriage. Aaron and Mary's son Richard, their sixth child, born in 
1878, wrote about his mother: 
She had to work very hard for the people she lived with so at a very 
early age she married my father [Aaron York], being the second wife. 
They moved from one place to another, finally settling in Santaquin. 
After raising eight children, my mother became an efficient mid-
wife...She was also an expert at making medicines from the herbs she 
gathered from the fields and lots. She made a liniment called York's 
liniment and one called Old Bob of which she gave freely, always 
helping the sick and giving of her time and talents. After helping to 
settle Santaquin, my father went south three miles and settled a place 
which bears his name, York."122 
In about 1861, Aaron and Mary, "when Aaron and his second wife had one child," 
they, with Asa Bartlett, the eldest child of Aaron and Hannah went south to help 
settle Dixie, near today's St. George.123 
The colony was named for early attempts at growing cotton. Eventually 
the mission failed for a number of reasons, one of which was the unsuitability of 
growing cotton in a physical environment with alkali soil, alternating flood and 
drought, infestations by crickets and grasshoppers, and desert heat, not to 
mention problems with the Indians.124 Aaron died on 27 November 1881. In1886 
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Mary married George B. Higginson. George died, leaving Mary a widow for the 
second time, and she died on 1 August 1932, age 91.125 
Aaron York, like his brothers-in-law, Dominicus, William, and John Carter, 
was known for his blacksmithing skills. Aaron, Asa, Dominicus, and his son, 
Sidney, "made some of the first plows that were made in the mountains. . . . 
They didn't have the finish of the plows of today, but they were appreciated and 
did good work. Perry Green Sessions bought the first plows they made to break 
sod in Sessions Settlement (Bountiful)."126 Shortly after arriving in the Salt Lake 
Valley, Perrigrine went North to look for a grazing place for cattle, and after his 
return, he reported to Parley Pratt, that the country had willow trees, springs for 
water, and grass for livestock.127 According to historian Hubert H. Bancroft, in 
January 1848, Perrigrine took cattle back to the area where he planned to 
settle.128 Here the family was challenged by crickets and encounters with the 
Native Americans, as were the Yorks and Carters who went out to colonize Dixie 
and Manti. One difference was that those colonizers, immediately north of Salt 
Lake City, were able to benefit financially from the gentiles traveling through on 
the way to California who sought fresh teams and bought wagons, harnesses, 
125
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and other supplies.129 Patty moved to Bountiful from Salt Lake City on 20 
December 1873.130 
On 5 March 1867, Dominicus Carter wrote his brother, Phillip, who was 
living on the site of Morely's Settlement, near Lima, Illinois: 
Mother is still alive, but feeble. I don't think she can last long. She is 
getting old-rising eighty. . . .Mother says she does not expect to live 
long on this earth and that you should prepare to meet her in the world 
to come. She says the path she has pursued for the last 30 years is 
the only path by which you can enjoy her society in the world to come 
and be accepted by the Lord. Myself, John, and Eliza Ann live in 
Provo City. William and Aaron live 25 miles from here at a place called 
Santaquin. Aaron did live in the Cotton County but has moved back. It 
was too hot a country for him. Aaron's health is poor, he is afflicted 
with rheumatism. ...Now Phillip, the world is in a bad situation and they 
don't know what the matter is. Therefore, I will honestly wish to give 
you a little advise to my blood kin, whether kindly received or not, to 
come out of Babylon or confusion and be with us from the crash of 
nations. Yours respectfully, Dominicus Carter.131 
His mother died shortly before or on 2 November 1867. A bronze marker was 
dedicated in her memory on Memorial Day, 1941. Beside the motif of a covered 
wagon, it bears the inscription, Hannah Knight Libby Carter, Oct. 9, 1786--Nov. 
1867, "Faithful in the Day of Trial."132 
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CONCLUSION 
"COME, COME ALL YE SAINTS" 
Come, come ye saints, 
No toil nor labor fear, 
But with joy wend your way; 
Though hard to you 
This journey may appear 
Grace shall be as your day. 
Tis better for us to strive 
Our useless cares from us to drive; 
Do this, and joy your hears will swell. 
All is well! All is Well!1 
On 15 April 18 1847, Ellen Kimball, one of Heber Kimball's wives, informed 
William Clayton that his wife, Diantha, had given birth to a fat healthy son. That 
night Clayton held a christening party in his tent in Locust Grove, Iowa, where a 
group of men sang and drank to the health of William Adriel Benoni Clayton. 
Here, the happy and proud father of the newborn composed one of the best 
known Latter-day Saint hymns, "Come Come Ye Saints," originally titled, "All is 
Well." Diantha had remained in Nauvoo to bear their child; William and his plural 
wives, Lydia and Margaret were camped out at Locust Creek, Iowa on the way to 
Utah.2 
1
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Clayton's company had encountered rough going after leaving Sugar 
Creek, across the Mississippi River from Nauvoo, and Lorenzo Young's travails 
illustrate the challenges encountered. The pioneer was, "[U]p to his boot tops in 
heavy slippery mud, wielding goad or whip or voice on oxen that slither and slip 
and flinch and stall, while boys and wives heave at the spokes to keep the 
wheels turning, and the rain comes down with the gray of sleet in it, dimming 
their sight of the wagons ahead, closing off the road behind . . . [.]"3 The 
company would be on the trail for four arduous months, during which it rained 
steadily and interminably. Just three weeks before the birth, Lorenzo wrote, "It 
began to rain about noon and raind the rest of the day. About nine oclock P.M it 
began to b loe. . . . A moment there came a gust of wind and blue the tent flat to 
the ground. The rain came down in torants so fast that it put out the fire. In a few 
minuits it was all darkness, and it was so cold it seemed as though I must 
perish."4 It was in this context that Clayton composed the hymn. 
Music and dancing are an important part of Mormon tradition. From folk 
songs to hymns, singing and instrumental music have provided hope, courage 
and sustenance, as well as entertainment, to the pioneers. Even under the most 
severe circumstances, the Saints danced. "On most occasions of celebration and 
recreation, and even in times of desperation and trial, dance was used as a 
means of socialization and interaction."5 Of Maine converts, Dominicus and 
3
 Stegner, The Gathering ofZion, 57. 
4
 Stegner, The Gathering ofZion, 57-59. 
5
 Arnold K. Garr, Donald Q. Cannon, Richard O. Cowan, Encyclopedia of Latter-day Saint 
History, (Salt Lake City, Deseret Book Company, 2000), 273-274, 807-808. 
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William Furslbury Carter played in the band at the funeral of Joseph Smith, and 
Aaron York, by family tradition, was a fine musician. 
Clayton (1814-1877), was born in England, and in 1837, he converted to 
Mormonism. He was a confidant of Joseph Smith and helped write Smith's official 
history. He was member of the Nauvoo Music Association, and a meticulous 
record keeper; his journal recounting the journey west, as part of the vanguard 
company is one of the best-known accounts of the westward migration. He also 
published the Latter-day Saint Emigrants Guide that included precise information 
about the trail including, "the Latitudes, Longitudes, and Altitudes of the 
prominent points on the route, Together with remarks on the Nature of the Land, 
Timber, Grass,&c." that became an important guide for the California and Oregon 
emigrants as well as the Saints.6 Clayton is also known for having invented the 
"roadometer" a version of the modern odometer, that calculated the distance 
from point to point with an apparatus attached to the hub of a wagon wheel.7 
Though exceptional in some ways, Clayton exemplifies many of the 
characteristics of the Saints who converted to Mormonism in Bethel and Newry, 
Maine. 
These LDS Saints from Western Maine were ordinary, and yet still 
remarkable. The men were farmers, many with a skilled trade; economically they 
6
 Clayton, W., The Latter-day Saints' Emigrant's Guide, (Saint Louis Mo. Republican 
Steam Power Press, Chambers and Knapp, 1848) in B.H. Roberts, A Comprehensive History of 
the Church, Century One, (Provo, Utah, Brigham University Press, 1965), III, 545-572; Arnold K. 
Garr, Donald Q. Cannon, and Richard O. Cowan, Eds., Encylcopedia of Latter-day Saint History, 
(Salt Lake City, Deseret Book Company, 2000), 218-219. 
7
 Leonard J. Arrington, Brigham Young, American Moses, Urbana and Chicago, 1985, 
1986), 133. 
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were in the middling class and there was little income disparity between them; all 
were descendents of the earliest settlers to the area or had lived there for years. 
All were born in Bethel/Newry or nearby towns, with the exception of David 
Sessions, who was born in Vermont and moved to Newry when he was twenty 
years old. Some of the men were town officers at the time of their conversions 
and, in many cases, their parents and grandparents had been active in town 
affairs and government. Peter York, father of Aaron and Sarah, is one example. 
Patty Bartlett Sessions was a descendent of the prominent Bartlett family, 
and her half-sister, Thankful Stearns Besse, likewise was a descendent of the 
well respected Bartlett and Stearns families. The Frost and Smith families also 
had been active in town affairs over the years. John Beattie's father, James, was 
an early agent for proprietor Charles Bostwick, and a mill owner. These converts 
were not transients passing through town, neither were they paupers nor 
eccentric. Although Perrigrine Sessions did not convince many of his former 
neighbors or family to join the Mormons, neither was he ostracized when he 
returned to his hometown on missions. 
There is still more to learn about these converts. Church records for the 
time that would allow a comparative study, are scattered among different church 
groups, and membership lists are inconsistent if they exist at all. A few clues 
indicate that the converts came from the Baptist (Frost) or Methodist 
denominations (Sessions), but there is not enough information to make any kind 
of generalization. There did not seem to be any converts who belonged to the 
established orthodox Congregational Church. Occupational^, there were no 
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esquires or physicians or reverends in the group, most of whom lived on Bethel 
Hill, the center of Bethel. 
One factor that might have led certain residents of Newry to convert to 
Mormonism was their geographical distance from each other, with a ridge of 
mountains dividing the town. Newry residents were also separated by the 
Androscoggin River from Bethel, and there was no church in Newry until 1870, 
long after most of the converts had left for Utah. Mapping the residences of the 
Mormon converts would give more conclusive data on whether separation from 
non-Mormon neighbors was a factor influencing who converted and remains a 
topic for further study. 
The evidence shows that families tended to convert together, although not 
always at the same time. This makes sense intuitively. However, the sample size 
is small, including only ten family groups (Bartlett, Bean, Besse, Carter, Frost, 
Powers, Sessions, Smith, Everett, and York) and four individuals, Warington/Asa 
Bartlett, Herbert Bartlett, John Beattie and Enoch Bartlett Tripp. The towns of 
Bethel and Newry were small and families so interconnected that, without more 
information, the precise role of kinship in conversion remains a topic for further 
research. Healing or the laying on of hands does seem to be a factor based on 
the evidence, and this would be consistent with the fact that healing has been an 
integral part of church doctrine and practice since its founding in 1830. 
A limitation of a study like this is its small sample size. There were other 
Mormon branches in Maine during the time that missionaries and church leaders, 
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such as William McLellin and Brigham Young, came to Maine to help bring new 
members into the church. Comparing and contrasting rural western towns like 
Bethel and Newry with the early church branches in Saco and the Fox Islands 
(now Vinalhaven and North Haven) would add greatly to our knowledge of the 
early church in Maine. 
That said, like William Clayton, these forty-nine devout followers of Joseph 
Smith, tell a remarkable story, not only about themselves, but about the LDS 
Church in its formative years. Patty Bartlett Sessions, her daughter Sylvia 
Sessions Lyon, and Olive Gray Frost became plural wives of Joseph Smith. 
Sylvia bore a child of Joseph, Josephine Lyon. Mary Ann Stearns Pratt married 
apostle and missionary Parley Pratt and was sealed to Joseph Smith after his 
death with Pratt standing in as proxy. Lucy Meserve Smith married Apostle 
George A. Smith, an early church leader in Nauvoo, during the migration west, 
and in settling Salt Lake City. Eliza Ann Carter was married to church leader, 
James C. Snow. Perrigrine Sessions, Aaron York, Dominicus and William 
Furlsbury Carter served missions, many such as Perrigrine's to England and 
William F.'s to India were extremely arduous, leaving both men ill upon their 
return to their homeland. Perrigrine's published journals describe the hardships 
faced by the early Saints and describes early church doctrine, practice, 
missionary activity, and organization. 
The published diaries of Patty Bartlett Sessions, are an invaluable addition 
to present knowledge about women and men from the backcountry of the United 
States who converted to Mormonism. Dominicus and James C. Snow went to 
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prison in defense of their belief in celestial marriage. These extraordinary women 
and men exemplify the devotion, tenacity, and sacrifice that helped transform the 
LDS Church from a harassed and persecuted sect in its early years to one of the 
most successful denominations that grew out of the religious diversity of the 
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Citations For Demographic Information 
The information included in this appendix, that complements Appendix I, 
has limitations. There is more information on some converts than others; there 
are inevitable inconsistencies regarding spelling of names, dates, and other 
details in the resources used, including the Federal census. Personal diaries and 
memoirs contain numerous discrepancies due to the way they were compiled 
and edited, sometimes years after the fact. Repetition, given the nature of this 
brief biography of each convert, many from the same families, is inevitable, and 
much of the same information appears in the narrative. The purpose of this 
appendix is to give readers a way to quickly learn about the forty-nine converts. 
Appendix I provides demographical information based on this Appendix. 
Families are listed with the head of household first, followed by his wife if he was 
married, followed by their children and next by their grandchildren. Complete 
citations can be found in the Bibliography. The following abbreviations are used 
for the shortened citations in this Appendix: 
Bethel Historical Society: BHS 
Lapham, William B., History of Bethel, Maine: Lapham 
Smart, Donna Toland, Mormon Midwife: PBS 
Smart, Donna Toland, Exemplary Elder. PGS 
York, Donald J., "DJY Collection": DJY 
Coleman, Arthur D., Carter, Pioneers of Provo, Utah: Coleman 
1. Bartlett, Enoch, Jr. (1811->1880, Baptism year, 1870) Enoch Bartlett, Jr., a 
blacksmith, was born in Bethel on 5 July 1811 and married Sarah G. Hinkson, 
from Rumford (DOB 1817) on 5 July 1835. They were living in Hanover in their 
later years (Hanover, incorporated in 1843, was a town that combined portions of 
Bethel and Howard's Gore). Enoch and Sarah's sons, Warington, AKA Asa [DOB 
1850], and Herbert [DOB 1858] converted in Utah in 1878, after their aunt, Patty 
Bartlett Sessions, sent money for them to come to Utah. Enoch died sometime 
after 1880. (1) Lapham, 467, 652; (2) Donna Toland Smart, Mormon Midwife, 
The 1846-1888 Diaries of Patty Bartlett Sessions, hereafter PBS, 350, 352, 355, 
360; (3) Donna Toland Smart, Exemplary Elder, The Life and Missionary Diaries 
ofPerrigrine Sessions, 1814-1893, here after, PGS, 18-21 and passim. 
2. Bartlett, Sarah G. Hinkson (1817->1880, Baptism year, 1870) Sarah was born 
on 29 April 1817 in Rumford and married Enoch Bartiett, Jr. on 5 July 1835. She 
died after 1880. (1) Lapham, 467, 652; (2) PBS, 348,350,352, 355, (3) PGS, 21, 
303, 315; (4) See Enoch Bartlett. 
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3. Bartlett. Warington AKA Asa (1850->1920: Baptism year, 1878 in Utah). 
Warington/Asa was born in Newry, Maine on 16 May 1850, a son of Enoch and 
Sarah Hinkson Bartlett. Patty Bartlett Sessions, Enoch, Jr.'s sister, paid the way 
for Warrington and his brother to come to Utah, where they were baptized on 5 
November 1878. The Federal Census shows that by 1880, Asa Bartlett, a 
carpenter, was living in Cheyenne, Wyoming. He was a boarder and enumerated 
twice: on 4 June 1880 and 24 June 1880. He is listed as single, age 30, on the 
4th of June; age 35 and married on the 24th. Census records are often collected 
from family or, in this case, other boarders. As a result censuses are not always 
accurate, so it is not possible to determine whether Warington/Asa was married 
in 1880 or not. The diaries of Patty Bartlett Sessions do not clarify anything about 
Warington's marital status, when she writes that, on 11 May 1884, Worthington's 
wife has started for Eagle Rock, probably Idaho, now Idaho Falls. The 1900 
census lists him as married to Annie, age 50, and living in Menan, Freemont 
County, Idaho with 5 children, ages 9-16. In 1900, age 50, he was widowed with 
4 children still at home, ages 19-25. In 1920, age 69 years old, widowed, he was 
living with his oldest son, Warren. He died sometime after that date. It is not 
known if he stayed faithful to the church. (1) PBS, 350, 352, 360; (2) U.S 
Census, 1860-1920; (3) See Enoch Bartlett, Jr., Sarah Hinkson Bartlett, and 
Herbert Bartlett. 
4. Bartlett, Herbert (1858-1928; Baptism year: 1878 in Utah.) Herbert, a son of 
Enoch, Jr. and Sarah Hinkson Bartlett, was born on 3 July 1858. His aunt, Patty 
Bartlett Sessions, Enoch Bartlett, Jr.'s sister, paid for Herbert and his brother, 
Warrington/Asa, to come to Utah in 1878 where they were baptized on 5 
November 1878. The 1860 U.S. Census shows him, age 42, living on the Fort 
Hall Indian Reservation in Bannock, Idaho, married to Allie, age 43, a Shoshone 
Indian. A daughter, Georga, was in the household (DOB illegible). In 1910, 
Herbert, age 48 is enumerated as a widower and working as a hired hand. In 
1920, age 65, he is single and a boarder. He died on 20 November 1928. (1) 
PBS, 350-352; U.S. Census 1860, 1900, 1910, 1920; (2) Utah Death Index, 
1911-1951; (3) See Enoch Bartlett, Jr., Sarah Hinkson Bartlett, and 
Warrington/Asa Bartlett. 
5. Bean, Daniel, Jr. (1796-1882, Baptism year: 1833). Daniel, one of the earliest 
converts in Maine and a missionary, was born on 8 December 1796, in Bethel, a 
son of Daniel and Margaret Shaw Bean. He married, on 17 May 1821, Betsey 
Smith, a daughter of Ithiel Smith, Jr. and Anna Bean Smith, of Newry. He lived in 
Bethel for a few years, where he ran a cabinet shop, and then moved to Letter B, 
now Upton, Maine. Bean converted in 1833 and baptized several Newry 
residents, including Patty Bartlett Sessions in 1834 and Josiah Smith in 1835. 
According to Perrigrine Sessions, in 1835, the branch of the LDS Church in 
Bethel consisted of about thirty members, and Elder Daniel Bean, Jr., was 
president. After that, according to Perrigrine Sessions, "he has been cutoff from 
the church for livid [lewd?] conduct and has fell away to apostasy the rest of the 
branch have chiefly since removed to Zion and are in high standing among the 
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Saints of the most high God." Betsy Smith Bean died in Traer, Iowa on 10 
October, 1868. After her death Daniel married Elizabeth Johnson (DOB ca. 1805, 
Massachusetts), in 1879, in Little Falls, Wisconsin. Daniel died in Cataract, 
Wisconsin on 13/14 February 1882. (Some sources say Daniel died and is buried 
in Upton, Maine, but no proof of that exists. The 1880 Census shows Daniel, age 
82, two years before his death, living in Little Falls, Wisconsin, with Elizabeth, 
age 75. Therefore, it would seem likely that he died in Wisconsin. However, his 
son, Peter Smith Bean, who should have known, states that his father's body was 
returned to Upton. No cemetery records of Daniel's burial exist. Like many of 
these early records, discrepancies and inconsistencies are not unusual.) (1) 
Lapham, 479, 482; (2) Peter Smith Bean, (DOB 3/23/1824) a son of Daniel, Jr., 
" Upton in the Thirties And Other Recollections of Northern Oxford County, 
Maine," 19 May 1893, Oxford County Advertiser, Norway, Maine, transcribed by 
Larry Smith, in the Bethel Historical Society Collection; (2) "Western Maine 
Saints," by Mary Valentine, The Courier, Vol. 29, No. 1 pp. 7-8 and passim; (3) 
"Maine Families in 1790," Vol. 2 (Camden, Maine: Picton Press, 1990), p. 265; 
(4) 1870 U.S. Census, Fremont, Winneshiek County, Iowa; (5) 1880 U.S. 
Census, Little Falls, Monroe County, Wisconsin; (6) PGS, 25, 31; (n14 is 
incorrect in stating that Daniel F. Bean married Polly P. Wight in 1840 or 1841 at 
Gilead); 31; (7) Eva Bean, East Bethel Road, 178; (Bernie Bean, The Life and 
Family of John Bean of Exeter and His Cousins, 1970; in possession of the BHS, 
6. Bean, Betsey Smith (1796-1868, Baptism year: ?) Betsey, a daughter of Anna 
Bean and Ithiel Smith, Sr., was born on 20 January 1796. She married Daniel 
Bean, Jr. on 17 May 1821. She died in Traer, Iowa in 1868. Additional 
information on Betsey was lacking. (1) Lapham, 614; (2) See citations for Daniel 
Bean, Jr. 
7. Beattie, John (1799->1880; Baptism year: ?): John Beattie was born on 26 
September 1799, and lived many years at Middle Intervale (Bethel); he moved in 
1864 to Grafton. In his later years he became a convert to the Mormon doctrine 
and went to Utah, where he died. His first wife, Hepsibah Brown, died in August, 
1861, after which he married school teacher, Anna S. Jordan, (DOB 1843 from 
Rumford), who went with him to Utah. The 1860 U.S. Census lists John, a 
farmer, and Hepsibah, ages 61 and 66, living in Bethel. The 1870 U.S. Census 
lists John, a farmer, age 70 and Anna S., age 27 living in Grafton; the 1880 U.S. 
Census lists John, age 80, at home, and Anna S, school teacher, and two 
daughters, Attie, 8 and Mary, 1, living in West Bountiful, Davis County, Utah. 
John died sometime after 1880. What happened to Anna or John after that date 
is unknown to this writer. John was much older than Anna, and it is possible she 
remarried and changed her name. Most likely she converted to Mormonism, but 
this is not documented in the sources used for this thesis. Further research might 
follow Anna, Attie and Mary, but that is beyond the scope of this study, (1) 
Lapham, 487-488; (2) U.S. Census, 1860, 1870; (4) John is noted frequently in 
the Diaries of PGS. 
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8. Besse/Bessv/Bessev. Anthony, Sr.: (1785-1856, Baptism year: ?) Anthony 
was born in Paris, Maine in 1785. The 1840 Census for Bethel, lists an Anthony 
Besse, born between 1780 and 1790; this would be consistent with a birthdate 
for Anthony of 1785. There was one female between 40 and 50, presumably 
Thankful Stearns Besse. Thankful Stearns Besse was Patty's niece, the daughter 
of her half-sister, Thankful Bartlett and her husband, Charles Stearns. Anthony 
Besse died on 27 August 1856 in Walpella, Iowa. His widow, Thankful Stearns 
Besse, died on 28 January 1865, in Utah. (1) U.S. Census, 1840, 1850); (2) PBS, 
248n43; (3) PGS, 65;(4) See Thankful Stearns Besse. 
9. Besse/Bessv/Bessev, Thankful Stearns: (1800-1865, Baptism year: ?) 
Anthony's wife, Thankful Stearns Besse, was born 9 April 1800, in Bethel, a 
daughter of Charles and Thankful Bartlett Stearns (Patty Bartlett Sessions's half-
sister). The 1860 U.S. Census lists Thankful Bessy, age 60, in Fort Ephraim, 
Sanpete County, Utah, living in a household with Frances E. King, a grandson, 
age 26, his wife, "Masha," Besse, and family. In the adjacent dwelling were 
Anthony Besse, Jr., a son of Anthony and Thankful Stearns Besse, age 23, his 
wife, Susan M. Besse, age 23, and their young children. The Utah Cemetery 
Inventory states: Thankful Bessey, born 9 April 1800, born in Betful [sic], Oxford, 
Co., Maine, died 28 January 1865, and is buried in the Manti City Cemetery, 
Manti, Utah. (1) U.S. Census, 1860; (2) Utah Cemetery Inventory; (3) PBS, 
247n38;248n43;251;290. 
10. Besse/Bessv/Bessev, Anthony Jr. (1837-1903, Baptism year: ?) Anthony, a 
farmer, a son of Anthony and Thankful Stearns Besse was born on 18 August 
1837 and married to Susan. References to Anthony, Sr., Thankful Stearns 
Besse, Anthony, Jr. and Susan appear in PBS. 247n38, 248n43, 260 and a 
genealogy on 355. The U.S. Census of 1860 shows Anthony, age 23, and 
Susan, age 23, living in a welling adjacent to his mother, Thankful Stearns 
Besse. (1) PBS, 247n38; 248n43; 255 (genealogy); 260; (2) The U.S. Census 
1880 shows Anthony and Susan living in Manti, Sanpete, Utah, each age 43; (3) 
Utah Cemetery Records indicate Anthony, Jr., died 31 November 1903. 
11. Besse/Bessy,Bessey Susan (1837-1907 Baptism year: ?) Susan was married 
to Anthony, Jr. The Utah Cemetery Inventory (Ancestry.com) states that Susan, 
M.L. Besse, daughter of Jothan Lane and Susan Willis was born on 7 December 
1835 (should read 1837), and died on 14 August 1907. (1) Utah Cemetery 
Inventory; (2) PBS, 254; (2) See Anthony Besse and Thankful Steams Besse. 
12. King, Mercy Besse/Bessy.Bessev ( 1839- ? Baptism year: ?) Mercy, a 
daughter of Anthony, Sr. and Thankful Stearns Besse and a sister of Anthony 
Besse, Jr., married Thomas King, (DOB 1839). In 1860, Thankful Bartlett Stearns 
Besse was living with their son, Thankful's grandson, Frances E. King and his 
family. (1) 1860 U.S. Census, Manti, Sanpete, Utah; (2) PBS 247n38. 
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13. Besse/Bessv.Bessev, Nancy (1821-? Baptism year: 1840) A daughter of 
Anthony and Thankful Stearns Besse, Nancy was baptized by Perrigrine 
Sessions on 19 April 1840 in Bethel. (1) PGS 65, 345. 
14. Carter Hannah Knight Libby (1786-1867, Baptism year: 1834). Hannah was 
born on 9 October 1786 and married John Carter (DOB 7 May 1792) on 2 March 
1806; both were born in Scarborough, Maine as were the first three of their 
children: (1) Dominicus; (2) Almira (m. Alvan Tripp); and (3) Hannah (married 
Aaron York). Born in Newry were: (4) William Furlsbury (married Sarah York); (5) 
Phillip Libby; (6) John Harrison; (7) John "H"; (8) Eliza Ann; (9) Richard H. Carter; 
(10) Mary Jane; and (11) Rufus. John Harrison (6) and Rufus (11) died young. 
The nine others survived to adulthood and raised families. Hannah and six of her 
children, Dominicus, Hannah, William Furlsbury, John Harrison, Eliza Ann, and 
Richard H., converted in 1834. John, was a Newry selectman in 1829 and tax 
collector in 1833. He went with HKL Carter to Illinois in 1837, but never joined the 
church, nor did Almira Carter (Tripp); Phillip Carter; and Mary Jane Carter 
(Dooley). He died in Lima, Hancock County, Illinois, on 13 August 1852 and is 
buried there. John's will, dated 9 August 1852, mentions Almira, Phillip, and Mary 
Jane, but none of his other children. Hannah went West (1850-1851) to Salt Lake 
as did her other children. Information about Hannah and her family were obtained 
from: (1) DJY: (a) genealogy of the Carter and York families, compiled by 
Donald J. York; (b) Genealogy of the York family by Wayne Wilkins, a great 
grandson of William Furlsbury and Sarah York Carter; (c) a first person memoir 
by Wilkins's grandmother, Charlotte York Carter, a daughter of William Furlsbury 
and Sarah York Carter; (2) Unpublished manuscript, "Genealogy of Aaron 
Mereon (variant spelling of Marean) York" by Les Whall, 1989, in the BHS 
Collection and in the LDS Church records; (3) "A Heroine of the West" by Eliza 
Ann Carter Snow, 46-48 (note Eliza incorrectly has the family traveling to Kirtland 
in 1836); (4) Paula Wight, History of Newry, re: John Carter. 
15. Dominicus Carter (1806-1884, Baptism year: 1834) Dominicus, the oldest 
child of John and Hannah Knight Libby Carter, was born on 21 June 1806, in 
Scarborough, Maine. A blacksmith, he married Lydia Smith, born on 12 January 
1809, a daughter of Jonathan Smith and Lydia Brown. The two were married on 
21 May 1828. Lydia died on 23 October 1838, near Far West, Missouri. The 
couple had six children, at least four of whom survived to adulthood. After Lydia 
died, leaving six children, he married Sophronia Babcock; information about 
Sophronia is lacking, but according to one source she and her newborn died 
during childbirth in 1847, near Council Bluffs, Iowa. After his marriage to 
Sophronia, Domincus married six wives in plural marriages and had fifty-two 
children. One of these wives, Sylvia Armeretta Mecham Carter divorced him. 
She then married John Snyder, and family tradition asserts that she "could no 
longer live in the conditions imposed by polygamy." Dominicus died on 2 
February 1884. (1) Coleman, passim; (2) Eliza Ann Carter Snow, "A Heroine of 
the West," 46-48; (3) See Carter, Hannah Knight Libby. 
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16. Lvdia Smith Carter (1806-1838, Baptism year: probably 1834, with her 
husband) Lydia, a daughter of Jonathan Smith and Lydia Brown, was born in 
Newry on 12 January 1809. She married Dominicus Carter on 21 May 1828, and 
they moved to Kirtland, Ohio, in 1837. The couple had six children: Arlytia (1829-
1854); Lucinda McKenney (1831-1904); Barrett (born 1833, died young); Sidney 
Rigdon (1834-1912); Sarah Emily (1836-1838); Lydia Ann (1838-1854). Lydia 
Smith Carter died of illness on 23 October 1838, near Far West, Missouri. Other 
information about Lydia is lacking. (1) Coleman, 147. Note: Lydia's was the fate 
of others who died during the Mormon migration, especially if they did not have 
children or other family members to memorialize them later. Arlytia, Lydia's oldest 
child was about nine when her mother died; the youngest, Lydia Ann, was a 
newborn. No doubt these children were brought up by one or more of 
Dominicus's subsequent wives, and the children, especially the youngest, may 
have had little memory of their mother. Another possibility is that Lydia's children 
might not have remained faithful Mormons, for whom genealogies would have 
been not just a hobby, but also a responsibility as devout members of the LDS 
Church. 
17. William Furlsburv Carter (1811-1888, Baptism year: 1834) William, a son of 
John and Hannah Knight Libby Carter, was born on 1 May 1811, at Newry. A 
blacksmith, he married Sarah York on 3 December 1830. Sarah was born in 
Bethel on 25 August 1811. The family moved to Utah in about 1851. William was 
a missionary to India from 1852-1854. He eventually took four plural wives. He 
died on 11 October 1888 in Santaquin, Utah. Sarah died in Pima, Arizona on 8 
September (1) DJY: a. Wilkins genealogy; b. "Irena's Forefathers" by Irena 
Carter, a daughter of William and Roxena Mecham Carter; (2) Eliza Ann Carter 
Snow, A Heroine of the West," (3) PGS 52, 55, 74; (4) Coleman, passim; (5) See 
also Carter and York references in this appendix. 
18. Sarah York Carter (1812-1894, Baptism year: 1834) Sarah, a daughter of 
Peter and Abiah Russell York, and a sister of Aaron York, was born in Bethel on 
25 August 1811. She married William Furlsbury Carter on 3 December 1830, and 
they had ten children, at least seven of whom lived to adulthood. They moved to 
Provo in about 1851. Sarah died on 8 September! 888 in Pima, Arizona and is 
buried there. (1) Coleman, 260-262 and passim; (2) DJY, "Irena's Forefathers," 
and passim; (3) See Carter and York Families for more information and citations 
for Sarah. 
19. John "H" Carter (1816-1896, Baptism year: 1834) John, a blacksmith, a son 
of John and Hannah Knight Libby Carter, was born in Newry on 6 October 1816. 
He married Elizabeth Runnells Sweat, a daughter of John and Polly (Molly?) 
Mastin Sweat (also LDS converts), from Andover, Maine, on 11 April 1838. The 
exact date of her birth is not certain, around 1818. She died on 17 September 
1881 in Provo. John married, in a second and plural marriage, Sophia Eldora 
Sweat on 25 January 1848 at Lima, Illinois. Sophia, a sister of Elizabeth, was 
born on 31 January 1828, in Letter B (now Upton), Maine. Sophia died on 5 
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February 1924 in Carterville (now Provo) Utah. John died on 21 April 1896 in 
Carterville. (1) Coleman, 133-135, 405-406, and passim. (Perrigrine Sessions 
mentions Daniel Sweat from Errol, NH, and William E. McLellin states that he 
baptized Angeline Sweat and Frederick Sweat from Errol; it is not known if they 
were relatives of Elizabeth and Sophia.) 
20. Eliza Ann Carter Snow (1818-1897, Baptism year: 1834) Eliza, a daughter of 
John and Hannah Knight Libby Carter, was born on 28 September 1818 and 
married James Chauncy Snow early in 1838, while the family was traveling to 
Far West, Missouri. James was born on 11 January 1817 in Chesterfield, New 
Hampshire. James (whose parents were LSD converts) was a leader in he early 
church. He subsequently took three wives in plural marriages. The couple had 
ten children, nine of whom survived to adulthood. Eliza died on 9 March 1887 in 
Provo, Utah. James died on 30 April 1884, in Pettyville, Sanpete County, Utah. 
(1) DJY, passim; (2) Coleman, 425-428. Note: Eliza wrote, "A Heroine of the 
West," about her mother and family in Heart Throbs of the West 
21. Richard Carter (1820-1846, Baptism year: 1834) Richard, a son of John and 
Hannah Knight Libby Carter, was born in Newry, Maine, 8 August 1820, and 
married Hannah Parker on 29 November 1840. Hannah was born about 1823. 
While Richard was serving with the Mormon Battalion, en route to California, he 
died of illness on 28 November 1846, near Santa Fe, New Mexico. He and 
Hannah had three children: Mary Trueworthy Carter, born on 23 September 
1841, near Lima, Illinois (died 18 November 1928 in Utah); Samuel Parker 
Carter, born on 2 March 1843 (died 18 December 1929 in Utah); and Franklin 
Fitzgerald Carter, 4 February 1847, just a few months after his father died; 
Franklin died on 5 May 1933 in Utah. Hannah Parker Carter died of small pox on 
12 April 1848, at Council Bluffs, Iowa. The Carter family brought the orphans with 
them to Utah. Mary Trueworthy Carter, became the only plural wife of Aaron 
Marean York (his only plural wife). (1) DJY, passim; (2) Coleman, 467-468; 
(3) See York references in this appendix. 
22. Aaron Frost (1779-1860, Baptism year: 1836) Aaron, a carpenter, was born 
on 14 July 1799, in Berwick, Maine and married, about 1801, Susan Gray 
Bennett Frost, a widow. He was a Bethel Town officer in 1816. Several of their 
children (see below) converted and moved to Utah. A Frost/Winters family 
history, compiled by Jayne Winters Fife, a great-great-granddaughter of Aaron 
and Susan, writes that Aaron was admonished, excluded (1835, 1836) and finally 
dismissed from the Middle Intervale Meeting House (Baptist) in 1852. This 
information is confirmed by Bethel Church Histories, in the collection of the BHS. 
Aaron, Susan, daughter, Sophronia (1818-1844), and Huldah (1825/27-1856) 
came to Nauvoo in June, 1843 to assist Mary Ann Frost Stearns Pratt. Aaron 
died on 19 October 1860, in Bethel. (1) Lapham, 535-536,171; (2) Jayne Fife, 
"Western Maine Saints (Frost Family)" The Courier, passim; (3) Middle Intervale 
Church Records, BHS; (3) Scott Proctor, Autobiography of Parley Pratt, 216n11; 
286n1;381. 
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23. Frost, Susan (Sussanah) Gray Bennett (1780-1861, Baptism year: 1835) 
Susan was born on 14 March 1780 in North Yarmouth, Maine. She was a widow 
of Francis Bennett and had a son also named Francis (Frances). Susan 
converted in 1836 after being healed of palpitations of the heart. Aaron and 
Susan's children who converted were: Mary Ann Frost Stearns Pratt, Olive Gray 
Frost, Sophronia Gray Frost (1821-1838) and Huldah Alvina (1825-1856). (1) 
Lapham, pp. 535-536; (2) Fife, "Western Maine Saints," The Courier, (3) Fife 
genealogy of the Frost Family, at the BHS and in possession of the writer. (4) 
See Aaron Frost and other references to the Frost family in this appendix. 
24. Frost, Mary Ann Stearns Pratt (1809-1891, Baptism year: 1835) Mary Ann, 
was born on 14 January 1809, in Groton, Vermont, and married Nathan Stearns 
on 1 April 1832. Nathan was born on 1 April 1809, a son of Thankful Bartlett and 
Charles Stearns. Thankful was a half sister to Patty Bartlett. Nathan was a 
brother of Thankful Stearns (see Besse/Bessy above). A daughter, Mary Ann, 
was born in Bethel on 6 April 1833, and Nathan died, possibly of typhoid fever, 
on 25 August 1833. Mary Ann left for Utah, with her daughter, in August 1836, 
against the wishes of her daughters "guardian," most likely Nathan's parents, 
Charles and Thankful Bartlett Stearns. In May, 1837, Mary Ann married Parley P. 
Pratt, a widower, a Mormon missionary, and one of the early leaders of the 
Church. Pratt and his first wife, Thankful Halsey, died soon after the birth of 
Parley Pratt, Jr., on 25 March 1837, and Mary Ann raised him. Children born to 
Mary Ann and Parley were Nathan (1838-1843), Olivia Thankful (1841-1906), 
Susan (1843-1844), Moroni Llewellyn (1844-1913). Pratt subsequently took ten 
plural wives and was often away on missions. Between 1848 and 1851, Mary 
Ann Pratt lived separately from Pratt, and she and her children were living with 
her parents, in Bethel. By 1852, Mary Ann Pratt and her children were in 
Kanesville (Cedar Bluffs), Iowa, en route to Utah. On 16 August 1852, daughter, 
Mary Ann Stearns, age 19, married Oscar Winters, age 27, a teamster, at Deer 
Creek, Wyoming. Mary Ann Stearns Pratt divorced Parley in 1853. She died on 
24 August 1892, in Pleasant Grove, Utah and is buried there. Her daughter, Mary 
Ann Stearns Winters died on 4 April 1913. Parley Pratt was killed in Van Buren, 
Arkansas, on 3 May 1857, by the enraged husband of his tenth plural wife, 
Eleanor Jane McComb (1817-1874). (1) Fife, "Western Maine Saints (Frost 
Family)The Courier Vols. 30, # 3, #4; 31, #1, # 3; 2006-2007; (3) Proctor, 
Autobiography of Parley Pratt, passim. 
25. Frost, Olive Gray (1816-1845 Baptism year: 1839) Olive, a daughter of Aaron 
and Susan Frost, was born in Bethel on 24 July 1816. Olive was baptized by 
Perrigrine Sessions on 21 October 1839. Olive was a seamstress, and she 
accompanied her sister, Mary Ann Frost Stearns Pratt, and Parley Pratt and their 
children, on a mission to England from 1840-1842. Mary Ann and Olive became 
the first two women Mormon missionaries. Olive became a plural wife of Joseph 
Smith in 1843 and to Brigham Young by proxy on 7 November 1844, after 
Joseph was murdered in June of that year. She was in poor health after returning 
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from England and died of pneumonia in Nauvoo, on 6 October 1846. (1) PGS, 
54, 345; (2) Fife, "Western Maine Saints (Frost Family)," Bethel Courier, Vol. 31, 
#1, Spring, 2007, 4; (2) Lapham, 536; (3) Compton, In Sacred Loneliness, 6-7, 
586-592. 
26. Frost. Huidah Aivina (1825-1856, Baptism year: ?) Huidah, a daughter of 
Aaron and Susan Gray Bennett Frost was born in Bethel on 24 February 
1825/27. She and her parents and sister, Sophronia, went to Nauvoo in June, 
1843, to help her sister Mary Ann Frost Stearns Pratt. Huidah died in Bethel on 
27 May 1856. (1) Genealogy by Jayne Fife located at the BHS and in the 
possession of the writer; (2) Fife, "Western Maine Saints (Frost Family)," The 
Courier, Vol. 31, # 1, Fall, 2006, 4. 
27. Frost, Sophronia Gray (1818-1844, Baptism year: ?) Sophronia was born in 
Bethel on 30 October 1818 in Bethel. Sophronia, her sister, Huidah and her 
parents, Aaron and Susan Frost, came to Nauvoo in late June, 1843, to help 
Mary Ann Frost Stearns Pratt and her young children. Sophronia died on 18 May 
1844. (1) Fife, The Courier, Vol. 31, # 1, Spring 2007, 4; (2) Fife genealogy of the 
Frost family in the Mormon Collection of the BHS and in the possession of the 
writer; (3) Lapham, 356. Note: Census records ("U.S. and International Marriage 
Records, 1560-1900") indicate that Sophronia was married to Joseph Smith in 
1843 and to Brigham Young by proxy in 1845. 
28. Powers, Jonathan (1777-? Baptism year: ?) Jonathan and Lucy Bartlett 
Sessions, a half sister of Patty, were members of the church, and they started 
west to Zion, with the Sessions family, on 5 June 1837 with two sons, ages 
nineteen and twenty. The Powers family went as far as Kirtland, Ohio, before 
returning to Bethel. Perhaps they were intimidated by the hardships of a journey 
to a new and far away destination, or they were less dedicated to Mormonism 
than the Sessions family or both. According to William B. Lapham, Jonathan was 
active in Bethel town affairs, serving in various offices and in the militia during the 
War of 1812. (1) Lapham, passim; (2) PGS, 21,31,33; (3) PBS, 355. 
29. Powers, Lucy Bartlett (1779-1839, Baptism year: ?) Lucy Bartlett, born on 
5/9/1879 (a twin to Olive Bartlett Frost)Patty Bartlett Sessions's half-sister, 
married Jonathan Powers, born in 1777. (1)PGS, 21, 31, 33; (2) Lapham, 600; 
(3) See Jonathan Powers. 
30. Sessions, David, Sr. (1790-1850, Baptism year: 1835) David was born in 
Fairlee, Orange County, Vermont, on 4 April 1790, and married Patty Bartlett on 
28 June 1812. David was a farmer of some means, according to his son, 
Perrigrine. He ran a gristmill and a sawmill and owned a public house. He died 
on 11 August 1850. (1) PGS, 22-31,141, and passim; (2) PBS, 149-150 and 
passim; (3) Lapham, 467; (4) Ulrich, The Age of Homespun, 404-407; (5) Mary 
Valentine, "Western Maine Saints (Sessions Family)" in the BHS Courier, Vol. 29, 
# 1,2,3,4, Vol. 30, # 1; (6) See Patty Bartlett Sessions. 
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31. Sessions, Patty Bartlett (1795-1892, Baptism year: 1834 by Daniel Bean, Jr.) 
Patty, a midwife, was born on 4 February 1795, a daughter of Enoch Bartlett 
(1741-1825) and his second wife, Anna Hall Bartlett (1768-1868). Enoch and his 
first wife, Elizabeth Segar, were early settlers in Bethel. By his first wife, Enoch 
had 10 children (9 survived to adulthood); Patty was the oldest of 9 children, 8 
surviving to adulthood, born to Enoch's second wife. Her brother, Enoch Bartlett, 
Jr., the youngest, is featured prominently in her diaries. On 28 June 1812 Patty 
married David, against the wishes of her parents. Patty became a plural wife of 
Joseph Smith on 9 March 1842, and a polyandrous (a woman married to more 
than one husband) wife of David, until he died in 1850. Patty was forty-seven at 
the time she married Smith, and this was probably a celibate relationship. In her 
diaries, she records that she was sealed to Joseph Smith on 9 March 1842. Her 
daughter, Sylvia Sessions Lyon Smith Kimball Clark, was married to Joseph 
Smith in the summer of 1843, and bore his child, Josephina Rosetta (Lyon) on 8 
February 1844 in Nauvoo (See Sylvia Sessions below). After David died, 11 
August 1850, in Salt Lake City, Patty married John Parry (1789-1868) on 14 
December 1851. David and Parry also took plural wives. This very complex 
subject of plural marriage and Joseph Smith's thirty-three plural wives is dealt 
with in more detail in Chapter two of this thesis. Todd Compton, author of In 
Sacred Loneliness, has done a credible job of documenting the marriages of 
Patty, Sylvia and Olive Gray Frost to Joseph Smith and the birth of Josephina. 
Patty died on 14 December 1892The edited Diaries of Patty Bartlett Sessions 
and the edited Diaries and Memoirs of her son, Perrigrine, contain a wealth of 
information about the Sessions family from first conversion in 1834 to settlement 
in Utah. (1) Lapham, 466-467,652; (2) PGS, genealogy of the family, 15-25 and 
passim; (3) PBS, genealogy, 355 and passim; (4) Ulrich, The Age of Homespun, 
404-407; (5) Compton, In Sacred Loneliness, 4-5, 171-204; (6) Mary Valentine, 
The Courier, Vols. 29, #1, #2, #3, #4, Vol. 30, # 1, 2005-2006; (7)Heart Throbs of 
the West, names David, Sr., Patty and Perrigrine, as part of the 1848 party that 
traveled to Utah from Winter Quarters, Vol. 9, 466, 509. 
32. Sessions, Perrigrine (1814-1893, Baptism year: 1835) Perrigrine was bom on 
15 June 1814, a son of Patty and David Sessions and married Julia Ann Kilgore 
on 21 September 1834. The couple had two children, Martha Ann (1835-1877) 
and Carlos Lyon (1842-1927). Perrigrine was a farmer and became an LDS 
missionary who proselytized in the Bethel-Newry area ca. 1839-1893. After Julia 
Ann died, he married 7 plural wives and had 55 children, all of whom lived in 
Utah (1) PGS Diaries, passim; (2) See David, Patty, and Julia Ann Kilgore 
Sessions. 
33. Sessions, Julia Ann Kilgore (1815-1845, Baptism year: 1836) Julia Ann was 
born on 24 July 1815 and married Perrigrine Sessions on 21 September 1834; a 
daughter, Martha Ann was born in 1835 (died in 1877), and a son, Carlos Lyon 
born in 1842 (died in 1927). Julia Ann died in Nauvoo in January, 1845. (1) PGS, 
passim; (2) PBS, 18, 56n85; 61n98, 83. 
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34. Sessions, Sylvia Lyon Smith Kimball Clark (1818-1882, Baptism year: 1835 ) 
a daughter of Patty Bartlett and David Sessions, appears frequently in the diaries 
of Patty Bartlett Sessions and memoirs of Perrigrine Sessions, her brother. Just 
the string of surnames following Sylvia's birth name indicates how complicated 
her iife as a wife and mother during the period when plural marriage was 
practiced. Sylvia, age 19, married first, Windsor Lyon (1809-1849), on 21 April 
1838, in Nauvoo. Joseph Smith performed the ceremony. On 8 February 1842, 
she married Joseph Smith, in a polyandrous marriage (a woman has multiple 
husbands). After Smith was murdered in June, 1844, she married Heber C. 
Kimball who stood in as proxy "for time" (during this lifetime) for Joseph Smith 
whom Sylvia had married for eternity. Her marriage to Windsor Lyon, lasted until 
his death in January, 1849, in Iowa City, Iowa. According to Todd Compton, 
Sylvia's daughter, Josephine Rosetta Lyon, born on 8 February 1844, in a court 
affidavit, swore that her mother, on her death bed, told Josephine that she 
(Josephine) was the daughter of Joseph Smith. After Lyon died, Sylvia married 
Ezekial Clark, on 1 January 1850, a non-Mormon, a widower with three children, 
a mill owner, banker and politician. She ultimately divorced Ezekial and moved to 
Utah, perhaps to be closer to Kimball, very likely to be closer to her family. Sylvia 
died on 13 April 1882. (1) PBS, passim; (2) Compton, In Sacred Loneliness, 4-5, 
171-204, and passim. 
35. Sessions, David Jr., (1823-1896, Baptism year: 1835) David, Jr. was born in 
Newry on 9 May 1823, a son of David and Patty Bartlett Sessions. He married 
Phebe Carter Foss, born 2 November 1831, on 9 August 1851. The 1860 
Federal census shows that they had 4 children living at home: Sarah, 7, Sardinia, 
4, David, 3, and Olive, 1. In 1870, the same four children, 10 years older, plus 
Fabian, a son, 8 (called "Tabby Ann in the census); Darius, 6, and Elizabeth, 1. 
In 1880, presumably the oldest had moved on, and enumerated children include: 
David, 22; Olive, 20; Fabin, 18; Darius, 15; Elizabeth, 11; and Emma, 5. A James 
Sessions, age 36, is also listed as a member of the household. In 1900, Phebe, a 
widow, is shown living with her son Fabian, 37, a widower; his sons Fabian, Jr., 
11; and Robert, age 9. By 1910, Phebe is living with her son "Fabyan," his son, 
Robert, age 19; and a granddaughter, Inis, age 16. Phebe died on 25 July, 1813, 
age 81, in Bountiful. David had died on 18 April 1896, age 72, in Bountiful, Utah. 
36. Smith, Josiah (1791-1880, Baptism year: 1835 by Daniel Bean, Jr.) Josiah 
was born in Newry on 2 November 1791, a son of Ithiel Smith, Jr. and Lucy 
Littlehale. His father, Ithiel Smith, a tailor, originally from Brentwood, New 
Hampshire, was one of the town's earliest settlers. Regarding his conversion, 
according to JosiafYs daughter, Lucy Meserve Smith, "My father was the first of 
his family to obey the Everlasting Gospel revealed through the prophet Joseph 
Smith, he was baptized in 1835 by Daniel Bean son of Daniel Bean Sen. and 
Margaret Shaw Bean daughter of Thomas Shaw the poet. . . . He was in the 89 
year when he died 19 Jan. 1880." Josiah was ordained a priest by Perrigrine 
Sessions and Duncan McArthur on 28 October 1839, and served as the leader of 
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the branch until most of the members emigrated to the west. (1) Lapham, 614-
615; (2) Lucy Smith "Narrative," 6; Ulrich, The Age of Homespun, 407-409, 271-
272; Ulrich cites "Historical Record of Lucy M. Smith," Special Collections, 
University of Utah Library, Salt Lake City, 41, 169-170, 55, 59-61, 73-77, 477; 2) 
PGS, passim. Note: written in 1889, long after the fact, when Lucy was about 73 
years old, the chronology of Lucy's memoir is disjointed; facts and details 
regarding the Smith family are sometimes incorrect or omitted entirely. Smith was 
a common name, and the practice of naming children for their parents and 
grandparents adds to the confusion. The narrative cited by Ulrich was not 
available to this writer. Further research on Lucy Meserve Smith and this 
interesting family remains a topic for further research. 
37. Smith, Lucy Bean (1784-1847, Baptism year: 1836) Lucy, the wife of Josiah 
Smith, was born on 21 April 1784, a daughter of Jonathan and Abigail Gordon 
Bean who came to Sudbury/Bethel, Maine, from Standish in about 1781. Lucy 
was converted to Mormonism in 1836, after she was healed. "The Elders laid 
their hands upon her in the name of Jesus Christ and commanded her to be 
restored to health and she was healed." Lucy was baptized in the Bear River, 
Newry. (1) Lapham, 47, 479; (2) Lucy Meserve Smith, "Historical Narrative," 6. 
38. Smith, Lucy Meserve (1817-1892, baptized 16 August, 1835 by Elder Andrew 
Hazen Aldrich) Lucy was born on 9 February 1817, a daughter of Josiah and 
Lucy Bean Smith. Lucy left Newry in 1844, and she married Apostle George 
Smith (no relation) a Mormon leader on 23 November 1844 in Nauvoo. "All my 
father's family but my youngest brother were baptized and nearly all the Newry 
Branch in that lovely little stream called Bear River." She died on 5 October 1892, 
in Salt Lake City. George died in 1875. (1) Lucy Meserve Smith "Historical 
Narrative," 6,7, 9, 25; (2) PBS, 141n61, 217; (3) PGS, 28, 60, 65, 302, 304, 308, 
313; (4) Ulrich, The Age of Homespun, 407-409. Regarding George Albert Smith: 
(1) Heart Throbs of the West, Vols. 4, 9,12, passim; (2) PBS, 49, 56n86, 141n61, 
170n28, 254, 260. 
39. Smith, David (1818-? Baptism year: 1840) a son of Josiah and Lucy Bean 
Smith, and a brother of Lucy Meserve Smith. According to Lucy's memoir, David 
died 11 August 1947 at San Louis Ray, California, while serving in the Mormon 
Battalion. Other information about David is lacking. Perrigrine Sessions reports 
visiting a David Smith, but it is not certain who this David Smith was. (1) Lucy 
Meserve Smith, "Historical Narrative," 6-7; (2) Lapham, 614. 
40. Smith, Nancy (DOB ?, Baptism year: 1835). Nancy was a sister of Lucy 
Meserve Smith. Lucy Meserve Smith "Historical Narrative," 7. 
41. Smith, Anna (DOB ?, Baptism year: 1839) daughter of David, granddaughter 
of Josiah and Lucy Bean Smith. Perrigrine Sessions baptized Anna and her 
brother, James, on 3 November 1839. (1) PGS 55. 345. 
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42. Smith, James (DOB: ?, Baptism year: 1839). Son of David Smith, grandson 
of Josiah and Lucy Bean Smith. Perrigrine Sessions baptized James and Anna, 
his sister, on 3 November 1839. (1) PGS, 55, 345. 
43. Smith, Freeborn (DOB: ?, Baptism year: 1839): A son of Josiah and Lucy 
Bean Smith, Lucy Meserve Smith's brother, was baptized by Perrigrine Sessions 
on 3 November 1839. (1) Lucy Meserve Smith, "Historical Narrative," 7. 
44. Smith, Penial (DOB: ?, Baptism year, 1839): A daughter of Josiah and Lucy 
Bean, Lucy Meserve Smith's sister was baptized on 3 November 1839 by 
Perrigrine Sessions. (1) PGS 55, 345. Lucy Meserve Smith, "Historical 
Narrative," 7. 
45. Smith, Catherine Everett (DOB: ?, Baptism year, 1843): A daughter of Josiah 
and Lucy Bean Smith, Lucy Meserve Smith's sister, married to Joseph R. 
Everett. (1) Lucy Meserve Smith "Historical Narrative," 7. 
46. Everett, Joseph R. (DOB: ?, Baptism year: 1843) husband of Catherine 
Smith. (1) Lucy Meserve Smith, "Historical Narrative," 7. 
47. Tripp, Enoch Bartlett (1824-1909, Baptism year:1846 in Nauvoo by Heber C. 
Kimball) Enoch, born in 1824, a farmer, who appears frequently in the Diaries of 
Patty Bartlett Sessions and Perrigrine Sessions, was a son of Namah Hall 
Bartlett, Patty's half-sister and William Tripp, an Episcopal-Methodist minister 
and a member of the Maine Legislature. William taught his son the trade of boot 
and shoemaking. The Diaries of Perrigrine note that Enoch was ambivalent about 
converting, initially prejudiced against the Mormons. However, he was convinced 
after discussions with his aunt, Patty, and Heber C. Kimball, a church leader and 
one of the Twelve Apostles, to follow his heart and inclinations despite what his 
family at home would think. He was baptized secretly by Kimball and went west 
to Utah where he became an active church member. He was a pallbearer at 
Perrigrine's funeral. Enoch died on 31 January 1909. Census records state that 
he was married after he moved to Utah, but the record is difficult to interpret, 
perhaps because he, like many Mormon men of the time married polygamously. 
(1) PGS, 84-87n10, and passim; (2) PBS, 34n15, and passim; (3) "Enoch Bartlett 
Tripp Autobiography," as copied by an unnamed person is in the Daughters of 
Utah Pioneers Library in Salt Lake City. A photocopy is available in the Church 
Archives as well. The transcriber wrote, "Copied in 1951 from an original account 
of the life of Enock [sic] Bartlett Tripp written by him and found in his trunk with 
his genealogical record." 
48. York, Aaron Marean (1807-1881, Baptism year: 1834 by Daniel Bean, Jr., 
and John F. Boynton) Aaron, a blacksmith and shoemaker, was born in Bethel on 
27 August 1807, a son of Peter and Abiah Russell York. His grandfather, Col. 
John York, came to Bethel from Standish, Maine sometime before the Indian 
Raid in Bethel in 1781. Aaron married Hannah Carter (1809-1894) on 3 
December 1830. Aaron's father, Peter, and grandfather John were prominent in 
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APPENDIX III 
CONVERTS BAPTIZED BY PERRIGRINE SESSIONS AND 
WILLIAM EARL MCLELLIN 
Converts baptized by Perrigrine Sessions and his companions, Elder 
Duncan McArthur, and Elder Aaron Marean York are as noted in the diaries and 
journals of Perrigrine Sessions and arranged chronologically. Spelling is that of 
Sessions.1 Converts baptized by William E. McLellin in Errol, New Hampshire are 
as enumerated in Journals of William E. McLellin.2 The list of Sessions's converts 
is not intended to be a complete accounting, because of the way the list was 
compiled. There were no baptisms by Sessions between 1844 and 1886. There 
were church branches in other towns in Maine: Mexico, Dixfield, Strong, Weld, 
Byron, Solon, New Vineyard where Sessions served both as a missionary and 
supporter of organized branches. It is beyond the scope of this thesis to include 
them and remains a topic for further research. 
Converts Baptized by Perrigrine Sessions 
1. Charlotte Sweat in Errol, New Hampshire, October 1839. 
2. Julia Shattuck in Errol, New Hampshire, October 1839. 
3. Olive Gray Frost in Newry, Maine, October 1839. 
4. Freeborn Smith in Newry, Maine, November 1839. 
5. Penial Smith in Newry, Maine, November 1839. 
6. Anna B. Smith (daughter of David Smith) in Newry, Maine, November 1839. 
7. James Y. Smith (son of David Smith) in Newry, Maine, November 1839. 
8. Daniel Corbit in Strong, Franklin County, December 1839. 
1
 Donna Toland Smart, ed., Exemplary Elder: The Life and Missionary Journeys of 
Perrigrine Sessions, 1814-1893 (Provo, Utah: BYU Studies and Joseph Fielding Smith Institute 
for Latter-day Saint History, 2002), passim. A map showing the towns where Sessions served 
missions is on page 157. 
2
 Jan Shipps and John W. Welch, eds., The Journals of William E. McLellin: 1831-1836 
(Provo, Utah: Brigham Young University Studies, 1994), passim. A map showing McLellin's 
missionary journeys is on page 158. 
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Converts Baptized by Perrigrine Sessions (Continued) 
9. Almira Corbit (wife of Daniel) in Farmington, Maine, December 1839. 
10. Hannah Corbit ( wife of Brother Otis Corbit) in Farmington, Maine, March 
1840. 
11. George Smith, (not George A. Smith, husband of Lucy Meserve Smith) in 
Newry, Maine, March 1840. 
12. ??? Smith, (wife of George Smith) in Newry, Maine, March 1840. 
13. David Smith (son of Josiah and Lucy Bean Smith) in Newry, Maine, 1840. 
14. Aphia York (probably Aphia Smith, the wife of Benjamin Russell York) in 
Newry, Maine, March 1840. 
15. Nancy Besse, (daughter of Thankful and Anthony Besse, Sr.) in Newry, 
April 1840. 
16. Daniel Porter in Mexico, Maine, 1843. 
17. Artemis Walton in Mexico, Maine, July 1843. 
18. David Brown in Mexico, Maine, July 1843. 
19. Charlot/Sharlot Abbott in Roxbury, Maine, October 1843. 
20. John Richards in Roxbury, Maine, October 1843. 
21. "Sister Richards" in Roxbury, Maine, October 1843. 
22. Rocksa/Rocksey Abot in Mexico, Maine, 1843. 
23. Samuel Tobin in Mexico, Maine, November 1843).3 
24. Dorcas Huniford in Mexico, Maine December, 1843. 
25. Lucy Walton in Mexico, Maine, April 1844). 
27. Levi Stone Heywood in Plantation B/Upton June 1886. 
3
 Samuel Tobin, within the month, "renounced his religion, because Brother Joseph, the 
prophet, kept a tavern-and he must be a faltz teacher and held the truth in unrighteousness." 
Smart, Exemplary Elder, 74n13. 
1 
Converts Baptized by William Earl McLellin 
All converts were baptized by William Earl McLellin in Errol, New Hampshire on 
14 August 1835. 
1. James Johnson. 
2. Hezk. Johnson. 
3. N. Johnson. 
4. Charlotte Cone. 
5. Angeline Sweat. (Note: Sessions baptized Charlotte Sweat in 1839). 
6. Sally Sweat. 
7. Frederick Sweat. 
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APPENDIX IV 
MISSIONARY JOURNEYS OF WILLIAM E. MC LELLIN AND PERRIGRINE 
SESSIONS 
Misionarv Journeys of William E.McLeUin1 
(1) 18 July 1831-20 November 1831 through Missouri, Illinois, Indiana, and 
Ohio. 
(2) 16 November 1831-25 February 1832, mostly in Ohio, with one visit over the 
border to New Bedford, Pennsylvania. This journal overlapped with Journal One. 
(3) 28 January 1833 to 24 May 1833, from Independence Missouri to Charleston, 
Illinois. 
(4) 9 July 1834-17 April 1835, from Independence, Missouri to Huntsburg, Ohio. 
(5) 4 May 1835-3 September 1835, from Kirtland, Ohio, through New York, 
Vermont, New Hampshire and Maine. 
(6) 9 April 1836-7 June 1836, from Kirtland, Ohio to Crittendon, Kentucky. 
Missionary Journeys Of Perrigrine Sessions2 
(1) 27 June 1839-14 June 1840, from Nauvoo to Maine and Errol, NH and back. 
(2) April 1843-14 June 1844, from Nauvoo to Maine and Errol, NH and back. 
(3) 16 August 1873-27 November 1873 from Bountiful, Utah, to Maine and back. 
(4) 19 March 1886-5 October 1886, from Bountiful, Utah to Maine and back. 
1
 Jan Shipps and John W. Wech, eds., The Journals of William E. McLellin. A map of his 
journeys appears on page 158. 
2
 Donna Toland Smart, Ed., The Life and Missionary Journeys of Perrigrine Sessions, 
1814-1893 (Provo, Utah: BYU Studies and Joseph Fielding Smith Institute for Latter-day Saint 
History, 2002). There Is a discrepancy in Smart's "Introduction" when she states that Perrigrine 
made "four journeys all to Maine," 5-6. However, only the missions of 1839-1840, 1843-1844, 
July-November 1874, and March to July 1886 appear in the monograph. There is reference to a 
mission in 1868, but no mention of where or when it was served, 294. A map showing the towns 
where Sessions proselytized is on page 159. 
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(5) September 1852-31 December 1853, from Bountiful, Utah to England and 
back. Perrigrine returned from this mission quite ill and spent time recuperating 
and visiting friends and family in Maine, arriving home still sick in February, 1854. 
Journeys such as this one, and the one of William Furlsbury Carter to India took 
their toll on the health of the missionaries. 
(6) 25 June 1856-?, From Bountiful, Utah, to Washoe, Carson Valley, Nevada. 
The journey lasted until at least 16 July 1856 when Sessions wrote a letter to 
Heber Kimball. This is the only mission where Perrigrine was accompanied by a 
wife, Emorette.3 
3
 Smart, Exemplary Elder, 275. 
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APPENDIX V 
CARTER AND YORK FAMILIES 
These two families are listed here because they intermarried and had 
multiple plural marriages. Families are listed beginning with head of household, 
followed by spouse, and followed by children. Information about the Bartletts, 
Besse, Frost, Sessions, Smith families can be found in Appendix I and II. 
Carter Family 
Dates and Places of Birth and Death 
John Carter,1 Born: 19 May 1782 in Scarborough, Maine, Died: 13 August 1852 
in Lima, Illinois. 
Hannah Knight Libby Carter, Born: 9 October 1786, Scarborough, Maine, Died: 
ca. 2 November 1867 in Provo, Utah. 
Carter Children 
1. Dominicus Carter, Born: 21 June 1806 in Scarborough 
Died: 2 February 1884 in Provo, Utah. 
2. Almira Carter (Tripp),* Born: 3 January 1808 in Scarborough 
Died: 18 March 1894 in Lima, Illinois. 
3. Hannah Carter (York), Born: 28 June 1809 
Died:18, Scarborough, September 1894 in Santaquin, Utah. 
4. William Furlsbury Carter, Born: 1 May 1811 in Newry 
Died.H October 1888 in Santaquin, Utah. 
5. Phillip Libby Carter,* Born: 17 January 1814 in Newry 
Died: 27 July 1876 in Lima, Illinois. 
1
 John Carter; Almira Carter and Alvah Tripp*; Phillip Libby Carter (m. Martha Eames 
York*); Mary Jane Carter and James Dooley* did not join the LDS Church. 
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Carter Children (Continued) 
6. John Harrison Carter, Born: 13 January 1815 in Newry 
Died: 11 April 1815 in Newry. 
7. John "H" Carter, Born: 6 October 1816 in Newry 
Died: 21 April 1896 in Provo. 
8. Eliza Ann Carter (Snow), Born: 28 September 1818 in Newry 
Died: 9 March 1897 Provo. 
9. Richard Carter, Born: 8 August 1820 
Died: 28 November 1846 near Santa Fe, New Mexico. 
10. Mary Jane Carter (Dooley),* Born: 13 March 1823 
Died: 9 March 1911 near Seattle, Washington. 
11. Rufus Carter, Born: 9 October 1825 in Newry 
Died: 9 October 1827 in Newry. 
Marriages of Carter Children Who Joined the LPS Church 
Dominicus Carter.2 
1. Lydia Smith (1809-1838), m. 1828. 
2. Sophronia Babcock (1822-1847), m. ca. November 1838. 
3. Sylvia Amaretta Mecham (1820-71922), plural m. 1839, div. ca. 1867. 
4. Mary Durfee (1830-1885), plural m. 1844. 
5. Polly Miner (1832-1896), plural m. 1851. 
6. Elizabeth Brown (1833-1914), plural m. 1852. 
7. Caroline Maria Hubbard (1854-1948), plural m. 1854, divorced 1861. 
8. Frances (Fanny) Nash (1837-1884), plural m. 1857. 
Hannah Carter (York)3 
1. Married Aaron Marean York (1807-1881); Aaron took Mary Trueworthy 
Carter (1841-1928) as a plural wife in 1859. 
2
 Arthur D.Coleman, Carter Pioneers of Provo, Utah (Provo: J. Grant Stevenson, 1966), 
passim; Donald J. York, "DJY Collection," family record sheets. 
3
 Coleman, Carter Pioneers, 258, 467; "DJY Collection," family record sheets. 
Marriages of Carter Children Who Joined the LPS Church (Continued) 
William Furlsbury Carter4 
I.Sarah York (1812-1888), m.1831. 
2. Hannah Cordelia Mecham (1829-1847), plural m. 1847. 
3. Roxena Mecham (1830-1919), plural m.1847; cousin of Hannah 
Cordelia Mecham Carter. 
4. Elizabeth Howard (1827-1903), plural m. 1854. 
S.Sally Ann Mecham (1842-1910), plural m. 1857; sister of Roxena 
Mecham Carter. 
John "HM Carter5 
1. Elizabeth Runnels Sweat (1818-1881), m.1838. 
2. Sophia Eldora Sweat (1828-1924) plural m., sister of Elizabeth Sweat. 
Eliza Ann Carter (Snow)6 
1. In 1838, Eliza married James Chauncy Snow (1817-1884); James 
married three plural wives: Lydia Elizabeth Chadwick (m. 1856); Jane 
Cecilia Roberts (m.1856); Ann Clark (m. 1857); the writer could not find 
any other information on these three women. 
Richard Carter7 
1. Hannah Parker (ca. 1823-1847), m. 1840. 
4
 Coleman, Carter Pioneers, 125, 260, 308, 346, 371; "DJY Collection, 'Irena's 
Forefathers,'" by Irena Carter, daughter of William and Roxena Mecham Carter. 
5
 Coleman, Carter Pioneers, 406, 412, 415. 
6
 Coleman, Carter Pioneers, 425-426. 
7
 Coleman, Carter Pioneers 
142 
York Family* 
Dates and Places of Birth and Death 
Peter York, Born: 29 August 1777 in Standish, Maine, Died: 10 December 1862 
in Bethel, Maine. 
Abiah Russell York, Born: 16 August 1781 in Bethel, Maine, Died: 14 July 1831 in 
Bethel, Maine. 
York Children 
1. Mary York, Born: ca. 1801 in Bethel, Maine 
Died 1836 in Bethel. 
2. Thatcher York, Born: ca. 1803 in Bethel, Maine 
Died: 1873 in Bethel. 
3. Abraham Russell York, Born: ca. 1805 in Bethel, Maine 
Died: 1878 in Bethel. 
4. Aaron Marean* York, Born: 27 August 1807 in Bethel, Maine 
Died: 13 November 1881 in Santaquin, Utah. 
5. Daniel Grout York, Born: 1810 in Bethel, Maine 
Died: 13 March 1889 in Bethel. 
6. Sarah York*, 27 August 1811 in Bethel, Maine 
Died: 11 October 8 September 1888 in Pima, Arizona. 
7. Martha Eames York, Born: 9 September 1814 in Bethel, Maine 
Died: 10 January 1897 in Lima, Illinois. 
8. Albina York, Born: ca. 1816 in Bethel, Maine 
Died: an infant in Bethel. 
9. Charlotte Wills York, Born: ca. 1817 in Bethel, Maine 
Died: Date unknown. 
"DJY Collection," family record sheets; William B. Lapham, History of the Town of 
Bethel, Maine (Somersworth, New Hampshire: New England History Press in collaboration with 
the Bethei Historical Society, 1981) 648. Peter, his wife, Abiah Russeii, and nine children did not 
join the LDS Church. The children who converted were Aaron Marean York* and Sarah York* 
who married William Furlsbury Carter. Martha Eames York married Phillip Libby Carter and 
traveled with the York and Carter families as far as Illinois. See Carter Family. 
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York Children (Continued) 
10. Melissa D. York, Born: ca. 1821 
Died: Date unknown. 
11. Hester Ann York, Born: ca. 1823 in Bethel 
Died: Date unknown. 
Marriages of York Children Who Joined the LPS Church. 
Aaron Marean York9 
1. Hannah Carter (1809-1894), m. 1830. 
2. Mary Trueworthy Carter York Higginson (1841-1928), m. 1859. 
9
 "DJY Collection," family record sheets; Almira Bethers, "Aaron Mereon (Marean) York: 
Pioneer of Utah," unpublished manuscript, 1952; Coleman, Carter Pioneers ofProvo, 260. 
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Appendix VI: Bartlett Family 
Patty Bartlett Sessions (and Perrigrine, her son) was part of a large extended family. 
This appendix is intended to guide the reader through references to her brothers and 
sisters, and other family members,that appear throughout the thesis narrative. It also 
illustrates the complex interweaving of the Bartlett, Sessions, Frost, Stearns, and York 
families living in Bethel and Newry during the period encompassed by this thesis. 
Enoch Bartlett (1741-1825)1 married first Eliza Segar (1740-1788/1789) their children 
were: 
1. Anna, DOB 4 November 1766, m. Asa Foster. 
2. Reuben, DOB, 17 April 1768, m. Lydia Frost. 
3. Betsey, DOB, ca. 1767, m. Richard Estes. 
4. Relief DOB 2 May 1769, m. Stephen Estes. 
5. Submit (or Remit), DOB 31 January 1771, m. Silas Powers. 
6. Thankful, DOB 16 May 1777, m. Charles Stearns. Charles and Thankful Bartlett 
Stearns were the parents of Nathan Stearns (m. Mary Ann Frost [Stearns Pratt] )and 
Thankful Stearns Besse. 
7. Burrah (Burry), DOB ca. 1781, m. Ephraim Colby. 
8. Olive (Lucy's twin), DOB 9 May 1779, m. Nathaniel Frost. 
9. Lucy (Olive's twin), DOB 9 May 1779, m. Jonathan Powers. 
10. Aaron (stillborn). 
After Eliza died, Enoch married Anna Hall (1768-1868) and they had the following nine 
children, Patty being the eldest. 
1. Patty, DOB 4 February 1795, m. David Sessions. 
2. Elisha, DOB 7 December 1796, m. Sally Barker. 
1
 The Bartlett genealogy was obtained from Donna Toland Smart, Exemplary Elder, 18-21 and 
passim; and Smart, Mormon Midwife, 355 and passim. There are minor inconsistencies between the two. 
Perrigrine's data is more complete regarding dates; Patty gives names but not much more information 
about her siblings and half-siblings. 
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3. Namah (Nomah), DOB 13 October 1798, m. William Tripp (they were the parents of 
Enoch Bartlett Tripp, who converted to Mormonism in Nauvoo in 1846). 
4. Jonathan, DOB 31 July 1800, m. Nancy Barker. 
5. Polly, DOB 8 May 1802, m. first Willoughby Russell; m. second Urban York. 
6. Aphia, DOB 28 April 1804, m. Josiah Jackson. 
7. Lydia, DOB 15 November 1806., m. Joseph Knapp. 
8. Lorania, DOB 29 July 1808, died 5 April 1811. 
9. Enoch, Jr. DOB 5 July 1811, m. Sarah Hinkson. 
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APPENDIX VII 
COME, COME, YE SAINTS1 
Come, come, ye saints, no toil nor labor fear; 
But with joy wend your way. 
Though hard to you this journey may appear, 
Grace shall be as your day. 
Tis better far for us to strive our useless cares from us to drive; 
Do this, and joy your hearts will swell -
All is well! All is well! 
Why should we mourn or think our lot is hard? 
Tis not so; all is right. 
Why should we think to earn a great reward if we now shun the fight? 
Gird up your loins; fresh courage take. 
Our God will never us forsake; 
And soon we'll have this tale to tell-
All is well! All is well! 
We'll find the place which God for us prepared, 
Far away, in the West, 
Where none shall come to hurt or make afraid; 
There the saints, will be blessed. 
We'll make the air, with music ring, Shout praises to our God and King; 
Above the rest these words we'll tell -
All is well! All is well! 
And should we die before our journey's through, 
Happy day! All is well! 
We then are free from toil and sorrow, too; 
With the just we shall dwell! 
But if our lives are spared again to see the Saints their rest obtain, 
Oh, how we'll make this chorus swell-
All is well! All is well! 
Alternate Third Stanza 
We'll find the place which God for us prepared, 
In His house full of light, 
Where none shall come to hurt or make afraid; 
There the saints will shine bright. 
We'll make the air with music ring, 
Shout praises to our God and King; 
Above the rest these words we'll tell, 
All is well! All is well! 
1
 The Lyrics for "Come, Come, Ye Saints," originally titled, "All is Well! All is Well!" appear 
in many sources including, Hymns of the Church of Jesus Christ of Latter-day Saints Hymnbook, 
1985, originally compiled by Emma Smith, wife of Joseph Smith, in 1835. 
1 
LDS CHURCH CHRONOLOGY1 
i805 23 December, Joseph Smith, Jr. is born at Sharon, Vermont. 
1816 Joseph's family moves to Palmyra, New York. 
1823-1827 for four years, on 21 September, Joseph is visited by an angel, 
Moroni, who reveals the burial plates of the golden plates; in 1827, 
he is allowed to take them home for translation by the miraculous 
Urim and Thummin. 
1827 18 January, Joseph marries Emma Hale. 
December, Joseph and Emma move to Harmony, Pennsylvania. 
1828 Joseph translates the Book of Mormon from the golden plates with 
Martin Harris. 
1829 April-June, Joseph completes the translation of the Book of 
Mormon with Oliver Cowdery. 
1830 March, The Book of Mormon is published. 
6 April, The Church of Christ is organized, renamed, in 1838, The 
Church of Jesus Christ of Latter-day Saints emphasizing that this 
was Christ's church in its last days. 
October, the first missionaries set out on missions to the Eastern 
Indians. Joseph moves to Kirtland, Ohio, the first headquarters and 
gathering place of the church. 
1831 Joseph moves to Kirtland, Ohio, the first headquarters of the 
church. 
20 July, Jackson County, Missouri, near Independence, designated 
as Zion; a Mormon colony is established there. 
1
 Sources used for the LDS Church Chronology were: (1) Richard Lyman Bushman, with 
the assistance of Jed Woodworth, Joseph Smith, Rough Stone Rolling, (New York, Alfred A 
Knopf, 2005), pp.xiii-xv; Arnold K. Garr, Donald O. Cannon, and Richard O. Cowan, Eds., 
Encyclopedia of Latter-day Saint History, (Salt Lake City, Deseret Book Company), pp. 1403-
1422; Wallace Stegner, The Gathering of Zion: The Story of the Mormon Trail, (Lincoln and 
London, University of Nevada Press, 1964, 1981), "Checkpoints on the Road to New Jerusalem," 
no pagination for the Chronology. 
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1833 Cornerstones for the Kirtland temple are laid. 
July, Missouri mobs drive the Mormons out of Independence. 
October, Mormon missionaries tour in Canada. 
4 November, Mormons are expelled from Jackson County; most 
move north to Clay, Davies and Caldwell Counties, Missouri. 
1834 24-30 April, Mobs attack Mormon settlements in Jackson County. 
5 May, Joseph leads 200 armed men, Zion's Camp, to Jackson 
County to protect the Mormons and Mormon property. 
1835 14 February, Joseph organizes the Quorum of Twelve Apostles. 
August, The church issues its first denials of polygamy, although it 
has been practiced by Joseph and other church leaders since 
1831. 
1836 27 March, The Kirtland Temple is dedicated. 
1837 1 January, Joseph organizes the Kirtland Safety Society Bank 
Company. 
The Kirtland Bank fails, contributing to much dissension in the 
church. 
1838 12 January, Joseph flees Kirtland for Far West, Clay County, 
Missouri, in the midst of apostasy, panic and lawsuits, 
arriving on 14 March. 
6 April, the remaining Mormon faithful, between 500 and 600 
persons, with all their personal possessions, start from 
Kirtland for Far West. 
4 October, the Kirtland saints arrive in Far West to find it an armed 
camp, in chaos. 
24 October, Governor Lilburn W. Boggs issues an order to the 
Missouri militia that the Mormons must be "exterminated or driven 
from the state." 
30 October, a mob massacres 17 and wounds 15 at Hauns Mill, 
Missouri, a small Mormon settlement. 
31 October, Joseph and other Mormon leaders surrender and are 
jailed. 
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1839 February, Mormon refugees cross the Mississippi River into Illinois. 
April, Joseph and his fellow prisoners bribe their way out of jail and 
escape to Illinois, where the city of Nauvoo is established near the 
village called Commerce; initially the saints are treated 
kindly by the Non-Mormons of the area. 
September, The Twelve Apostles leave on a mission to Britain. 
1840 16 December, The Illinois Legislature grants Nauvoo a charter 
giving it great liberty in establishing its own government and militia. 
1841 5 April, Joseph marries Louisa Beaman, one of his first plural 
wives. 
6 April, Cornerstones are laid for Nauvoo Temple 
May, Former Missouri Governor, Lilburn W. Boggs, is seriously 
wounded by an assassin; Joseph's bodyguard, Orrin Porter 
Rockwell is accused. 
1842 8 May, Joseph is arrested for alleged complicity in Bogg's shooting; 
he is in hiding most of the remainder of 1842 
1843 5 January, Joseph is cleared on charges of complicity in the Boggs 
case. 
12 August Joseph's revelation on plural marriage becomes official, 
although it is still a secret to all but the church leaders. 
Rockwell, after months in jail in Missouri, is released for lack 
of evidence 
1844 17 May Joseph announces his candidacy for President of the 
United States 
7 June, The Nauvoo Expositor, denouncing Joseph Smith and 
calling for the revocation of the Nauvoo Charter, publishes its first 
and only edition; Joseph, as Mayor of Nauvoo, orders the Nauvoo 
Legion (militia) to destroy the Expositor print shop. 
24 June, Joseph and Hyrum, who have fled Nauvoo, return and 
give themselves up for arrest in Carthage, Illinois. 
27 June, Joseph and Hyrum are murdered in the Carthage Jail. 
8 August, Brigham Young, President of the Tweive Apostles is 
elected President of the Church. 
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1845 January, The Nauvoo Charter is revoked by the Illinois Legislature. 
24 September, Brigham Young, after mobs continue to attack 
church members, agrees that he and the church will leave Illinois 
"as soon as the grass grows water runs." 
1846 February 4, as mob violence against the church and its members 
continues, the saints are forced to make a hurried departure, 
crossing the Mississippi River during the bitter cold of winter; they 
first hunker down in Sugar Creek, Iowa. 
20 July, The Mormon Battalion leaves Council Bluffs, Iowa, arriving 
in Santa Fe on 9 October. 
August, Winter Quarters established on the western side of the 
Missouri River in Nebraska Territory, becoming the jumping off 
place for Mormons traveling west to the Salt Lake Valley 
17 September, the last of the Mormons, the most vulnerable, 
the elderly, sick, or without adequate resources, are 
driven out of Nauvoo. 
1847 29 January, The Mormon Battalion reaches San Diego. 
17 April, The Pioneer Company starts west from the Elkhorn River. 
21 July, Orson Pratt and Erastus Snow, scouts for the Pioneer 
Company, arrive at the Great Salt Lake Basin, then a part of 
Mexico. 
24 July, Brigham Young, ill with mountain fever, arrives in Salt Lake 
and announces that it would be the new Mormon settlement. 
1848 30 May, Congress ratifies a treaty with Mexico ending the Mexican 
War and ceding what would become part of the United States, New 
Mexico, Arizona, Nevada, Utah and parts of Wyoming and 
Colorado to the United States; 1,721 men died in combat; 
11,000 died of disease. 
1850 The Territory of Utah is established. 
1857-1858 Autumn and winter; The Utah War or the "Coming of Johnson's 
Army" threatens the Mormon settlement in the Salt Lake Valley. 
1869 The Union Pacific and Central Pacific Railroads meet at 
Promontory Point, Utah. 
1877 29 August, Brigham Young dies; John Taylor (1808-1887) 
becomes the third president of the church 
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1882-1890 Polygamy prosecutions under the Edmunds Tucker Act of 
1882 begin. 
1890 24 September, Wilford Woodruff, fourth president of the church, 
issues the "Manifesto" that the church would abandon 
plural marriage; in 1904, the church threatens to excommunicate 
any who continued the practice 
1896 4 January, Utah is admitted to the Union as the forty-sixth state. 
1896-1900 Mormons continue to settle the Salt Lake Valley, including the cities 
of Provo, and Bountiful, and begin moving into neighboring 
states to establish colonies. 
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CHRONOLOGY OF THE TOWNS OF BETHEL AND NEWRY (1690-
1850) AND ITS MORMON CONVERTS 
1690 Britain loses to France at the Battle of Quebec; Massachusetts 
compensates the soldiers who fought in this battle with promissory 
notes for land in the Territory of Maine, part of Massachusetts until 
1820. 
1737 Descendents of the men who fought in the battle petition 
Massachusetts for compensation in land as promised. 
1768 June, Massachusetts grants to the petitioners a township by the 
name of Sudbury Canada. 
1772-1780 The earliest settlers arrive in Sudbury Canada and begin clearing 
land and tapping maple trees; proprietors divide the 
township into plots of land along the Androscoggin River and in the 
nearby uplands. 
1781 According to one record, ten families have settled in Bethel: 
(Nathaniel Segar; Samuel Ingalls; Jesse Duston; John York; Amos 
Powers; Eleazer Twitchell [proprietor]; Benjamin Russell; Abraham 
Russell; Jonathan Clark; and James Swan. Several more live in 
the outskirts of the settlement or are new and are not recorded in 
this list: Peter Austin; John Grover; Amos Hastings; and 
Samuel Marshall. 
2 August, Indians raid Sudbury Canada; this raid came out of the 
blue and negatively affected the growth of the town. 
1783 3 September, the Treaty of Paris is signed ending the 
Revolutionary War. 
1790 Newry, is a much smaller town than Bethel, separated from Bethel 
by the river and split by a ridge of mountains, its population in 1790 
is 50 and in 1860, its peak, 474. 
1790--1860 the population of Bethei increases from 12 families and 362 
inhabitants in 1790 to 2,523 residents in 1860. 
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1796 10 June, the Massachusetts Legislature incorporates the town of 
Sudbury Canada as the town of Bethel. 
1799 The Reverend Daniel Gould becomes Bethel's first settled 
Congregational minister and serves until 1809. 
1805 A Calvinist Baptist Church, organized in 1795, is incorporated. 
1807 The West Parish Congregational Meetinghouse is built on the 
bank of the Androscoggin River. 
1812-1814 War of 1812. 
1816 The Middle Intervale Meetinghouse is built in East Bethel; 
Methodists and Baptists share the meetinghouse. 
1818 A Freewill Baptist Church is organized. 
1820 15 March, Maine achieves statehood status. 
1832 31 October, Samuel Smith, Joseph Smith's brother, and Orson 
Hyde the first Mormon missionaries to Maine, baptize Timothy 
Smith of Saco. 
1833 Mormon missionaries first arrive in Bethel and Newry; missionary 
activity by this denomination and others will continue throughout 
the nineteenth century. 
1834 July, Patty Bartlett Sessions is baptized by Daniel Bean, Jr. Hannah 
Knight Libby Carter and six of her children are baptized by Daniel 
Bean, Jr. and John F. Boynton. (Bean and Boynton later 
apostatize.) Aaron Marean and Hannah Carter York are also 
baptized and convert at this time. 
1835 15 August, Mormon missionaries, including William E. McLellin, 
meet at the David Sessions home in Newry to organize a branch of 
the church that, at the time, had 26 members. Perrigrine Sessions 
is baptized along with his father and siblings. Also baptized in 
1835 are Mary Ann Frost Stearns (Pratt) and her mother, Susan 
Gray Frost. Aaron Frost is baptized in 1836. The Josiah Smith 
family converts between 1835 and 1843. 
28 August, the Maine Conference is officially organized at a 
meeting of the Twelve Apostles in Farmington, Maine. 
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1836 12-14 August, Brigham Young holds a conference in 
Newry and enjoins the church members to gather in Zion, then 
Kirtland, Ohio. 
16 August, David Sessions, Sr. takes Mary Ann Frost Stearns 
(Pratt) to Portland, Oregon, where she joins with other Mormons 
who are traveling to Kirtland, Ohio. 
1837 Summer, the Carter, York, and Sessions families depart for 
Kirtland, Ohio. 
14 May, Mary Ann Frost Stearns marries Apostle Parley P. Pratt in 
Kirtland, Ohio. 
1838 The York and Carter families flee to Far West, Missouri, a Mormon 
settlement near Independence, as hostility against the church by 
non-Mormons and conflicts within the church in Kirtland reach a 
crisis point. They arrive in Far West in October, 1838, a city under 
siege. Driven from Missouri by order of Governor Lilburn Boggs the 
Saints, in early 1839, begin another trek, this time to Nauvoo, 
Illinois. 
1839-1886 Perrigrine Sessions serves four missions in Maine and two year 
mission to Great Britain, 1852-1854. 
1839-1844 Nauvoo prospers. Lucy Meserve Smith leaves for the west. She 
marries church leader and apostle, George A. Smith (no relation) 
on 23 November 1844. 
1846 4 February, the Mormons, after experiencing ongoing mob 
attacks, are forced to leave Nauvoo 
1846-1851 Between 1846 and 1851 the York, Carter, and Sessions family 
(1847) emigrate to Utah; Aaron York and William and Dominicus 
Carter, spend time in stopping off places, Winter Quarters and Mt. 
Pisgah assisting Mormons traveling west during this time. They 
arrive in the Salt Lake Valley sometime in 1850-1851. The 
Sessions family helps settles Bountiful; the Carter and York families 
establish themselves and their families in Provo. 
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SUDBURY CA/&DA BEFORE THE ItSlAlfRAID IhTlfdl 
%t the time of the Indian Raid of August 3,1781, a dozen or so families in Sudbury Canada were spread out 
along the Androscoggin's course. This map, originally utilized as the endpapers to Eva M. Bean's East Bethel 
Road (1959; revised ed., 1984), is accurate except for the fact that the Lt. Jonathan Clark house, heavily 
damaged by flood waters in 1785, stood much closer to the River than indicated. 
"First Settlers of Sudbury/Bethel, Maine," Randall H. Bennett, 
























































































































































































































































































































































































































































































































































































































SETTLEMENTS IN ILLINOIS. 




























































SETTLEMENTS AT THE END OF 1852. 
"Settlements [Great Salt Lake City area] at the End of 1852," 
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